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SHEN reflect on our old Friendſbip, early 
y 4 contralted at the Univerſity, which bi- 
IEE therto bas not been once interrupted, I think 
N my felf obliged thus to teftify my due Senfe 
G me Wy, of it, and to return you my bearty Thanks 
STS for your many good Offices ; particularly for 
etting me the Uje of Jome {carce Books, on the Subject of this 
Differcation, (as well as otbers) fron the curious Library of 
your learned Friend Sir RicHanp Extyzs, Baronet, 
(who indeed is the common Friend, both of the Literati and 
of the Orthodox, of all Denominations) whereby 1 was 
inabled to bave writ a large Volume in Defence of the divine 
Trinity in Unity againſt the Jews, the Arians, the So- 
cinians, and other Adverfaries that affect no Name: But 
my Intention was only to write ibeſe few Sheets for the Ufe 
of plain People, who are not accuſtomed to read large Boots; 
in order to preferve them found in the Faith, and to belp them 
to fiand up for the Truth, as they may bave Orcaſion, or to 
reclaim any of tbofe that are infetied with Error. I know 
you approve of fuch an boneft Intention; and therefore, amidft 
your clofe Application to learned Studies, I bope you will accept 
of this Addre/s, and patronize ibis Performance, as well meant, 
rg? 


4 


Dear Sir, 
Your much obliged | 
old Friend and Servant, 


JAMES ANDERSON. 


T H E 


Te bim that holes firft, 
Before the World begani 
«i To bn that bore the Cu * A 
Tu fave rebellious Man; 

To bim that form’d | 

Our Hearts anew, ` 

Is endleſs Praife . 

And Glory due: 


21 The Faritr’s Love thall. run 
Through our immortal ‘Songs § 
We bring to God the Son 
Hoſannas on out Tongues: 

Our Lips addréfs `- 
The Spirit’s Name; 
With equal Praiſe 

And ies the fame: 


Bi ALMroitt? Gop, to Thee - 
Be endlefs Honours done, 
The undivided ThRER, 
And the myſterious One. 

Where Reajfon fails 
With all her Powers; 
There Faith prevails, 
And Love adores. 


* See Dr. Watrs's Hymns; Book BE, Hymits 38; ind. 39. 


: UNITY 


UNITY in Trinity, 


TRINITY ió Unity. 


Nhat be is, perfectly fufficient to himfelf and 
them too, and that he can communicate his 
Sufficiency by his Efficiency or his Opera- 
tions. The Al)-fufficiency of God reſults or 
is known to us partly from his Eſence and 
eme effential Properties, and partly from his 
Subfiftence or Perfonality ; 1 1 when we Pes to fpeak of 
od, we muft, with Fear and Reverence, confider, 
i. His EXISTENCE. 
2. His ESSEN CE. 
3. His SUBSISTENCE. 
„4. His EFBICIENCE. 7 
1. The ExisrxRcR of God has been judicioufly eviaced 
by the Learned, from various Topicks of Arguments at 
from the Subordination of Caufes, the Creation and Confer- 
‘vation of the Univerfe, and the Government of the World; 
alfo from the Heavens and the Earth, from Mankind, Re- 
ublicks, Laws and Miracles, from the Teſtimony of Con- 
ience, of all Nations, and of God himfelf, ſpeaking both in 
his Operations and in his written Word: And though the 
Fook hath ſaid, or wiſnd, in his Heart that there is no 
God, there was never yet any folid Argument produced 4- 
Zainſt the Exiſtence of God. 
2. The Essence of God is known unto us partly by his 
Name, and partly by his ee His Names a beſt 
ai nown 


[2]. 


known in his written Word; for He himſelf beft knows by 
what Names he fhould be calld: nor had the Heathens 
any true Names of God, but what either they borrowd from 
thence, or elfe were convey’d by traditional Revelation, 
down from Father Noan, and his Sons the Patriarchs of 
the Nations: But his Attributes, are difcoverable by found 
Reafon ; for That teacheth us that God muft be a Spirit, 
moft fimple, or without Compofition, unchangeable, im- 
menfe, omniprefent, eternal, immortal, willing what he 
pleafeth, infinitely wife and faithful, good and gracious, juft 
and boly,, an almighty and glorious Majefty, ever bleffed and 
happy, abfolutely perfect and abſolutely frf; or the ose 
infinite Being, the Caufe of all other Beings. 

3. The SussisrENcE, or Perfonality ot God, is no lefs 
apparent to Reafon, or Nature’s Light, than his Attributes, 
nay, refults from them; for fuch Attributes import he is a 
divine Person, or /ubfifis as an independent and free 
Agent; nor has this been ever Matter of Difpute : But the 
grand Queſtion is about the Plurality of God's Subjiftence, 
or whether, in the one divine Eſſence, there are three Sub- 
fiftences, or divine Perſons? For that is a Doctrine not diſco- 
verable by human Reaſon till aſſiſted with divine Revelation. 

4. The Erricience of God (or his Operations) is alfo 
diſcoverable by Reaſon, which teacheth us, that ſuch a Be- 
ing, abfolurcly perfect, muſt have ſuitable divine Operations, 
both in himſelf from all Eternity, and out of himſelf, or in 
the Creatures, of which he is the Maker, Preſerver, and 


udge. | 

Bat the Subjects 1 am now to handle are, 

1. The divine ArrRIBurER of God's UNITY ; and, 

2. The TRINITY of his PERSON ALI Ty, according to ho- 
ly Scripture. Particularly, 


Deut. vi. 4. Hear, O Iſrael, 
Jenovan, our God, Je- 
. HOVAH Is one. 


1 Jobn v. 7. For there are 
Three that bear Record in 
Heaven, the Father, the 

| pi andthe Holy Ghoſt; 

an 


| thefe Three are one 

Thing. 
1. The Unity of the Godhead is here intimated in the 
Words of Mofes, JEHOVAH ELOHENU JEHOVAH 
ECHAD, the Lord our God is one Lord. In which we 


have, . f 
(1.) The Exhortation Hear, not only with your Ears, 
but with your Mind alfo ; or acknowledge, believe, and re- 
tain this loweſt Bafis, this firm Foundation of all Religion; 
o . for, 


[3] 


for, in the Hebrew, the laſt Letter of this Word Hear, and 
af the lat Word One, are large Letters, to excite the 
greater Attention; and this Verſe, with the following to the 
oth Verfé incluſi ve, make one of the four Paragraphs writ- 
ten on the Fewifa Philacteries and Frontlets; and it was 
alfo fixed, or painted, on the Pofts of their Doors in old 
Times, and falemnly 510 in their Houfes Morning 
and Evening, 1 JEHOVAH ELOHENU JEHOVAH 
ECHAD ! uſed firft in Oppoſition to the Polytheifm of the 
Gentiles, but now in Oppofition to the Chriftians, whom the 
Fews think are Polytheiſts. 

(2.) The Hearers, Hear, O Ifrael! all of you in general, 
and every one in particular ; for without hearing this great 
Truth as you ought, you cannot be calld the Jſrael of 
God. i a 5 

(3.) The Thing to be heard is, firft, the Uniry of God, 
JEHOVAH is One; and next the Trinity of divine Per- 
fons, intimated by the trine Expreffion of God, viz. 1. Jeka- 
‘wah. 2. Our God. 3. Febovah is One. | 
In handling the Uniry ot God, 


I. I thall briefly prove it. | 

II. Shall explain the Nature of the divine Unity: ` 

III. Shall enquire into the ancient and modern POLY- 

THEISM. | ö 3 

I. I thall give the Evidence of this Truth, that God, Je- 
hovah, #5 One, from Teſtimony and Reafon: The Tasri- 
MONY is good and ſtrong; for it is attefted, i 

1. By the more polite Heathens, that were cultivated by 
Bhilofophy, and ſcornd the poetical Religion of the igno- 
rant Populace ; and it were endlefs to quote | 
their Sayings. PLATO plainly afferts it: See Selden. de 
SOPHOCLES affirms, that there is truly but Diis Syris in 
one God, who made Heaven and Earth. OR-  Prolegom. 
PHEUS, in his Retractation, concludes, God 
is One, the immortal King of the World, is from 1 
and all Things are from him: Nay, SOCRATES ſuffer d 
Martyrdom r this Truth, being ‘lain, becaufe he would 
not recant it: CICERO, writing of the Nature of the Gods, 
afferts, that alk the Gods and Goddeſſes are but the one God! . 
To this one God the Athenians erected an Al- 
tar, as to the unknowns God, whom they igno- Acts xvii. 
rantiy worfbipped. For though Polytheiſin a- 
bounded among the Heathens, yet this Truth being fo evis 
dent to common Reafon, was never obliterated, but preferved, 


B 2 by 


J 1 J i 

by Men that rationally enquired after God, and who, with- 
out Revelation, difcoverd the Unity of God: "Tis true, 
they were guilty of Idolatry in joining with the Populace to 
worſhip more Gods than one; yet they regarded thoſe other 
Gods only as the Favourites of the ose ſupreme God, whom 
they calld the God of Gods, and Cauſe of Cauſes; and they 
could plead as much for themfelves as the Papifis plead now 
for worshipping Saints and Angels; or as the Arians plead 
for worfhipping the Lord Jefus Chrift, while they eſteem 
him only a created God. O, i 
2. By al} Nations of Jews, Chriftians, and Mabometasns, 
both Antient and Modern, who all agree in this Truth, and 
it were endlefs to quote them. | 
| 3. By the written Word of God, 1. Pofitive- 
Zech, xiv. 9. Jy, when the Prophet fays, In that Day there 
| ſhall be one fehovab, and bis Name One! 
Mal. ii 10. And another fays, Have we not all one Fa- 
~ ther? Hath not one God created us? And 
Matt. zii. 29. Chrift fays, The 75 of all the Commandments 
| is, Hear, O Iſrael, the Lord our God is one Lord. 
2. Negatively, fecluding all from the divine Dignity but 
this one God: Thus Mofes fays, Unto thee it 

Deut. iv. 35. was foewed, that thou mighteſt know that Je- 
l a hovah be is God, and that there is none elfe 
1 Sam. ii. 2. beſides him. So Hannah prays,. T bere is none 
l Holy as Jehovah ; for there is none befides thee. 
Pſal. xviii. 31. And David prays, For there is none bike thee 3 
=o ' neither $s here any God befides thee. And 
Hof, xii. 4. Cod fays, Thou ſbalt know no God but mo; 
> for there is no Saviour befide ww. : 
But this Truth is alfo evident from Reaſon; for NATURE 
proclaims it, becaufe of the Subordination of Things in 
which we may rife to ose neceſſary, felf-exiftent, indepen- 
dent, eternal Being, abfolutely frſt, with whom 0 otber 
Being could co-exiſt, whofe infinite Perfections plainly ex- 
clude all others; for there cannot be rao Firſts, nor tuo In- 
fenites : And Reafon teacheth us, that the one Firſt, the one 
infinite Being, muft be the firft Caufe of all other Beings, 
and their ultimate End, boundleſs in it felf, and fetting 
Bounds to all other Beings, as the omnipotent, 1 Sove- 
reign; and that there cannot be more than Ose thus qua- 
e 8 8 ‘ ioe : 
Many are the Abfurdities that follow the contrary, as may 
be feen in the Hiftory ot the Heathen Gods and Godde fies 0 
eſpecially that wore Gods would either know one another's 
Decrees and Counfels, or not; if not, then they are not om~ 
n e eee niſcient 5 
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dient; por could they be omnipotent if they cauld not hias 
on another's 9 N * 1 hiar 
II. The Nature of this divine Unity is carefully to be 
obferved ; for it is not a Unity of Species that admits of ore 
Singulars or Inviduals of the fame Name and Nature, be- 
aale he is the ose fingular God; nor a Unity of compofed 
Parts, as the Soul and Body are united in the Compofition 
of a Man; for there can no Compofitien in God, that 
implying an Imperfection ; nor an Unity of Subject and Æ- 
cident, as in Angels and human Souls : But it is a Unity that 
excludes all Compoſition, whereby God is undivided and in- 
divifible into morc Gods ; for the divine Effence is only One. . 
Therefore the diune Uniry is not arithmetical, like the 
Beginning of a Number, but natural, eſſential, peculiar, 
and tranfcendental, and God is One, after a Way different 
from any other Being. | | | 
But the divise Uniry is not repugnant to a Plurality of 
Names, that exprefs the fame one God, nor to a Plurality of ` 
Attributes, that expreſe the fame infinite Perfektion of the 
divine Being, or Effence ; for the divine ATTRIBUTES are 
hot to be confidered as Parts or Ingredients of the divine 
ESSENCE, becaufe God is moft fimple, or without Parts or 
Compofition ; otherwife every Attribute would be only 4 
Part of Perfection, or ſomething in God befi than God; 
which is contrary to the Simplicity of the divine Being, 
whofe Attributes, as they are in him, are not diftinguifhd 
as one Thing from another, and their Diſtinctios ariſes only 
from our Inability, to conceive or apprehend, all at once, the 
Simple Identity and ſublime Perfection of God, which we 
muft apprehend diſtinctly, and by degrees, comparing God’s 
Perfection with the Perfettions of Creatures, in confidering 
the Operation’ of God: Thus when God acts powerfully, 
wifely, graciouſly, juftly, Sc. we fay that the Attributes, 
called the Power,’ Viſdom, Grace, Sufice of God, appear; 
though ſtill therè can be no Difference between the Attri. 
butes and the Eſſence of God, as between Things really di- 
verfe, becauſe they are the fame: Nor is the divine Unire 
repugnant to a Trinity of Perſons in the fame one divine 
Effence ; for that it is not a Unity of Perſon, but of Eſſence, 
as will appear inthe Sequel. 


III. The astiest and modern POLY THEISM, or Plurality 
of Gods, fhal] be confider d. Tho’ Error is very old, it muft be 
younger than Truth, becauſe it is only a Deviation from Truth, 
or an Oppofition toit: Thus tho’ Polytheiſin Should prove as old 
Vori „ . ‘ : = K as 
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as the Separation of the Church from the World, at the Ex- 
ulfion of Cain from Adam's Altars, it is not ſo old as this 
octrine of the divine Unity, which is eternal. But if PO- 
LYTHEISM prevailed not before the Flood, which happen’d 
A. M. 1656. it foon. prevailed after it, among the Off. 
{pring of Noah. For, 
1. Soon after the Grand Diſperſion of the Nations from 
Shinar, (which began after the Flood 154 Years) forgetting 
the. Traditions of Noah, or pretending to meliorate them, 
the Nations came to adore the Sus, Moon, and Stars, which 
is the moft antient Idolatry : firft admiring the Ornament of 
the Heavens, the Courfes and fixed Order of the heavenly 
Bodies, their Virtues, Influences, and Operations in the 
Earth, They next believed thoſe Globes containd living Crea- 
tures, which they thought were capable of receiving Adoration, 
as inferior Deities, the Repreſentatives of the Cue ſupreme 
God, and then began to adore them: For we find after the 
Difperfion, 273 Tears; or after the Flood, 427 Years, when 
the God of Glory appeard to Abrabam at Ur, 
Joh, xxiv. 2. he and his Father Zerak had been long fuch 
lqadolaters among the Chaldeans. : 
2. Next they deify’d their Heroes; for NOAH was wor- 
fhipped by the Names of Fanus, Bacchus, and Saturn ; fa 
HAM by that of Jupiter Hammon; JAPHET by that of 
Neptune; and SHEM by that of Yu %; and innumerable 
Heroes afterwards by other Names. ‘This Idolatry was owing 
to a Dread of their exorbitant Power, while alive; or, after 
they were dead, to People’s admiring the Rehearfal of their, 
Heroes great and worthy Deeds; or to an exceſſive Fondneſs 
of their Memories for Favours beftowd ; or to a flattering of- 
i their Heirs and Succeſſors. Thus the foolifh 
Acts zi. 21, Jews deifyd Heron AGRIPPA to his Face; 
22. and the Roman Poets flatter d Auguftus, by 
deifying Jutius Cæsar after his Death, 
3. Image Worfhip allo came foon in Fafhion, even as foon 
as they could form the Statues and Simikitudes of their deify’d 
Heroes, till there was no End of their Imagery ; for they. 
worſhipped the Images of all forts of living Creatures, 
which they fancied were the Reprefentatives of fome Divi- 
nity, till at laft they 5 Stones in the Higbway, and 
Stocks of Trees, Gardens and Groves, Temples and Tops of: 
Hills, and other inanimate Things, wherein they foolifhly 
imagind, that fome Deity reſided; fo that fome more fa- 
natical Nations worſhipped thirty thouſand Gods, and three, 
hundred Joves, or Chiefs of the Gads. a. 


Thig 
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This was owing to their I po of God's Nature; àt 
the abfolutely frf, independent and perfect Being, who 
muft be one only, and that it derogates from his Honour to 
affert more Gods than him, or to form an Image of him, or 
to imagine a vicarious Reprefentation of him. This Igno- 
rance gradually prevaild among the Nations after the Difper- 
fion, till, forgetting the Precepts of NOAH, „ be- 
came the Religion by Law eftablifhed in moſt Nations; 
and People born and bred under it, who thought it a Crime 
to be wifer than their Fathers, wanted not flaming blind 
Zeal to call thofe Atheiſts that diſſonted from them, and to 
cut off all that profand, or even deſpiſd their Idols; as in 
the Cafe of Daniel, Shadrach, Mefhach and Abednego in 
Chaldea, and of Socrates in Greece. 

Nay, though God’s peculiar Nation knew the Truth of the 
divine Unity by ſolemn and frequent Revelations of God's 
Will, yet they often imitated the various Idolatries of the 
Gentiles, for which they were often fmartly punifhd, until 
they were cured by the Babylonsfh Captivity. 

4. This format-and direct POLYTHEISM appeared foon 
among thofe frf Chriſtians, calld Hereticks: Fer about 
A.D. 110. VALENTINUS forged his thirty Hiones, deri- 
ved from their firit Principle of Profundiry and Silence, the 
Father of BY THUS and SIGES, their two primary Gods, 
from whom prang their thirty Aiones, as 
inferior Gods. fter him MARCION, Theſe Idolatries, 
the Difciple of Cerdon, about A. D. 145. and the. Argu- 
feigned two Gods, or an EVIL God, the Au- ments againſt 
thor of the World, and of the Zaw, and a them, are at 
GOOD God, the Author of Redemption and Soph in the 
the Goſpel: Nay, Origen fays, that Marcion „ of the 
made three Gods, ONE of the Hews, ONE N 
of the Heatbens, and ONE of the Chriſtians. The Mar. 
cionites were much imitated 5055 MANICHEANS, who 
alfo afferted zwo Gods, one GOOD God, whom they calld 
Light, and one EVIL God, whom they calld Matter, 
This all was owing alfo to real Ignorance of the Godhead, and 
to their peruſing the Writings of the Heathess with more 
Pleafure, than the facred Books of divine Revelation Vet 
the Notion of two Gods, GOOD and EVIL, ftill prevails 
among the Heathens. 

Next, 4. D. 370. the TRIFORMIANS appeared, who 
being angry at the Sabellians for allowing only one divine 
Perfon in the Godhead, or for afferting that the three Per- 
fons differed only by their Names, affirmed that God was of 
three Forms, or that the Effeyce of God was divifible into 


Father, 


Y 

Father, Son, and Spirit, who had each 4 Part of the dt- 
vine Effence; or that the Parts of the one God made the 
Trinit 0 . i 2a OS 

No. about A. D. 435. the TETRATHEISTS årofe; 
who believed in four Gods, affirming, that, befides the Eſſencer 
of the Fac her. Son, and Spirit, there was a fourth Eſſencs 
common tò thoſe three, by whofe Communication they were 


Geds. ~ . : E ; 

Next, about A.D. 574. the TRITHEISTS appeared; 
who openly profeſſed three Gods, (in Oppofition to the Sa- 
bellians ) or three divine Eſſences compleat, or one Eſſence 
fer cach of the three 1 6 155 2 l 

5. The nett POLYTHEISM ts what we may call CON- 
SEQUENTIAL, from certain Principles and Practioes, even 

the People fo guilty will not own the Confequence. 
Thus we may rank, 3 

1. The ARLANS; antient and modern, the SOCINIANS: 
and all the Ati. Tyinitarians, who, tho’ they boaſt of main- 
taining the Unity of God, or that there is but one fel f exiſtent 
Being, or Perſon, are truly Tritheits ot Dirheifs, in oon- 
fequence of their Practice; for fome of them worfhip Chriſt 
with divine Honours, while they own him to be only a Crea- 
ture, which is Dirbeifm, or two Gods; and thofe of theni 
who werfhip the Holy Ghef tov; without believing him to be 
the eternal God, are Trirbeifts, as will appear in the Sequel. 

2. The PAPISTS, who, though they profefs one only 
God, pay religious divine Worfhip to others, both in Heaven 
and Earth; in Heaves to the Virgin Mary, the holy Angels, 
and the departed Souls of the Saints; and on Earth they 
worfhip their holy Religues and Images, and their confecra- 
ted Bread, before which they fall down with the fame. Reve- 
rence in Acts of noe Devotion, as they would before the 
Originals, Nor will their Diſtinction of Worfhip help them, 
calld Latria, Dukia, and Hyper Dulia; tea it has no 
Foundation in Scripture, alfo it imports religious Wor- 
Ship, which is not to be given to any bicarious Nepreſenta- 
tion of God, nor to 5 or Thing fhort of the ont 
God. Conſequently Papiſts are Idolaters, is much as 
the old Heathens, both being equally guilty of giving exter- 
nab Adoration in Atis of Religton, to Things that could „be 
called the vicarsous Signs and Repreſentarives of God. 

3. VOLUPTUOUS Persons of all Parties, whofe God 
is either their Belly, or fome other Objects of their Lufts 
= 5 15 = 5 Drankards, 7 carnal Peo- 

e, whofe chi t is the L. the Fhefb; and m the 

tnjoyment of fleſhly Pleafures. * 4 * 
2 4. MISERS 


— 


191 | 


4. MISERS alfo, or covetous Perfons, that in all Ages, 
and now ſtill, have made the World their God, or: Money, 
Lands and worldly Subftance, which is adored, at leaſt de- 
pended upon by them more than the one true 
Fe $ for · Covetouſne /s is Idolatry, faith the Col. iii. 5. 

C. = . ' 

AMBITIOUS Afen alfo, who would facrifife all 
Things to their Grandure, make an Idol of external Pomp 
and Power, and /yranny ; for that is the God whom they 
ferve, and whom they exalt above all Gods. | ; 

6. Nay, too many thro’ Ignorance, and a foolifh Educa- 
tion, make the DEVIL a God, by fearing him as if he was 
Omniſcient, Omnipotent, and Omniprefent, as if he knew 
their Hearts ae the Divine Prerogative) and as if he 
could at his Pleafure diftrefs them; not confidering, that the 
fallen Arch- Angel, call’d the Devil and Satan, with. all his 
Legions, are under the Chains of God's Will and Providence; 
and under the Dominion of the Lord $e/us Chrift, who came 
to deftroy the Works of the Devil: And Chriſt now ruling 
in the midſt of his Enemies, until they all be made his 
Footſtool, his Followers have no Reafon to be afraid of Sa- 
tan, like the poor Heathens of old, when they worfhipped 
ae and his dew under the various Names of the Heather 
Gods. | | 
This fhould put us on our Guard againft all Sorts.of Ido- 
latry and ‘Polytheifm, both formal and confequential, re- 
membring the 70 Commann, Tou fhalt have no other 
God before me! Therefore, HE AR, O ISRAEL, Jeuovan, 
our Gon, Jenovan 1s One ! And let us fay ar: 
from the Heart, Whom bave I in Heaven but pPſal. Ixxiii. 23. 
Thee? And there is none upon Earth wkom I . 
defire befides Thee! Acquiefcing in him alone, and laying out 
our felves, and all we have for him only, being perfuaded 
that he is /:/(baddai, God All- ſufficient, our Shield, and 
exceeding great Reward ; and, that nothing can do us good 
nor hurt without him. In him alone then let us fix our 
Faith, Hope and Love, owning and worſh ipping him alone 
with all our Heart, Soul, Strength and. Mind; which is botht 
our Duty and Intereſt, according to the plain Intimations of 
Rea, on and Revelation. 
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THE Unrrx of the Godbead being thus eftablifh’d, 
I proceed to ſpeak of the Tainiry of God's Perſonality; 
or to fhew, that the Ose God is the Father, the Word and 
the Holy Ghoft, who are ose Thing, one Divine Effence. 

I hinted before, that this one God’s All-fufficiency re- 
ſults, or is known to us, partly from his Eſſence and 
ſeſſential Properties, and partly from his Subfiftence or Per- 
ſonality, which is not difputed. But the main Difpute is 
about the Plurality of God's Perſonality; or, whether in 
the one Divine Eſſence there are three Subſiſtences or Divine 
Perſons? This we call TN IxITV in Uniry ; for in Scrip- 
ture we find, that all our Good, or our partaking of God's 
All- ſufficiency, flows from the Love of the Father, from the 
Grace of the Son, and from the Communication of the Ho 
Ghoft : Nay, this fame Trine-Subfiftence of the Godhead 18 
intimated to us in the Words of Mofes, mentioning, 1. Febo- 
vah, or the Father. 2. Elohenu, our God, or the Logos, the 
Memra. 3. Sebovah again, or the Holy Spirit; aa thefe 
Three, Febovab, our God, Febovah is One. And Mofes 
mentioning the ose God thrice in a breath, well agrees with 
the more plain Revelation of the Divine Trinity in the New 
Teftament ; all true Chriftians believing with the Apoſtle, that 

there are Three who bear Record in Heaven, 
1 John v.7. the Father, the Logos; and the Holy Ghoft, and 
that thee Three are one Thing, one Eſſence. 

It is not my préfent Bufinefs to ftay in explaining how the 
Father, the Word, and the Spirit, bear Witneſs tq Fefus 
Chrift, as he came by Water and by Blood ; but to lay hold 
of this Text as an evident Proof of the Divine Trinity; for 
in this heavenly witneſſing we have the three Perfons of the 
one Godhead declared to be not ose Perfon but one Thing : 
Nor does this Text imply only, that the Farber, Son and 
Spirst, are one in their Teſtimony; for tho’ that is true, it 
È not the chief Thought or Idea convey d by thefe words; be- 
caufe this Phrafe, Thef Three are one Thing, is quite differeht 
from the Phrafe in the next Verfe, viz. And thefe Three 
agree in one Thing. But ſeeing thefe Three are one Thing, 
chat one Thing can be none other than the one Divine en 
The Adverfaries have look d upon this Text as fo plain a 
Proof. of this Doctrine, that they have labour d hard to fhew, 
it has been interpolated deſignedly by the Orthodox, becauſe 
it is not found in ſome antient Copies of the Greek New Te- 
ſtament; but they have not yet ſucceeded, ſor many learned 
Men have bravely defended the Genuineneſs of this Text, 
whofe Proofs would be too long in this Place. Tis true, 

1 . ſome 


111 


\ 


_ fome antient Copies want this Verfe, but that may be owing 

either to the Careleſſneſs of Tranſcribers, or rather to the 
Prevalency of the Arians; for we have no Copy older than 
that Period; and they, having bitterly oppoſed this Doctrine, 


banifh’d and 
out breach of Charity, fuppos’d to have ca- 
ſtrated the facred Books; for Ambroſe, who 


rfecuted the Profeffors of it, may be, with- 


De Spiritu 


died A. D. 397. charges them with taking fome Sant. Lib. III. 


Thingzs*out of their Copies of the Bible x. 
8 P 


* Lucian, who wrote about the End of the firft 
Century, fhews, it was the known Doctrine of the 
firt Chriftians, becauſe, like an heathen Enemy he 
{coffs at it as ridiculous. And about 4. D. 192. Ter- 
tullian fays, that the Connection of the Father in the Son, 
and of the Son im the Paraclete (or Holy Gheſt) makes 
three cobering Perfons, and thefe Three are one Thing ! 

About A. D. 2 50. Cyprian fays, It is written of the Fa- 
ther, the Son, and the Spirit, and thefe Tiree are one Thing | 

In the Council of Nice, that met A. D. 325. Atka- 
naſius diſputing with Arius, urged this Verfe againſt 
him, and Arius objected not againft its Genuineneſs. 

In the fame fourth Century this Verfe was in the 
Vulgate Latin Bible, faid to be tranflated by gerom, 
who ſmartly cenfures fome other Tranflators for omit- 
ting it, faying, We find that fome unbelieving Tran- 
Hlators of the firft Epifile of John, bave much erred from 


Cap. 11. 


Nor 


Philopatris, p. 
I 115 er » 
7 , © éves 
Tela. 

Adverf. Praxe- 
am, cap. 25. 


De Unitate Ec- 
clef. pag. 255. 
Tom. II. pag. 
229. 


Prolegom. in 7 
Epiſt. Canon. 
Fol. 50. 


the Truth of the Faith, in omitting the Teftimony of the Father, the Word 
and the Spirit, by which Teftimony beth the Catbolick Faith is very much 
frengthen'd, and alfo the one fubftantial Divintty of the Father, Son and 
Holy Spirit is confirmed. But ſurely this corroborates Ambraſes afore- 


{aid Accufation of the Arians. 


About A. D. 484. Eugenius Bifhop of Carthage, and other Catho- 
lick Bifhops, infifted upon it in their Addreſs to Hunnericus King of 
the Vandals in Africa. So A.D. 508. Fulgentius Biſnop of Rufpa in 
Africa quotes it expreſly with the aforcfaid Quotation of Cyprian. 


Now thefe Witneffes liv'd when the Arians were 
uppermoſt and rampant with Civil Power, perſecuting 
the Orthodox mok feverely. But whereas the Ad ver- 
ſaries object, that theſe are only from Africa; and 
that the Teſtimony from Jerem and the Vulgate Latin 
Bible are Interpolations (tho’ they have not prov'd it, 

according to their ufual Boldnefs) we anfwer, that 

Caffiodorus of Ravenna was no African, but a learned 

Italian, who flouriſn'd 4. D. (14. and towards the 

End of the fifth Century he wrote a fhort Latin Com- 

mentary on the AGs and Fpiftles, in which he tran- 
C 2 


See Victor Vi- 
tenſis de perfe- 
cutione Vanda- 
lorum, Lib. II. 
pag. 643. Ba- 
fil, 15 35. and 
Fulgentii Epi/- 
copi, oper. p.45. 
Paris, 1639. 
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- Nor is there any Thing in this Text but what is 5 
to, and mentioned in the Goſpel of the fame Apottle John, 
wl. ich begins with a glorious Deſcription of the Word or Lo- 
gos, and expreſly mentions the fame Record or Witneſſing 

concerning Jeſus Chriſt; thus Chrift ſays, The 
John v. 37. Father himſelf who hath fent me bath born 
John viii. 18. Witnefs of me: And again, I am one that bears 
, Hirne of my felf, and tke Father tigt fent 

me beareth Wirnefs of me: And again, hes 
John xv. 26. tke Comforter is come, whom I wilh fend unto 
ycu from the Father, he hall teſtiſy of me: 
John x. 30. And again, I and my Father are one, not one 
r“ Perfon but one Thing ! áv šo ue. 

As for the Terms of the Doctrine, tis true, Usity and 
Trinity, and Eſſence, are not in Holy Scripture, but the 
Ideas or Things thereby meant are contain d in Scripture 

lainly and amply enough ; and thefe Words muft be ufed 
5 us, becaufe they have been ufed in all Ages. The An- 
clents meant by T. ſence the Nature of God, according to 
Scripture, for the Galatians, «ehen they knew 
Gal. iv. 8. ut God, ferved thofe that by Nature are no 
Phil. ii. 6. Gods. ‘They exprefs’d it alfo by the Form of 
Rom. i. 20. God, and by the Godhead, or that by which 
God is God ; for That, by which a Thing is 
what it is, may be call’d its Lffence. Now as Eſſence agrees 
to jingular Subftances, it is call'd Subfiftence ; and as that 
Subfiltence is found in rational Beings, it is call’d Perſonali- 
Èy 5; fo that thus a Perſon is a rational Subſiſtence, having an 
Underftanding and a Will of his own ; and thefe Three Di- 
vine Perſons are fo defcribed in Scripture, with the Pronouns 
J, Thou, and He, apply’d to 'em, whereby a Perfon is al- 
ways denoted. | 

But this Truth is not diſcoverable by our Reaſon till it is 
aſſiſted by Revelation; for tho’ we are not againſt Reafons 
and Similitudes in explaining it, yet ſtill we muſt regard it 
W as a Ayftery or fecret Truth; for it 1s calld 
Col. ij. 2. the Ahjtery of God, and of the Fatker, and of 

„ Chrift: And it is properly a revealed Truth, 


— 


ſistes theſe Words not after the Vulgate Latin, Et hi Tres unum funt, 
Hind theſe Three are one Thing ,° but immcediatċiy from the Greek, Et bi 
Tres funt unus Deus, And tiefe Three are one Cod, for if he had not 
had a Greek Copy before him he would have readily ſollow'd the Ful- 
eat Latin. * l 


or 
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or what we could not have known without Revelation. Nor 
were any of the Heathen Sages, by all their penetrating Rea- 
fon, ever able to difcover it; for what we find like it in 
their Writings, is only a Veftige of the Divine Trinity, not 
by mere Ratiocination, but by the Remains of the Noachical 
Religion, and by converfing with the eus; and even that 
too was mixed with Fable. Indeed Plato talks of God's 
three Principles, which Proclus, one of his Followers, calls 
a Piece of Theology deliver d by God himſelf tho’ not im- 
mediately to Plato, but to thofe from whom Plato learnd 
it, even the Jews in Egypt, where Plato livd thirteen 
Years. Therefore the Umssarians are unjuſt, in affirming, 
that the Chriftians borrowd their Notion of the Trinity from 
Plato; for they never quoted him till fome Platonifts turnd 
Chriftians, Even ris n Martyr, who admired Plato, de- 
clares, 1t was only from the written Word of God that he re- 
ceivd the Chriftian Religion, and he never quoted Plato 
againſt the Heathen and ers in Defence of the Trinity; nay, 
Pad be wrote againſt Marcion, who from Plato's Writings 

ad broached his wild Opinions: So Tertullian, perceiving 
the Guofticks and Valentinians made much uſe iam Ha- 
of Plato, calls his Books rhe Sauce of all He- „eficorum Cen- 
reticks, by which they ſpoild and corrupted | dimentum. 
the Purity of Chriftianity. 

And yet we have this Advantage from Piato’s Notion of 
the . that it is not the Invention of Juſtin Martyr, 
(as fome of the Adverfaries have fooliſhly affirm'd) but was 
intimated, tho’ obfcurely, by Plato, about five Hundred 
Years before Juſtin; and alfo, that the moft learned among 
the Heathen ſound not thoſe Abſurdities in this Doctrine that 
the Socinians, Arians, Unitarians, and others, now pretend 
to find. But ſtill it remains true, that the Heathen Sages 
from natural Rea/on, unaſſiſted with Revelation (either writ- 
ten or traditional) could not conclude that God, who is one 
in Eſſence, is Three in Perſonality, and Mankind is obli- 
ged to Divine Revelation for that Diſcovery. | 


There- 
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_ Therefore in treating of this Myſtery, 


I. I ſhall fhew how it is reveald in the Old Téftansent. 

II. And how it was believd by the ancient Jews from the 
fealing of the Oid Teftament tilt after the Romans de- 
ſtroyd Jeruſalem. ö 

III. How it is reveald in the New Teftament. 

IV. I ſhall prove the Desty and Perſonality of the Fa- 

ther, the Son, and the Holy Ghoſt, according to Scrip- 
ture. 

V. Shall enquire how thefe three Perſons differ from Hu- 
man Perfons, from the Divine Eſſence, and from each 
ot ber. 

VI. Shall explain the Divine Economy or Family-Difpen- 
{ation and Government of thefe three Perfons of the one 
Godhead in and over the Church, the Houfe and Fami- 
ly of God. 

vil. Shall {hew the Opinion of the firt CHriſtians about 
this Doctrine, before and after the firſt Council of 


Nice. l 
VIII. Shall anſwer the uſual Objections againſt it. : 
IX. Shall enquire, Whether this Doctrine is neceſſary to 
be believd ? 
X. And conclude, with the good Improvement that true 
Believers can make of this Truth. 


I. I thall fhew how this Doctrine of Trinity in Unity is 
reveald in the Old Jeſtament; beginning with the firft 
Words of Holy Scripture. ` 

1. In the beginning God, Evonim, created the Heavens 
and the Earth; where Elohim, a plural Name, is joind 
to a fingular Verb, created; but fecing there can be no Plural 
of leſs than Two, we muft at leaſt ſuppoſe, that the Fat ber 
and the Logos are meant here, and the Spirit in Verſe 2. 
who moved upon the Face of the Waters! And theſe are the 
three Elohim equally concern’d in Creation, as the three 
Perſons in the one Effence of God. | 

The modern Jews deny not that Elohim is 

In Megilla, pels nay, the Talmudiſts teach, that the 

cap.1. Fol. ii. feventy two Interpreters purpofely changed 

Elobim into Theos, God, in the fingular, 

leat Prolemy Philadelphus, who employ'd them, fhould 
think the Zews were Polytheiſts, like himfelf. 

But Mofes intending to root out Polythei/m, why did he ufe 
the plural ELOHIM? For he had the ſingular ELO A H 
(which he uted Deut. xxxii. 15, 19.) and feveral other N 8 of 

| 7 od 
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God in the ſingular, as Ex and Jenovan, any of which had 
been fitter again Polytheiſin; but Mofes here chofe not 
two fingulars, not faying Jebovah created, but a plural 
Noun with a fingular Verb, Elohim created! and repeats it 
thirty Times in his Hiftory of the Creation. Yet in other 
Places ELOHIM is joind to plural Verbs 
Nouns and Adjectives; as Elihu fays, Where Job xxxv. 10. 
is ELOHIM rhy Makers? So Abraham faid, 
cohen ELOHI M caufed me to wan ier; where Gen. xx. 13. 
the Verb caufed is plural. And Facob calld 
the Place El Bethel, becaufe there ELOHIM Gen. xxxv. 7. 
appeared unto him; where the Verb appeared 
is plural. So Mofes faith, What Nation is fo Deut. iv. 7. 
reat, which kas ELOHIM nigh unto the — v. 6. 
ame? Where the Adjective nigh is plural; 
and he calls God ELOHIM CH AJ F M, the Living God; 
both Words being plural. And Fofhua fays, 
Ye cannot fervo hovel: for be is an holy Joſh. xxiv. 19. 
God, ELO HIM KO DE SHIM, both plu- 
ral. So David fays, What Nation is like If- 2 Sam. vii. 23. 
racl, whom the ELOHIM went to redeem? 2 Chron. xvii. 
Where the Verb is plural (yet in the parallel 29. 
Place the fame Verb 1s fingutar 5) and the | 
living Elohim, both plura „is found in other Jer. x. 10. 
Places. So that, tho’ there is but ose JE- —xxiii. 36. 
HOVAH there are three ELOHIM, to 
whom the Name and Title of Zehovah belongs; for in the 
Preface of the Decalogue, God fays, I am 
JEHOVAH rhy ELOHIM! and in many Exod. xx. z. 
Places of the Pentateuch we read of Yehouah 
Elobeka, the Lord thy Gods : And indeed there is nd Word 
in the Hebrew fo conſtructed as Elohim, ſometimes with the 
fingular, and ſometimes with the plural, and ſometimes 
ait both in the fame Context. 7 

But the Adverfaries object, 

1. That tho’ Elohim is 10 in Form, it is See Hornberkii. 
fingular in fignification, denoting one indivi- Socinianifmus 
dual God; for that other facred Writers cx- coa/ntatus, 
prefs it by EJ, as Fob ix. 2. But how fbould Tons. Lib II. 
Man be juf before El, God? And that 
when Creation and Divine Power is aſcribed to Flohim, the 
exclufive Word alone, or only, is added; as in 2 Kings 
xix. 15. Thou art the Elohim (God) even thou atone! And 
in Pfalm \xxxvi. 10. Thou art the Elobim (Gad) elone! 
and therefore ELOHIM is of a ſingulur Signification. 


Atſuvr. 
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Anfwer. We deny not that Elohim fignifits.a moft fingu- 
Jar Individual; for fo is the Divine Nature; but we affirm, 
that in the individual God a Plurality of Perſons is denoted 
by Elobim, according to its peculiar Conftruction. They 
would fain have us think, That Divine Power is afcribed to 
the alone Perfon of the Father exclufive of the Son and Sps- 
rit ; for the Word Individual is ambiguous: But if they fay 
it is afcribed ‘to the alone individual God, we agree, and 
they argue nothing ; for the Difpute is not about the Unity of 
the Godhead. Nor does it follow, becaufe Elobim is expref- 
fed by the ſingular El, that it denotes only one fingular In- 
dividual ; for it only follows, that Elohim is the fame with 
El, the fame one God being call d both Elohim and El, for 
divers Reafons ; or Elohim to expreſs a Plurality of Perfons, 
and E} to exprefs the Unity of Nature. Nay, the Adverfa- 
ries are forced to own, that Eloban fignifies a Plurality of 
Attributes; and therefore it is not of a ſingular Signification, 
and they contradi&t themſelves. 9 . 
2. Objection. The ELO HIM of, Mofes is of a . 
Signification, becauſe no Interpreters have dared to render it 
in the plural, GO DS; whereas in other Places they have 
fo render'd it; as Pſal. Ixxxii. 6. I have fuid ye are Gods, 
Elohim! {peaking of Alagiſtrates; and Tal. xcvii. ). Wor- 
ſhip him all ye Gods, Elohim! {peaking ot Angels. 
Anfixer. The Word Elohim in thoſe Places fignifies Ma- 
giſtrates and Angels, but not God, as is granted on all Sides: 
As for the Interpreters, the beft of em are of 
Grammarians our fide ; but the Genius of other Languages 
julily obferve, agrees not with that Hehraiſim; for we ufe not 
that when E- to join a ‘Plural with a Singular, and it is 
lbim expreſ- harih with us to exprefs God in the Plural ; 
feth God, the for that the Word God denotes, in our modern 
afisa a 5 Languages, the Nature of God, not the Per- 
ways °t e fons in the Godhead; whereas Elohim denotes 
Hngular, tho b . : 

the word is both. Therefore ſeeing all Languages want a 
plural. fit Word for Elohim, all Interpreters Should 
have retaind it as well as the Word Zebouah, 

and have thus renderd it, In the Beginning Elohim created, 
whereby this Objection had been prevented. ö ; 
3. Objection. Chrift and his Apoftles afcribe Creation, not 
to a God implying Multiplicity or Plurality, but to a moft 
fingular Individual calld the Father; for 

Matt. xi. 235. Chrif fays, I thank thee, O Fatker, Lord 
of Heaven and Earth! And the Apoftles 

Acts iv. 24,27. with one accord pray, Lord, Thou art 
God who haft made Heaven and , 
y oon’ 
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Soon explaining who he is; For of a Truth againh thy hol 
Child 70 us 2 they were gatherd together ! Wire 
stom is aſeribed to God the Father alone, without implying 
the Trinity: For though we fhould grant that Blobim im- 
‘plics a certain Phurality, yet none can deny that one fingular 
Individual is denoted by the Appellation òf Father, to whom 
Creation is afcribed. Now fure Chrift and his. Apoſtles {peak 
not repugnantly to Mofes ; therefore the Erom of Mofes 
5 one Jole individual, even the Father of Fefus 

ails 9 mie 
5 head t. It is allow’d, that Creation is aſcribed to the one 
fmgulat individual God, without implying 2 Multiplicity, 
and to God as the Father; and to the Father alone, in ex- 
clufion of orber Gods, but not of the other divine Perfogs, 
the Logos and Spirit, to whom Creation is alfo afcribed. 

~ 2. Chrif there {poke of himfelf as the Mediator, acting 
by Commiffion from the Fatber in the Economy of. Salva- 
tion, and fpoke of the Father there as God; and fo did the 
Apoſtles. “Now we don’t fay that Chrift, as Mediator, crea- 
red the World, bat as the eternal Word or Logos, by. whom 
all Things were made. | | . 

The word Individual being here ambiguous, we thus 
diftinguith . If they fay that Creation is only aſcribed ro the 
alone individual Peron of the FATHER, and gor to she’ 

WORD and SPIRIT, it is falfe, as will appear. im the Se- 

uel : But if they fay, it és 5 to the alone individual 

God, it is true; for that the divine Nature is there exprefs'd 
by the Father; and fo they argue nothing 
4. Objection. If the ELOHIM of Mofes 1 Te 
rality of Perfons, why not alfo a Plurality of Eſences; for 
if the fingular Word God ſignifies the one numerical Effence 
of God, why may not the plural Word Elohim, Gods, fig- 
nify a Plurality of Eſences? For what can Three Elohim 
fignify, if not Three Gods, unleſs the Ignorance of the Hebrew 
word covers the Error? And if Elohim ſignifies a Plurality 
of Perfons, why is it ufed fo often to ex- > 
prefs one fingle Perfon? For MOSES is ſaid Exod. iv. 16. 
to be unto Aaron inftead of ELOHIM, and one ee 
Angel is calld Elohim ; the one Idol Dagos Judg. xiii. 23. 
is call'd Elobim, and other fingle Idols in Scrip- 
ture: Alſo the Bh Perſon of the Father, 1 Sam. v. 7. 
Therefore ELOHIM, EL. OHEkK A, God thy Pal. xlv. 7. 
God, hath anointed thee : Becaufe, with the He- „ 
brews, thofe Things that fignify Dignity, are Ta in 
the Plural, for the more oe as the wor 8 

; that 


ae a 
‘tht dénotes Eirpire, Strength, and Power; fo the words 
pap and Adonim, tho’ plural, have often a fingubar Sig- 
ifitation.- „ . . 
Aster 1. ronm is derived from an old Arabick word, 
fignifying to worfoip ; but even their Import Af the word 18 
not repugnant to hee Doctrine. e 
4. Nor is our Argument ihfringed by allowing that Names 
‘of Dignity are deliver’d fometimes in the Plural, in the ſe- 
‘ond and third Perfon; did àre join'd with a Singular, (tho 
not in the. firft Perfon) for that we argue not only from Eh- 
eim' being of the plural Number, 3 ly from its 
peculiar 5 a E ko 
3. The Practice of guy d Petfons {peaking of themfelves 
an che Plural, is not very antient, and not uſed by God. in 
the firft Perfon, who faid, when giving the Law, J am Je- 
‘Hovah,: % God: Nay, tho’ Kings, for the ‘more Honous, 
of theinfelves in tHe Plural; as, ite Gere, We Phi. 
„ tc. yet none of them ever fid; We to ges, We Phi- 
r; ‘hor Georges the King, Philips the King, as Elohim 
Jafta ‘afed of God in Conſtiuckion. Befides, when Princes 
firft pr fo to, ſpeak, they intimated, that ‘other Perfons 
ape 4 them, either in Command, or in Council, 

u 


a 
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march; bht from the Beginning it was not fo, fo 
Hey hid; :T' Pharaoh, I Nebuchadnezzar, 27 
4. The Word Elohim cannot figni a Plurality ot 

flamber and si ‘is not neceffarily interr'd from a Plurafty of 


allows it to be ufed fometimes to exprefs one Perſon in the 
‘Godhead, by way of Appropriation ; for that it ever implies 
the other tato Perfons, and intimates the one Effence of the 
three Perfons, or Elohim, who are not three Gods, but one 
God, or ve divine Eſence. 

5. This Idea is not cover d by the Ignorance of the Hebrew 
Word, Elohim ; for fome of our Side have been and are as 
well skilld in that Language as any of the Ad verſaries; and 
in all Ages it has been own’d that Elohim ſignifies a Piu- 
rality, tho’ not of Eſſences. 

5. When Elobim is applyd to Others befides God, it is 
‘only an improper Appellation, which cannot deftroy its trug 
and proper Acceptation : And tho’ Words loofe fomewhat of 

2 their 
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their proper Snag and, Signification by the Figures, cd 


t 


Metaphora ànd Katachrefis, when on y the Name js re- 


_ garded ; yet when the Name Elohim is properly. fpoken, oiz.. 
S God, it cannot, by the other figurative A Ap lofe : 


its Force of fignifying a Plurality of Perfons, but retains- 
it. oh 1 

II. The next ZEſtimony from the Old Teftament is in thoſe 
Texts where God ſpeaks to himſelf, or of bimſelf, in the 
Plural. „ 

Thus Mofes brings in God, faying to fome other Perfon, 
Let fuch a Thing be made, and it was made; for this Phrafe, 
And God ſaid, is eight times ufed in ‘the firt Chapter of. 
Genefis: But to whom did he peak? even to himfelf, or 
the Father to the Logos and Spirit. Not that we ſuppoſe a. 
formal and proper Difcourfe or Colloquy among the threg, 
Perfons in the ose Godhead ; for that This is reveal’d n- 
ly after the manner of Men, in a Way fuitable ‘tq. our &. 

city, for otherwife we could not undetſtand God's Rerg- 
tion. 2 TE 

Socinus expounding Fobg j. 3. AH Things were made by. 
him, (the Bocas ) 5 kandi 5 not of he firſt Creation, 
but of the ſecond: But his Diſciples, the modern Castarseps, 
have deferted him, and agree in what he deny'd ; only they 
ſuppoſe the Logos to fignify no more than the Vertue an 
Power of God: So that by this Phraſe, Let fuch a 7 bing be 
made, and it was fo; they think no more is imported than. 
God’s exciting of himfelf to do it, or that God faid to him- 
felf, as one Perfon only, Let it be done, and is was fo. 

But an impartial Reader will be of our Mind, when he 
reads Ver. 26. And Eroniu faid, Let us make Man after 
our mage, after our Likenefs ; where the Plural, Elobim, 
is join’d to a plural Verb, make; and God {peaks to more, 
Let us; and to Equals, after our Image, (for whether the 
Farber, the Logos, or Spirit, Spoke firſt, they are each the 
Febovah Elohim, and equa) in the Work of Creation) and 
not to any that have not the Power of creating ; which is an 
eafy and a natural Thought ; nay, it is ran d by the Judg- 
ment of the old Synagogue, who believ’d the Logos to be a 
real Agent, a true Acent Caufe to wham God fpoke, and 
who, by his infinite Power, perform’d the Works of the fix 
Days; tho“ the modern Yews affirm, that God here fpoke to 
the Angels; a Notion fo ridiculous, that it refutes it ſelf; 
for Man wal made not after the Imago ef the Angeli, but of 

od, who wanted nat their Help. - 
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The swlmydifs fay, Another of this fort is Ges. iii. 22. And 
thatMofes was ſtart- Janovan ETON faid, Behold, the Mas 
led at thofe Words $s become as one of us, to know Good and 
ofGod, Ter us make’ Evil: wherein a Plurality of Perfons is 
Man; and fearing lainly intimated. To which the Adver- 
the Danger of 1720 arias | | 
% Lene he refuted “Objet, That, no doubt, God alludes 

9 write it, till God de of th And 
gave him exprefs to the Words of the Serpent, ver. 5. And. 
Orders. pie foal} be as ELOHIM, Gods, knowing 
a á Good and Evil; but tis . oa res 
promis d not an Identity, or entire Equality wit 
the Creator, who has l Beginning es End ; for the 
Serpent, and Eve too, knew they were created by him, or had 
4 Beginning: Therefore the Serpent propoſed not the Eſſence 
of God to Eve, but a certain OQualsty of God, call’d, the 
Knowledge of Good and Evil; which Gad having communi- 
cated`tó the Augels, they are therefore call'd Elobim, Gods, 
and fometimes be join’d himfelf with them, as here, no doubt, 
when he fays, One of us: But we cannot thence conclude, 
that the: Angels had the fame one Eſſence, or Nature of God, 
and the Particle of Similitude is alfo remarkable, quafi, or 
as one of ug. | , 

Ay ſcuer 1. They are not determin’d what to mean by Elo- 
Dim; firſt ex reſſing it by a certain Quality in God, or 
Knowledge, which being communicated to the Angels, they 
are next meant by Elohim; but it cannot mean both. Nor 
is there any proper Quality in God communicable to Crea- 
tures; for tho’ he communicates Knowledge, yet not formally 
his own proper Knowledge: Nor have they given any Argu- 
ment to prove that the Angels are here meant, nor have any 
tranflated it, Te ſhall be as Angels, as indeed there is na 
Ground for ſuch a Tranſlation. | 

2. But what was the Angels Knowledge of Good and Evil 
that the Serpent propoſed for the alluring of Eve? For if it 
was That of the allen Angels, the Serpent acted not like 
himfelf, not artſul enough; and if fhe knew not their Fall, 
yet the Propoſal was not powerful enough to ſeduce her from, 
God, for that it was not worth while to emulate the Angels in 
K nowledge, our Parents being but a little lower than the Angels. 
~ g. What then is the Amount of their Qbjection ? It js. only; 
this, that none can be tempted to affect an Equality ‘with. 
God: But this is contrary to the Experience o all Ages; for: 
that fame Satanical Ainbition of the fallen Aagels, intuled 
by the diabolical Serpent into our firft Parents, is from them 
tantmitted to their spring, ‘tho’ all of them don’t equally 

5 ce 
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difcover it: Have we not heard of great Tyrants that affected 
the divine Name, State, Glory, and Worfhip ? They would 
be Gods, but never affected to be Angels: They would be 
deify’d, and were above being angeliſyd; which isa plain In- 
dication that our firft Parents 8 gected and raſhly aſpired 
after a certain Equality with God, in liftning to the Serpent 3 
but it cannot be rov'd. that they affected to be Jike the Ay- 
gels, efpecially that Mofes has not yet ſpoken any Thing of 
Angels. . 

8 Nor would the ſubtile pe or Satan in the Serpent, 
propofe to Eve fuch a Similitu 
rectly; for in Temptations many Things are to be conceal’d, 
or dubioufly moved, that the Perfon tempted may not {ce at 
firft the Abfurdity and Danger of the Propofal ; therefore it 
is not worth enquiring, whether the Serpent propos d an en- 
tire Likene{s to God, or only a confiderable ikenefs, while 
we know it was fuch a Likenefs as 5 her to tranfgrefs, 

5. And whereas the Adverfaries boldly affirm, that God 
joins the Angels with himfelf in the fame Pronoun, when 
he fays, Bebohd, Man és become like one of us; it will far- 
ther a to be falfe, by conſidering that God never join d 
himſelf with his Creatures, Angels or Men, fo as to make 
himfelf one of them, or fo as to denote them to be one with ` 
bim, like one of us. No, they cannot prove it; nor can we 
know what God could intend by fuch a Conjunéion with the 
Angels; tor Man was formed after the Image of God, not of 
the Angels: Nay, if the a, were here meant, God had 
faid, not Jike one of us, but like one of you $ nor could the 
Phrafe be taken ironically, but ferioutly, like one of us, that 
js, like the Angels fallen from us: But the Phraſe is ſpoken 
by way of Reproach upon Man; as if God had ſaid, Sebold, 
bow 1110 indeed is Man become like God, as one us, the 
EL 
Hope 


HIM: How miferably diſappointed is Man of bis vain 


7 

Another Text of this fort is Gen. xi. 3. Go to, let us go 
down, and bet us there confound their Lip, or the Speech o 

the Builders of Fabel; for God ſpeaks to more than one, clie 
he had faid in the Singular, Come Thou, and let us go down. 
But he {peaks here not 5 Deſcend you, and con- 
found you their Speech, as it he {poke to Others different from 
Himſelf, and below him; but he {peaks ſerenely, after the 
manner of Men, as ta el Let as go down, and let us 
confound their Lip; for that Work could not be done by any 
fhort of the Almighty : And here the three divine Elohim 
aue brought in confulting, like three intimate Friends among 


Men, 


eto Elohim openly and di- E 


22.) 


worthy of Ge. ; 

: Another is Tai. vi. 8. And the Force’ of Jehovah faid 
Whom pal F fend, avd who will go for us? For it is God 
alone that fends the Prophets, whofe Credentials are, Z hus 
faith Jehovah ; and tho” here Zehavah was attended by the 
Axzels as his Servants, they are not join'd with him in fend, 
ing the Prophet, nor comprehended under the Pronoun gs, 
for the Reafons above mention d. Therefore God fpeakin 
firſt in the Singular, as Jenovan, and next in the Plural, 
Bho wih go fir us? he intends a. Plurality, not of Effences, 
but of Perſons in the fame one divine Eſſence. 

‘The modern eus, to avoid the Evidence of thofe texts 
intangle themfelves, and contradict one another: For, 

1. Some of them flatly deny that thoſe plural Words de- 
note a Plurality in the Godhead, and fay they fhould be un- 
derftood as if written in the Singular, which ill grounded 
Notion is foolifhly borrowd by the Usitarians. 

2. Others of them confefs the Words denote a Pfyrality, 
but affirm it is of God and his Angels, whom he joins with 
himfelf as his Counfellors; for which they ean only quote 
Dan. iv. 17. This Matter is by the Decree of the Watchers, 
and the Demand by the Word of the Holy Ones, whom they 
call the holy Angels: But for Anſwer, a 
. The Nature of the Works, to which the Jews would 
apply éhis Text, is infinitely above the Dignity and Power of 
Angels; fach as the Creation of the World, the Formation of 
Man, the Confufion at Babel, the fending of the Prophets z 
all Works worthy of none fhort of the Eternal. | 
2. The Thing they would prose is falfe, and contrary ta 

| Scripture, which exprefly denies that God hag 
Wai. xl. 13. any Companions or Colin fellors ; for who bhath 

Se directed the Spirit of Jehovah, or, being his 
Counſellor, hath taught hime | i 

3. They cannot produce any one of their old and beſt Com- 
mentators who ever aſſerted fuch a Confultation of Gcd with 
his Angels; for tho’ they allow thoſe Watchers and Holy Ones 
to be Angels, yet they affirm the Decree to be from the 
Mouth of God; and fay, it is call'd the 5 the Angels, 
becauſe they are the Miniſtets af God to exe- 
Jer. j. 10. cute his Decrees.’ ‘Fitts Jeremiah is faid to be 

fet over Nations and Kingdoms, to defir 
and to throw down, to build gnd to ‘plant: Not that 
Shared that Power with his Prophet, 4s his Coynfellor. ` 


4. This 


t 
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4. This appears in this Decree here of a Revolution in 
that great Empire, which the aoe were to execute: But 
the Difpofal of Kingdoms properly belongs to the eternal 
Wifdom, or Eoges, by whom Kings reign. B 
J. Therefore thefe Words of Daniel rather fignify the 
three Perſom in the one Godhead 3 becaufe the Angels are 
no where elfe call’d Warchers, but God is often faid to watch 
over his People, and againſt his Enemies. The other Ex- 
preſſion, Holy Ones, is certainly uſed of God in this fame 
ivth Chapter, Ver. 8, 9, 18. even in the Plural, where Ele 
im Kodęſbim is tranſlated Holy Gods; for NEBUCHAD- 
NEZZAR {peaks not in the Stile of an Heathen, but in the 
Stile of Daniel, and therefore our Tranflaters fhould have 
renderd it in the Singular, Holy God; fo the Warchers and 
Holy Ones in the Plural, oe Elohim, ſhould be ren. 
derd in the Singular, Watcher, and Holy One, who is mex 
tiond, Ver. 13. in the Singular; And behold a Watcher au 
an Holy One came das From Heaven: Nay, this Decree of 
the Watchers and Holy Ones is called, Ver. 24. the Decree 
òf the moh High. 5 H 
III. The next Evidence from the Old Teftament isin thok 
5 Jenov.an is diſtinguiſh'd from TEHOVAH, and 
od trom God. Thus, „ 
Gen. xix. 24. ao rained upon Sodom Brémfowe 
and Fire, from JEHOVAH out of ‘Heaven: For tho Mane 
ink not this ſufficient againſt the Jews, who affirm, that 
chovah rain d it From himſelſf, or miraculoufly ; yet foeing 
Philo aſſerts, that the Logos rais'd Fire from Heaven ‘then ; 
and ſeeing ‘mary antient Chriftians, of great Note, thoa 
it ſpoken of the Logos and the Father, and that it. is agree~ 
able to the Chriftian Faith, it may ‘be efteem’d a 
Teſtimony; efpecially that in the CHaldee of Onkelos, ee 
renderd, Jenovan rassed Fire from before the Face of Jeno- 
vaH.from Heaven. i 
Pfal. xiv. 6,7. Thy Throne, O Elohim, ys. for ever ang 
ever ; therefore Elohim Eloheka, God thy God, hath anointed 
thee; where the Logos, as the proniifed Mefieh, is call 
Elohim, and diſtinguiſn'd from the-Farber. 
Pſal. cx. 1. Junovan faid unto A DO y Lord; or the 
Father faid unto the Logos, the appointed Lord of ‘the - 
Church, as Mediator; which is y plainly ur- ; 
g? by the Logos Incarnate himſelſ, againſt Matt, 2 li- 44. 
the Jews, and by his Apoftles. But the Logos i 
is Jebovab too, as in the Sequel. 
Las. xlviii. 16. And now the Lord God and his Spiriehusl 
fent me, as is intimated in the Context. 
Dan. 
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Das. ix. 19. The Prophet prays, Now therefore, O ou? 
God ; bear for the Lord's fake, or for the fake ot the pro- 
mifed Meffiah. | 2 
, Hof. i. 7. God fays, T wih have Mercy upon the Houſe of 
Judah, asd wil} fave them by JEHOVAH their 3 of 
by the Logos, the Saviour. | 

IV. In the Old Teſtament the Name of God is thrice re- 

peated in a Breath. a: 
` Exod. iii. 15. In the burning Buſh, God faid to Mofes, 
Jan that I am; I am the God of Abraham, and the 
e Ifaac, and the God of Jacob. 
Numb. vi. 24,26. Mofes bleſſed the People thus: 
Jenovan blefs thee and keep thee; may Jinovan make bis 
Face to fhine upon thee, and be gracious unto thee; may Jz- 
HOVAH lift up bis Countenance upon thee, and give thee peace; 
for tho’ there is but one Febouah, yet there are three divine 
Perſons to whom that Name belongs, which is incommunica- 
ble to any Creature, as the peculiar Name of the true God. 
` Vai. vi. 3. The Seraphim cry'd, Hoty, Hor v, Hory és 
the Jeuovan of Hof importing, that the Father is Boly, 
the Logos holy, and the Spirit Boly; and that thefe three 
wees are the one ehovab. on 
ai. xxxiii, 22. The Church rejoiceth, Jenovan is our 

Judge, Jenovan is our Law-giver, Jenovan 4s our King, 
be wilt fave us. 

Dan. ix. 19. Daniel prays, O Lorn bear, O Lon n 
forgive, O Lorn hearken and do for thine own fake, O my 


But fure none will call theſe ufelefs Tautologies, who re- 
verence Holy Scripture, but muft perceive the Myftery of the 
Holy Trinity of Perfons in the Unity of the Godbead to be 
intimated thereby. | 

V. Nay, the three Perfons are intimated together: For, 

Pfal. xxxiii. 6. By the Locos, or Word o 5 the 
Heavens were made, and all the Hoft of them by the Seririt 
of bis Mouth; for thus Jehouab importing the Father, He, 
with the Logos and the Spirit, are the one God, or the Creator. 
This Meaning of the Text is ownd by the Cabbalift Fews. 

Jai. lix. 19, 20. The Spinit of Jenovan hall raife up a 
Standard againſt him; and the Reneemer hall come to 
Zion; where Teloos imports the Farber, and the Re- 
deemer the Logos. : 

Jai. Ixi. 1, Sg. The Logos, as the 5 Meſſiah, 
ſpeaks of himſelf, and of the Father and Spirit together, 

aying, The Spirit of Jehovah, God, és upon me, becaufe 
jenovan bath anointed me, &c. i 
a. 


of Father, Word, and Spirit ; 


. [ 25 ] 
Ini. Ixiii. 7, Cc. The Prophet fays, I avill mention the 
oving Kindne/i of JRHovan, and the oe of Jznovan, 
according ta all that Jenovan bas beflowed on us.——And 
the Angel of bis Prefence faved them, (or.the Logos Meffiab, 
10 call’d from his Office; for Angel is the Name of an Office) 
but they rebelled, and vexed his Hor SPIRIT ; a plain Te- 
ony. | : | 

Hag. ii. 4, 5 For I am with you; faith dg 
the E of Hoſts, with be Woes or For chus it fhould 
Locos, by whom I covenanted with you be tranflated, as 
when you came out of Egypt; and with my Ji 0 has ren- 
Seririt remaining among you, fear ye mot, CFS ™ 

And every one knows that the Chaldee generally renders 
Word by Memra, or Logos, and ſpeaks of the Spirit as of a 
Perfon ; fo that this is allo a plain Teſtimony for the Trinity. 

A Plurality of Perſons in the Godhead is intimated alfo in 
Prov. xxx. 3. I Haus not the Knowledge of the Holies, in 
the Plural. | _ 

Ecclef. xii. 1. Remember now thy Creators, in the Plural. 

Iſai. liv. 5. For thy Maker is thy Husband; in the Hs- 
brew, thy Makers. | | 

Now we argue not from one of thefe Texts ſingly confider’d, 
but from them aj} together, that under the GI Teſtament 
Believers had a true Notion of a Plurality in the Godhead, 
not of Eſſences, but of Perſons, and even of a Trinity of 
Perfons ; and we fhould ſee it more clearly, if we had in 
Writing the Expofitions of the Patriarchs and Prophets, and 
other learned and pious Perfons, who taught the Truths of 
God to the rifi neration ; and, according to the Intima- 
tions they had from God, convey’d three diffing Characters 
“for the Number Three was 
obferved in the publick Benediction, in ſolemn Praiſes, and 
in folemn Prayer, even tho’ true Believers then were ſtill 
zealous for the Unity of the Godhead. But tho’ we are de- 
pra of thoſe Helps, we have the Affiftance of their Off- 
Spring ; which leads me to {peak of the next General, viz. 

II. To fhew how this Doctrine was believ'd by the antient 
90 from the ſealing of the Old Teſtament, till after the 

amans deſtroy d Jeruſalem. 

The Old Teſtiament was ſeal'd when Malachi finifh’d his 
Prophecy, and Nehemiah finiſh'd his Reformation, . at the 
End of the firſt ſeven Weeks of Daniel's feventy Weeks of 
Years ; or before the Chriftian Era, a 10. A. M. 3594. But 
tho’ nothing was afterwards added to the Old Teftament, as 
a Part of the ſacred Canon and Rule of Faith, there were F 
| E vera 
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veral pood Books written call’d the Apocrypha, and evera 
good Paraphraſes and Commentatits on the Cid Teftament 
made, which, when collected, the Jews call Targums; 
from which I fhall fhew the Opinions of thofe anrient Jews 

in this Point, i 
I. The.Books call'd APOCRYPHA, tho’ not canonical, 
l or of the fame Authority with the Law and the 
See Dr. Allix’s Prophets, yet being of great Antiquity, and 
Judgment of written many Years before Chrift, we may uſt 
the ancient them for witnefling what was the Faith of the 
gewiPChurch. Fewip Church in thoſe Times; for in them 

we find, 

(1.) A Plurality and Ta In expreſi d. Thus, 

Tobit viii. 6. the Author ufeth a Piurality in Matrimony: 
Thou haf faid, It is Mo poa that Man foould be alone; 2 
US make usto him an Aid] whereas, in Gen. ii. 18. God 

{peaks of himfelf in the ig. 41 I wh make him an Help. 
Wiſd. ix. 1, 4,17. The Fews then own’d the Creation by 
the Logos i fai agreeable to Pfa}. xxxiii. 6. faying, 
O God of my Fathers, and Lord of Mercy, who baf ‘made 
all Things by thy Locos,———.give me Wiso that fitteth 
Dy thy Throne zad thy Counsel} who Path known, en- 
cept thou give Widom, and fend thy Horr S8ririt from 
above? where the Logos and Spirit are plainly diftinguifh’d 
from the Farber. 
` (2.) A fecond Péron at full Length, under a Variety of 
Names. Thus, i 

Wifd. vii. 25, 26. For fe (Wiſdom) is the Breath of the 
Power of God, and a pure Infisente or Stream Rowing frons 
the Glory of the Aimighiy; - 7 ‘the everlaft- 
ing Light, the epee Mtrrour of tbe Power of God, and 

the Image of bis Goodse/s. Hence, it feems, 
Heb. i. 3. the Apoſtiæ borrowm d what he fays of the Logos 

Incarnate, that he is the Frigbtneß of the Fa- 
ver Glory, and the expre/s Image of bis Person. 

Eccluf Ii. 10. I cald upon the Lord, the Farber of 

Lord; as in Pſal. cx. 1. Thefe Authors fj 
iſd. vii. 15, of the Logos, or Wijdom, juſt as Solomon doth 
in Prov. Iii. and viii. ing alſo, that he 
Aceluſ. xlv. deliver d Jrael out of Egypt and the Red 
35, 6. Sea, convers’d with Mofes in a dark Cloud, 
— i. 5,6. by whom he gave Covenants and Jadgments, 
—xlviii, 3, and exalted Aaron; that the Aege} who a 
O.. paea to 1170 s ire pele bhimſel 4 
the ibe to the Logos Gl 
the Miracles done by Ages. a z 
. They 
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They {peak of a ſingular Angel poorne ing the peculiar 
We fa ye God, 75 the yin who is s novab, belie- 
ving that while other Nations were left tẹ the Government 
of ordinary Angels, ISRAEL was under the n 
Conduct of the Angel Jenova 5 for in the Recluſ. xvii. . 
Diviflon of tke whole Earth be fet a Ruler 17. l 
over every People; but Ifrael is the Lord's Sa i 
Portion. It was neither Herb nor mollifying Wifd.xvi. 11. 
Plaifter that reſtored them to Health; but thy — iii. 15, 
Locos, O Lord, who bealeth all 1 Thine 
almighty Locos kapt down from Heaven out of thy royat 
Throne, as a fierce Man of 5 Exod. xv. 3. 
And thus the Equality of the Logos to the Father is intima- 
ted by his fitting on the royal Throne, 

They ſpeak of the ſame f Angel as the God 
Pratl, in Exod. xxiii. 21. and diſtinguiſn him i 

rom all that are call'd Angels, who are ex- Song of the 

horted to worſhip God; O ye Angels of the three Chil 
Lord, blefs ye the Lord, &c. but he, being the dren, ver. 34, 
Object of Worſhip, is not exhorted. 33 

f it be objecked that Eccluſ. xxiv. 9. Wifdom ſays, Cod 
created me from the Beginning before the World ; therefore 
the Logos is not erernal. We anſwer, that the Author fol- 
lows the Greek Verſion of Prov. viii. 22. In the Original ie 
is, Febouah poſſeſſed me; and, Ver. 18. this fame Author 
brings in Wildom, faying, I therefore being ETERNAL, 4 
given to all my Children., ä 

Some few have faid, without Proof, that the Grotius is here 
Logos or Wifdom in Apocrypha, is only a quite deſerted | 
created Angels but then estes in John i. 1. by the usita- 
muſt be the fame, which will not be granted n. 
by any Party. 

But how came thefe Authors to have far better Notions of 
the promifed Meffiah than the modern Fews ? It was not on- 
Jy becanfe they no Chriſtians to contend with; but for 
char they had adhered to the Accounts of the Mefiab in the 
Old Teftament, and to the Commentaries of their Forefathers, 
believing him to be plainly reveal d in P/a). ii · and cx. and 
thought it not abfurd to fuppofe that God 
fho na appear on the Earth ; for Baruch, Bar. iii. 37. 

ing of Gad, fays, Afterwards did he pew John i. 14. 
imfelf upos Earth, and conuerſed with Men, : 
hey {peak of the Appearasces of Gad asan 2 Mac. zv. 27. 
Epiphany, the very word ufed by the Apofie 
for the frf and fecond Appearance of Ffin Immanuel. 


(Ra „ tTa 
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J ỹbey believ’d the ſecond Coming of Meffiah 
Wifd. iii. 8. when the Saints are to judge the Nations, and 
i to kave: Dominion over the People, imitated 
by the Apoftle, 1 Cor. vi. 27 And at his econd Coming 
they cxpetled fuch a Manifeftation of his G ory, as in the 
. Confecrations of the Tabernacle and Temple; 
2 Mac. ii. 8., for when the Lord (ball fbew ‘them thefe 
a ings, (viz. the Tabernacle, the Ark, and 
the Altar of Incenfe, which Jeremiah hid in Mount Pifgah) 
_ the Glory of the Lord ſpall appear, and the Cloud alfo, as it 
was foewed under Mofes, and as when Solomon deſir d that 
the Place might be honourabiy ſanctięy d. 
(3 .) A third divine Perſon, or the Hoty Guosr ; for 
| To him they afcribe the Creation of the 
‘Judith xvi. World, faying, Let all Creatures ferve thee 
14. for thou ſpakeſt, and they were made; thot 
dlidſi fend forththy Spin ir, who created them, 
according to Con. i. 2. e 
N mas They account him the Mouth of the Zord 3 
1 Eſd. i. 28, and {peak of the BIN AH, or Onderftanding, 
17 by which the Holy Ghoft is meant, according 
| to Prod. iii. and viii. . 
ar 8 5 Phus „„ been created (or exiſted) 
Teeluſ. i. 4. before all. Things, and the UNDERSTAND- 
5 ING of Prudence is from Everlaſting; and the 
Wild. i. 5, 7. Holy Seririt of Hiſtipline will flee from De- 
ceit, and remove from Thoughts that are with- 


put USDERSTANDIN G. he Srinit of the Lord filleth 
the World. . 7 l ` 


ari They own him to be fent of God, as the 
Eceluſ. xlvii Inſpirer of the Prophets ; for they fay of Tfaiah 


24, 25. that by an excellent SPIRIT he [aw what foould 

cee to pafs at the laſt; and as the Inlightner 
Eecluſ xxxix. and Sanétifier of à good Man, for «when the 
6, 7. a 


~ great Lord wilt, å good Man ſpall be filled 
with the Spirit of UNDERSTANDING; be foalt 
pour out wife Sentences, &r r: 
II. Lhe. Chahdee Pataphrafes, at firit in Scraps, but at length 
collected into Books by Jonathan, Oskelos, ey Others; which 
Books are call d Targums. ‘“ONKELOS collected Paraphraſes 
only on the Pesrateuch, or five Books of Mofes, but JONA- 
THAN and the Others on all the Books of the Old Teſfament. 
The Ferufalem Targum on the Pentateuch ſeems to be only 
an Abridgement of the others. Thofe Paraphraſes began 
from the Days of EZRAH, but were not begun to be collected 
ane the Largums till about, thirty Years before Chrifi: And 


Weſe 


[ 29 ] 
thefe Authors being Men of great Probity and Skill, Mem- 
bers of the old Synagogue, and of high Efteem among the 
ews, are unexceptionable Vouchers of the Sentiments of the 
old Fews before Chrift. | 
It were endlefs to quote them about the Aſemra, (the fame 
with the Logos) whom they account a divine Perſon, diſtin- 
guifhing him as the Logos, or Word of Jenovan, from Pith- 
gama, that fignifies only a Matter of Difcourfe, or a word 
written, like Rhema in Greek; for they aſcribe to the Mem- 
ra, or Worp, as to the true Febovah God, all the A 
ances, Acts, Promifes, Threatnings, Judgments, and Wor- 
fhip of God. Tis true, Memra in Hebrew, and Locos 
in Greek, are taken fometimes in another Senfe ; yet fecing 
all forts of perfonal Characters are by them expreſly given to 
im, the meancft Capacity may undcrftand it of a real diſtinct 
Perfon ; and it is abſurd to underftand it otherwife x. 


Nay, 


* Some Socintans, hard put to it by the Auchorit 
of the TARGUMS, have éndeavour’d to fhake it oft 
‘by affirming, that in them the Memra, or Worn of 
Febovab, is barely ufed to exprefs the following Things, viz. the De- 
cree of God his Commands ;—his Oracles and Law ;—his inward De- 
liberation; —his Promife ;—his Covenant, and hisOath to the Ifraclites ; 
his Purpofe to punih, or to do Good ;—a prophetical Revelation ; 
he Providence that protected good Men ;—in fhort, the Word by 
which God docs pramife or threaten, and declares what he is reſolved 
to do ; bug that t is never uſed in the Targums to denote à Perfoy, 

But for Anfwer : Surely none of thefe Senſes can take Place in the 
Targum of Onkelos, Gen. iii. 8. where the Hebrew words, And they 
‘heard the Voice of the Lord God walking in the Garden, are thus para- 
phrafed ; And they beard tke Voice of the Memra, or Word of the Lord : 
nor in Gen. xv. where the MEMRA f Jekoyab appear d to Abrabam, 
brought him forth abroad, ſpoke with him, and order'd him to offe 
a Sacrifice to him. Nay, allowing that in fome Texts, Memra ſnoul 
have ſome of thoſe Meanings, does it follow that in many other Texts 
it has not the meaning of areal Perfon? And ſuppoſing it fignifies 
fometimes the Command of God, it cannot mean fo ina Number of 
Places, where mention is made of the Commands of the MEmRA of the 
Lord. Can it be taken for the Decree of Godin ꝓunatban s Targum on 
Hag. ii. 6. where the Memra is diftinguifh’d as the Maker of that De- 


See Allix, ib. 


à 


cree? Sure it cannot fignify a Decree in thofe Places See th 
where the Decree of the Mumra is fpoken of. Nor er tne 5 
can it ſignify the Oracles and Law of God, where the aie Book t f 
_Memra is diſtinguiſn'd as the Giver of the Oracles and AR le, 3 E 
Law to the Jews, and where the Paraphraf? intimates ka be we < 
that if was for their vefufing to offer Sacrifice to the $ b Ff. 
Mrmra shat the Jews often fell into Idolatry. Nay, mee out fif- 
there are fö many, and fo plain Proofs of the Menra’s ‘Y 1473 489. 
oS ö figni- 
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- Nay, sfter all the Pains of ſume running Adverſaries to make 
the Memra ſignify otberwife, they are forced exprefly to own, 
that it fignifics a Perſon properly fo call d; and they conſent 
to allow it in the Arians Senſe to fignify a created God, by 
svbom, they fay, as by a real Infirument, God perform d Crea- 
ston: But this Fiction never enter d the Brains of the Col- 
lectors of the Zargums ; nor will we allow it. 

For, by the way, if Cod made a Creature capable to create 
the Univerfe, what Character is left to diſtinguiſn the Creator 
from the Creature? How could God then appropriate Crea- 

tion 


fignifying a real Perſon in the Targums, that to Man can deny it, un- 
Jefs he is refolv’d to oppofe it at all Hazards. 

At other Times the Socinians affirm, that in the Targums the MEM- 

RA implies no more than that God works by bimjfelf; becaufe the 

word Memra is uſed of Men, as well as of God. This is 

_ Mer. Nevoch. much the fame Objection with that of Maimonides the 

p. I. c. 23. Talmudiſt, explaining in what Senſe God is faid zo 

come out of bis Place, in Ifaiab, viz. that Ged does ma- 

sifeft bis Word er Will, which was before bidden from us; for, fays he, 

all that God bas created, is faid to be created by bis Word ; as in fal. 

xxxiii. By the Word of tke Lord were the Heavens made: As Kings 
tranfa& Matters by their Order or Word, as by an Inſtrument. 

Yet the ſingle Affirmation of Maimonides. cannot preponderate fo 
many formal] Proofs to the contrary : His Miftake was, that he thought 
the Chriſtians made the Memra, or Word, an Inſtrument of God; and 
therefore fays, that God needs no Infirument to work by, but be works 
bis Will; neither bas be any Word properly fo call'd ; whereas the 
fia, that are not Arians, apprehend the Memra, the Worp, the 

OGOs, as a Perſen diflinG from the Fatber, tho’ of the fame Nature, 
having the fame Will and Operation. | 

But the Conjunction of the Socinian and the Yew cannot invalidate 
thofe Texts wherein the MEM RA is expreflive of God; nor can it pre- 
judice our Argument that the Chaldee Paraphraſts ufed the Menwa in 
various Senſes, (as the Logos is uſed in Greek) becaufe the Places where 
the Memra fignifies God, have no Equivocation in them, and import 
a veal Principle of Action, call’d by us a Perfon. 

The Socinians trivially object allo, that 2 Cbriſtians ever quoted the 
Targums againf the Jews before Galatinus, in. the XVIth Century; and 
that Heinfius, Vecbuerus, and others, follow'd bim in that Fancy. But, for 
Anfwer, the Socinians gain nothing if it was true, fave only that the 
Jef Chriſtians underftoad not Chaldee : But it is an impudent Falfhood 
in learned Men to affirm, that the frf Chriftians did not argue a- 

gainſt the gews from the Fewif B-oks ; for Origen 
Lib. IV. Cont. treats of a Difpute, in which the Chriftian plainly de- 
Celf. monftrated againſt the sew, from ip Writers, 
that the Prophecies concerning the Meſſiah exaéfly 
to Jasus: And fo Fufin Martyr, in his Dialogue with TRYPHO the 
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Hos to himſelf in exclufion of any Partner or Inſtrument, ay 
he often does? No; for the Arians, who worſhip Chrift, 
tho they own him to be only a Creature; and the Papiſts, 
who gulp down Tranſubſtantiation, may teach that a Crea- 
fure may be inabled to be the Creator; but we cannot un- 
derftand it, and the antient ews had call'd it Bla/phemy. 

Some have ignorantly affirm d, that the Memra, or Logos, 
call'd Febouah in the fore is only a created Angel, who 
fpeaks in the Name of God, as his Reprefentative ; whereas, 
in the Targums, he is the Creator of Angels, and of the 
Univerfe. Tis true, the Prophets repreſented God, tho” 
they only faid, Thus faith Jehovah, c. And Chrift repre- 
fented his Father, tho’ he never aſſum d the Name of Fa- 
ther ; fo none of the Angels, in their Apparitions, ever {poke 
or acted as God; for that would be as abſurd as for a Vice- 
oy to call himſelf the King. Nor can they prove that an 
Dn el can fuftain or bear the Name of Jehovab, as his Em- 
baſſador, or that a created Angel ever perfonated God; for 
the Name IE HO VAR is given to so Creature, Place, or Thing, 


yew, proves, that the Word, or Memra, is not aa Attribute in God 
nor an Angel, but a real divine Perfon, according to the Senfe of the 
Argus. : 
No fuppofing all the frf Chriftians were not Scholars enough te 
ufe the Jig Books, (which will not be granted) can That pre- 
ice the Fyurb which ought to be received, how late foever it comes? 
Tis true, the rf we find who profeſſedly beat the Jews with their 
own Weapons, it RAIMUNDUS MARTINI, a Comcert-few, about 
4. D. 1260. He had well ftudied at ae and ae Ufe of 
the Targiws to very Purpofe, in his againſt che Yous. 
call’d 3 Fide, Ase 8 of Faith) from which, in the Aek 
Century, Porchetus Saluaticus, compos’d another Book, call'd, Fige- 
ria adverfus Judeos, (or Victory over the Jews) neither of which were, 
much minded in thoſe dark Ages. But, when Learning reviv’d, 
Galatinus boldly tranſerib'd their Notions and Proofs, as his own, 
without mentioning his Authors. It were to be with’d, that many, 
much converfant in the fewi> Learning, would follow the good £x- 
#inple of Raimundus Martini; as the learned Dt. ALLIX did, in his 
Bock, call'd, rhe Judgment of the antient Jewilh Church againft ehe 
Unitarians. 5 
Such an Undertaking, well and methodically perform'd, would 
Hon beat the Enemy from a great ffrong Hold; for the Listan have 
deen drove to fheker themfelves under Lyes, or bold Aſſertioas with- 
okt Proof, accufing the finf Ghrifians of inſerting in the greriß Books; 
whatever is favourable to the Trinity, and the real Divinity of the 
Logos, ot Memra, even tho thefe fame Unttarians, and all Men too, 
know aſſuredly that the learned and accurate Jews are the livieg. 
Witnelles of the Falthoog and Folly of fuch an Accufation, k 
898 in 
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in the Nominatiue Cafe, either ſingle, or join'd with another 
Noun, as it is given to the Logos; but either in oblique 
Cafes, or with a Verb Subfantive underftood ; as JIxHO VAR 
Nif, Jenovan Shamma, &c. Nay, le the I/raelites 
call’d the Ark Jenovan, it was becaufe of its being the 
Symbol of God's ſpecial Preſence, who is therefore fatd to 
dwell between the Cherubim on the Mercy Seat, the Top 
of the Ark. 7 | 
Objection. But, fay they, the Angel of Fe- 
Exod. iii, 2. ovah, who appear’d to Mofes in the Bufh, was 
a created Angel; which is confirm’d by St. Sre- 

A&s vii. 30. phen, being diftinguifh’d from Febovab, and 

„ acting only in his Name, or as his Embaſſador. 
Anſuer 1. The word Angel or AMeſſenger denotes not the 
Nature, but the Office of thoſe bleed Spirits; and the Lo. 
cos might well be fo call’d by Virtue of his Office ; for of 
i old he did perfonate an Angel, or appear’d in 
Ifi. Ixiii. 9. the sa of an Angel, (tho’ no Angel did 
Mal. iii, 1. ever perfonate God, or appear d as God.) And 
Exod. xxiii.. thus he is call'd the Aygeb of God's Prefence, 
23. the Angel of the Covenant; as God faid to 
| | Mofes, My ANGEL ſhall go before thee. 
2. He is by Mofes and Stephen wifely diftinguifh’d from 
gore ; for the Locos is diftin& from the Faruzr, who 
ent him ; and, according to the divine Economy, che Bacher 
is call d ehovab here, as the Logos is the Ange} of the Co- 
Venant. 

3. But being the fame one God, or of the fame one divine 
Effence, this ANGEL, without Robbery, formerly declares 
bimſelf to be the true God, faying, I am the God of Abra- 
ham, and the God of Ifaac, and the God of Jacob; which 

no created Angel, of the higheft Dignity, ever 
Gen.xxxii.3o. durft fay, and never did fay: And the AN- 
kl. that wreſtled with Jacob is call d God. 
4. The Primitive Chriſtians never doubted that the Angel 
in the Bujb, who guided the Hraelites thro’ the Deſart, was 

Curist, the Son of God, as to his divine Na. 
3 Cor. x. 9. ture, or asthe Logos; for St. Paul teftifies that 

the Jſraelites tempted Chrift by their Rebellions 
se the Wilderne/s. ie 

5. But could the higheſt created Angel fay from Mount 
Sinai, I am Jenova your God, who brought you out ws 
Egypt, as the MMR A fays in the Targums ? wherein he 
always diftinguifh’d from created Angels, as a Prince from 
bis Meſſengers. Nay, even the Talmudiſt Jews, tho’ the 
great Enemies of the Trinity, affirm, that JEHOVAH 1 5 
À . e c 
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955 thefe Words, which the Targam affirms of the Memra, 
or Logos. 

_ Bat the Adverfaries will object as long as they can; for 
they fay, | 

Öbjeftion, That an Angel gave the Law. from Mount Sinat, 
and not the Logos; and that thé Angel is call'd 
God, becauſe of {peaking in God's Name; thatthe Gal. iii. 19. 
Law was ordain d, and was ſpoken by Angels; 
ind that God, who had {poken by Prophets, hath, leb. ii. 2, - 
in thefe laft Days, fpoken unto us by His Son; 
which could not be true if he had before made — i. 1, 3. 
uſe of the Logos to give his Law to the Jus. 

Asfwer 1. The old Zews always believ'd that the La 
was given by Zehovah himfelf, and that this Fehovab is the 
Logos ; which can be fhewn at large. Nay, p 
God, {peaking of giving the Law, Tays, that Hag. ii, 6. 
then be had baken the Earth; which the P/al- Pfal. Ixviii. 8. 
ft fignifyd long before that Prophet: But 
St. Paus applies that to our Saviour, whofe Heb. xii. 26. 
Voice then [hook the Eartb. And Onkelos fays; 

The People beard the Voice of the Mumra, Dent. iv. 33. 
or Word of Jehovah, ont of the Fire: 

. Says Mofes, When Jexovan came from Deut. xxxiii. 2. 
Sinai, asd roje up from Scit, be came with — 

ren Thoufands of bis Saints, and from bis right Hand went 
fiery Law, Now this explains St. PAUL, And the Law 
anas ordain'd by Angels; which fhould be render'd among, 
or in Prefence of Angels; as the fame Prepofition is render d, 
2 Tim. il. 2. Among many Witneffes. 

3. The Word ſpoken by Angels, was not the Law, but 
God's Threatnings and Judgments, denounce d by the Pro. 
phets, and executed by the gugelß; fot God fent them often 
on fuch Errands. a. 2 | 

As for the HoL r Stinit in the Targums, it is alfo the 

roper Name of a divine Perſon, to whom divine Power, 
Matelty, and Worfhip; are aſcribed, which can be amply 
fhewn in many Places: Nay, the modern ews own, that 
RUACH HAXKODESH, or Holy Gboſ, is a réab Perſon, 
which will appear in the N 2 oe 
- Indeed the Socinigns object, that in fome Phages; the Tar- 
rues render the Holy Spirit of the Hebrew by Memraj ot 
Word ; but thofe few Places cannot over’ 5 pi 
ballance the conftarit or current Stile of the 74” 48. H : a 
Targums : Nay, even the learned Talmudi ich d in 910 * 
MAIMONIDES owns, ‘that he could nat bows M. B. 1 
find the Oauſc of altering the out, and = N 
4 ; w 
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wifh’d he had more antient Copies of the Targums to find 


it out. 


To thefe I may add PHILO the Few, who wrote du- 
ring eal Minority; for when he appear'd before the Eas- 
peror Caligula, about A. D. 40. he was an old Man with 

rey Hairs ; ſo that he could not learn any Thing from the 
ermons of Chrift, whom he never faw, (for he liv d at Alex- 
andria) and he wrote before Chrift began to teach. This 


Few aſſerts, 


The yews fay, 
in their Bock 
of Prayers, that 
God is One, 
but not One 
alone, Unus non 
Uničus. 


That the Nature of God is incomprehenfi- 
ble, and we cannot form a juft Idea of it; that 
God is One, not with refpeét. to Number, or 
that the Unity of rhe Godhead is tranfcendent, 
having nothing common with the Unity of 
other Beings, which fall under Number; and 
that therefore the Unity of God is not to be 


| reduced to Number. That God has two chief 
and fuperior Powers, the one call’d Theos, God, and the 
ether Kyrios, Lord, uncreated, eternal, infinite, immenfe, 
and incomprehenfible, viz. the Locos and 
Srtair: That hence it appears bow God is 
THREE, and yet but One 5 which was repre» 
Alix s pe fented to Abrabam when 3 appear d 
ment the to him, and yet he ſaw three Men, which, 
cis Church. in the myſtical Senſe, was, God attended 
with bis two Powers, Principality, and 
Goodnefs, being bimfelf but One is the middle of the e Two. 
That God is call’d the God of Gods, not with refpeét to the 
Angels, (fometimes call’d Elohim) but to his 20 Powers, 
by whom he created the Worlds. That they appeared, ſpoke, 
und acted as rea} Perfons, in a vifible and fenfible Manners 
and that their Symbols were the two Cherubim on the Mercy 
Seat, from between which God gave his Oracles, &c. con- 
ſequently they were not Attributes of God only, as the Ad- 
verfaries i ntly fay. | 
İt were endlefs to recite what PHILO faye of the Logos 
and the Spirit; but tho’ he is not always confiftent with 
himſelf, and tho’ his Notions are ſometimes obfcure and 
mixed with Errors, yet from what is clear, and plainly ex- 
preſi'd in his Works, according to the Old Tefament, we 
can eaſily perceive that the antient ems before Chriſts Time 
believ’d this Doctrine, (which is all I intend by produc 
his Teftimony) for he {peaks agrecable to the Stile both ‘a 
the Canonical and Apocriphal Books. Nay, his Teftimony 
is fo ſtrong on our Side, that fome of the Unstarians have 
given out (contrary to the Opinion of their beloved Grotius) 
eG ci 4 „ that 


See Pbilo quo- 
ted often in Dr. 
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that fome Chriſtian wrote the Books afcribed to, PHILO, - 
without offering the leaft Proof; which is known to be fal‘ 
and malicious. ' 

Now from all this joint Evidence we find, that between the 
ſealing of Malachi’s Prophecy before the Chriftian Era, 410. 
till after the Deſtruction of Feruſalem, at leaft till the Death 
of Onkelos, A. D. 108. during five hundred and eighteen 
Years, the antient ews believ'd this Doctrine of Trinity 
in Unity. | 

I could next fhew, at length, how the Cabbalift es, 
from thence down to our Times, have been of the fame 
Mind, even tho’ they have bitterly oppos’d the CHriſtians, 
(miftaking them for Tritheiſts) and have ſpoke as much for 
the true ſcriptural Doctrine of the Trinity, as if they had 
been hir'd by us. I could alfo fhew the Caules of, the mo- 
dern Fews differing from their Forefathers, and from the 
Cabbaliſts; but it would take too much Room: And there- 
fure I fhall proceed, 


III. To ſnew how this Doctrine is reveal’d in the New 
Teſtament. l l 
he Evangeliſts and N being Jews, could not have 
Opinions of this Truth different from the common Opinions 
of the Jews in their Time, which had been handed down 
from their Fathers ; only by a fuperadded Revelation their 
Notions are more ample and plain. I thall not here quote 
all the Texts that relate particularly to the Divinity of the 
Son and · Spirit, but only thoſe that {peak of thefe Three 
heavenly Witneſſes together, either exprefly or confequen- 
tially, either with reſpect to their one Eſſence, or their Per- 
ſonality and divine Economy. | | 
Now this Truth is teſtiſy d in the New Teſtament, not only 
in 1 Jobn v. 7. There are Three thar bear Record in Hea 
ven, the Father, the Logos, and the Holy Spirit; and thefe 
Three are One Thing. But alfo, 
1. By the Angel of the Lord that appeared Matt. i. 20. 
to Joſeph in a Dream, encouraging him to ad- 
here to Mary, his betrothed Spoute, for that the Thi ng 
conceived in her was of the Holy Ghoſt; wherein the Three 
Perfons are intimated, the Farner by the Lord, whofe 
Angel it was; and Curist’s human Nature fuppofeth his 
divine, or the Perfon ef the Logos. 
2. By the Angel GABRIEL, in his Salu- Luke i. 35. 
tation to the Virgin MARY, The Holy Choſt 
fhai come upon thee, and the Power of the Higheft fhalt 
over-foadow shee, therefore al that Holy Thing, “oat 
| 2 "3 all 
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Hall be bors of hes, 9880 be. calld the Son of God; the 
Worn made Fleb, IMNMANUETL, God with us, whofe hu- 
man Body of the Virgin's Subftance was formed by the 
Holy Ghaſt, who infus'd into it an bumas S; and his 
Efficiency is call'd the.Power ef the Higheft, vither of 
400 confider’d effestiay, or of the Parner ecosomi- 
cay. > | Di — 
3- By the four Euangeliſts, MATTHEW, MARK, LUKE 
and JOHN, who have abundantly fignify'd the 
Matt. iii. 46, eternal Godhead of the Logos and Spirit; par- 
17. ticularly St. Matthew teftifies; that when the 
| js Incarnate, or Curisr economically thé 
Son of Gan, baptiz d, the Sprarr of God deſcended 
upon him in the Symbol of a Dove, while the FATHER wit- 
N ed from Heaven by a Voice, ſaying, This 
Abi ad Jorda- $5 y beloved Som, in whom I am well Pleaſed. 
nem & vide- Hence in the Primitive Times it was a com- 
bis Trinitatem. mon Saying, Go to the Jordan, and you u fee 
eae the Trinity. } Poe | 
John xiv. 16, 4. By CHRIST himſelf ; for he Pi the 
17. Father to give his Church another Comforter; 
| even the Srirur of Truth, the Hory GHOST, 
whom the Parner will fend incu Name; and when the 
Comforter is come, wham I will fend unte you from the Fa- 
THER, even the Sririr of Truth, who proceedeth from the 
Father, he ſball teftify of me; all according to the divine 


Economy. 
| 5. By the eleven APOSTLES with St. Pe- 
Acts ii. 32,33. ter; as their Speaker; This Jefus hath God 
s _. 'Taifedup, whereof we all are Witneffes; there 
Jore being by the right Hand of God exalted, and baving re: 
ceiv df rhe FATHER rhe Promife of the Hory GHOST, he 
| | hath fhed forth this, which ye now fee and hear: 
Aĝsv. 31,32. And again; Him bath God exalted by bis 
| wight Hand to be a Prince and a Saviour; 
and we are bis Mitneſſes of thefe Things; and fo is alfo the- 

oLy Guosr ; all according to the divine Economy. : 

6. By St. STEPHEN, the firft Martyr, who 
Ads vii. 55. being full of the Hoty Gios r, looked up ficd- 
T Jaſely into Heaven, and faw the Glory of God, 
and Jefus the Son of Man, ſtandiug on the right Hand of God 3 
officiating as the Mediator Immanuel, according to the dj- 


vine Economy. = ae u G l 
7. By the Apoſtle PETER eaching the 

Ads x. 38. word of the Goſpel to Cornelius, how God (the 

ete FATHER Economically) anointed Jefus of Na- 
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zyreth with the Hory Gnosr and with Power; or his by. 
‘man Nature was fill'd with the Graces of the Spirit 5 fop 
the Zegos was not capable of Undtion, but aſſum'd, into per- 
fonal Union with himfelf, that anointed buman Nature, to 
become the compléat Mediator Immanuel, who, with the 
Father and Holy GAoft are the Tarniry in Unrry, or tho 
three Per ſons in the one God had. 3 
The famë Apoſt ie calls Believers the Eiect, 1 pet. ia i 
according to the Foretnotfiedge of God the >` 
Farner, thro’ Sanctification of the Sria ir unto Obedience, 
and unto the fprinkling of the Blood of Jusvps CHRIST; ac- 
cording to the divine Economy Bi 
* 8. By the Æpófile PAUL, who acquaintshis Rom. v. 1, 5. 
Romans of Peace with Gon, thro’ our Lord bee 
Jesus Curis, by whom we have Hope; 7 7 the Love of 
God is ped abroad in our Hearts by the Hory GHOST, which’ 
és gives uxto us: wherein the FaruHer is intimated by God, 
and the Logos by Chrift, according to the di- i 
vine Economy. He calls the Hory Gnosr Rom. vii p. 
the Spirit of God (the Farner) and the Spi- ` 
rit of Cunisr (the Mediator Immanuel) dwelling in Belie- 
vers, fent into their Hearts by the Father and the Sos, ac- 
cording to the divine Economy. ae 
le ſpeaks of miniſtring the Go/pel of God; Rom. xv. 15. 
that the offering up of the Gentiles might be ac- 16. 
ceptable, being ſanttiſy d by the Hory Guosr, 
And again; T hofe Things which Chrift Ver. 18, 19, 30. 
wrought, — thro’ mighty Signs and Wonders, 
by the Power of the Spirit of God; — and I befeech you, 
Brerbren, for the Lord Jefus Chrift’s Jake, and for the Love 
of rhe Seririt, that ye ftrive together with mein Prayers to 
God for me. | 
. So he tells his Corinthians; but ye are fan- 1 Cor. vi. rr. 
ctify d. — in the Name of the Lord Jefus, and 
by the Spirit of our God. And an No t Cor. xii. 
Man, fpeaking by the Spirit of God, calleth 3—~£, 
Jefus 1 ; and no Man ante? that Jefus | 
ss the Lord, but by the Hory GHOST: Now there are Di. 
verfities of Gifts, but the fame Spirit, and Diverfities of 
Adminifirations, but the fame Lorn, and Diverfities of Ope- 
rations ; but it is the fame Gov, who worketh N 
all in all. (From hence Athanaſius proves Cont. Sabell, 
there are three Perſons in the fame one God- 
Bead, and not one Perfon only.) Again; He 2 Cor, i. 21, - 
that ſtabliſperh us with you in Chrift, and hath 22. 
anointed us, is God, who alfo hath ‘fealed us, 
| and 


ce 
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and given the Earneft of. the Spirit in our 
a Cor, iii. 3. Hearts. And he calls Believers the Epiſtle of 
Curist, written with the Spirit of the living 
God, according to the divine Economy. | l 
„He tells his Galatians, that becaufe ye are 
Gal. iy. 6. Sons, God hath fent forth the Spirit of bis Son 
into your Hearts; and prays for his Epheſians, 
Eph. i. 17. that the God of our Lord Jelus Chriſt, rhe Fa- 
. THER of Glory, may give unto them the Sri- 
nit of Wifdom and Revelation, according to the divise Eco- 
nomy ; tho’ previous to his Incarnation, the Locos is alfo 
call'd the God of Glory, who appear’d to Abra- 
Eph. ii. 18, ham at Ur; thro whom (Chriſt) we both 
22. haue an Accefs by one Sririt unto the Fa- 
a THER,—in whom (Chriſt) you alfa are builded 
together fer an Habitation of God thro’ the Spirit. 
He diſtinctly expreſſeth to his 7 beſſaloni ans 
2 Theſſ. ii. the three divine Perſons, according ta their 
13, 14. Economy in the Church, —becauſe God (the 
Father) bath, from the Beginning, cboſen you 
to Salvation, thro’ Saactification of the Spirit, and Belief o 
the Truth; whereunto be called you by our Goſpel to the ob- 
taining of tke Glory of our Lord Jefus Chrift. And he ex- 
horts 7saorby, that ſeeing God hath not given 
2 Tim. i. 7, 8. us the Spirit of Fear, but of Power, and of 
Love, and of a found Mind; Be not thou there- 
fore ahamed of the Teftimony of aur Lord, viz. Curist I- 
manuel, He writes to Titus of the Kindnefs 
Tit. iii. 4,5,6. and Love of God our Cauiour, which towards 
Men appear d, —and how God faved us by the 
renewing of the Holy Ghoſt, which he fhed on us abundantly, 
thro’ Fefus. Chrift our Saviour; where the Father is call'd 
God aur Saviour, and the Logos is Chrift our Saviour, and 
the Holy Ghof ıs our Sauiour too, by his gra- 
Heb. ii. 3, 4. cious renewing: And he informs his Hebrews 
that the great Salvation at the firft began to be 
ſpoken by the Zord (Jefus Chrift) and was confirm’d unto 
us by them that heard him, God (the Father) bearing them 
Witnefs with diverfe Miracles and Gifts of the Holy G50. 
9. By the Apoftle JUDE, who adviſeth 
Ver. 20, 21. us to pray in the Holy Ghoſt, and to keep 
themſel ves in the Love of God, looking for 
the Mercy of our Lord Fefus Chrift, the Logos Incarnate. 
1 Jenn i. , 10. By the Apoſele JOHN, faying, Hereby 
3, 13, 14. Know ye the re of God, every Spirit that 
confeſſeth that Jeſus Chrift is come in the Flefh, 
t . “ Cor 
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(or that the Logos was made Flefh) is of God; and ev 
Span that 459 55 it, is not of Col — sd hath 9 
bis Spirir, (the Hoty Guosr) and we have feen and do 
teftify, that the Farner fent the Son (the Word made 
Flefh) to be the Saviour of the World. And l 
again; Whoss He that overcometh the World, 1 John v. $, 
but he that believeth that Fefus is the Son of 6, 7. 
God, the Logos Incarnate? This is He that 
came by (or with) Water and Blood, even Jefus Chrift ; sot by 
(or with ) Water only, but by (or with) Water and Blood, via. 
He came with our Sanctification and Juftification, both which 
he has purchafed, and came with them, at his Manifeſtation, 
to beſtow them on his Followers; and it is rhe Spirit of God 
that beareth Witnefs, becauſe the Spirit is Truth; which ap- 
pon by his being One of the three heavenly Wirneffes, or who 
ar Record in Heaven to the Truth of Cri/t's, Authority and 
Office, or his coming as our compleat Saviour, with Waser 
and Slood, even the Father, the Logos, and the Holy 
Ghoft ; and thefe Three are one Thing, one divine Effence. 

11. By the Baptifinal INSTITUTION ; for | 
that runs in the Name of the bleſſed Trinity, Matt. xxviii. 
according to the divine Economy, In the Name 19. 
of the Farser, and of the Son, (the Logos ; 

ncarnate) and of the Hory Gnosr; which Form has been 
always obferv’d by all forts of Chriftians in all Ages. But, 
fure, we cannot be baptized in the Name of One | 

who is sof God; as the Apaftle faith, Were ye 1 Cor. i 3. 
baptis d in the Name of Paul? No fure. And 
fo every Baptifm is a publick Profeſſion of the holy Tri- 
NITY. 

12. By the apoftolical Benedictions. Indeed, fometimes 
there is a general Bleſſing; as when they fay, Grace be with 
Jou, Amen; and Grace be with thee, Amen; and Grace bo 
with you all, Amen; Peace be unto thee, Amen; Me 
unto yon, and Peace and Love be multiply d. . 

At other Times the Apoftles mention only the Mediator 
Immanuel; as when St. PAUL prays, The 
Grace of our Lord Fefus Chriſt be with you Rom. xvi. 24. 
all, Amen, repeated to the „ and Phil. iv. 23. 
to Philemon. So he bleſſes the Coriathians, Philem. o. 25. 
My Love be with you all in Jefus Chrift ; and 1 Cor. zvi. 24% 
the Galatians, Brethren, the Grace of our Gal. vi. 18. 
Lord Fefus Chrif be with your Spirit, Amen; 
and the Ephefians, Grace be with all them Eph, vi, 24. 
that love our Lord Jefus Chrift in Sincerity ; i 

an 
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| „And the Theffalonians, Now the Lord of Peace 
4 Thef. iil (even 7% bn ) himſelf, give you Peace 
36, 18. always, by all Means, the Lord be with you 
all the Grace of our Lord Jefus Chrif be with you all, 
-_ Amen; and Timothy, The Lord Jſus Chri 

2 Tim. iv. 22. be with thy Spirit; Grace be with you, ee 
From all which tis plain that Crrisr is the true eternal God, 
the Logos Incarnate, elfe he could not be the Object of Prayer. 
‘Sometimes the PA TEA and Son are only mention d, but 
{> as that the Hoty Guost is alfo underſtood and intimated 
5 19 575 ane St. PAUL 
‘ eee ins his Epiſtles ufually with this 
a e 4 Sen 1 id Benediction, 555 Grace to you, and 
Rph, i. a. 1Theſſ. i. 3. Peace from God our Faruer, and 
Gok i.e. |t Tim. i. 2. from the Lord Jesus CHRIST, thro” 
4 Theil. i. 2. Tit. i. 4. whom God is our Father, as Chrif 
s Tim. i. 2. | Philem. v. 3. is the Logos Incarnate, the Son of the 
t Cor. i. 3. Father, according to the divine Eco- 
` nomy. And again; Grace, Mercy; 
and Peace be to you, from God our Father; and the Lord 
S Jefus oe Again, he prays for his Z he D- 
1 Thef. v. nians ; The very God of Peace ſanctify you 
23, 28. wholly ; and I pray God your whole Spirit, 
a, and Soul, and Body, be preferved blamelefs 
unto the Coming of our Lord 4171 rift. And for his 
Hebrews ; Now the God of Peace, that brought 
Heb. siti. 20, again from the Dead our Lord Jefus, (that 
21, 2$. great Shepherd of the Sheep, thro’ the Blood 
a of the everlafting Covenant) make you 55 
in every good Werk, thro’ Zefus Chriſt: But the Hor v Guost 

i the Spirit of Grace, the Sanctifier. In like manner 
St. PETER prays ; But the God of all Grace, 
1 pet. v. 10, who hath call'd us unto his eternal Glory by 
14. Chriſt Fefus, after that ye have ſuffer d 2 
while, make you perfect, itablifh, ftrengthen, 
and ſettle you. Peace be with you all that are in Chriſt 
Jeſus, Amen. And again; Grace and Peace 
2 Pet. i. 1. be multiply’d unto you, thro’ the Knowledge 

of God, and of Fe/us our Lord. So | 
* St. JOHN prays, that ye alfo may have Fel- 
1. John i. 3. lowfhip with us; and truly our Fellowship is 
3 with the Father, and with his Son Feus Chrift 

Immanuel, viz. thro’ the Operation of the Holy 


Again, he prays for the ele Lady and bet 
a John, ver, 3. Children; Grave be with yeu, and a 
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God the Father, and from the Lord Jefus Chrif, the Sih 
of the Father, in Truth and Love. ooa 
But in all thefe Benedictions thé Holy Ghof is underftood 
not excluded; but comprehended ; for He is the oo 
race and Peace; the Sanétifier of God's People, applying 
the Grace that Chrifi has purchaſed, and By his Power makes 
Believers gradually more perfet; without whofe bleffed 
Operations we cannot have Fellowfhip with the Father 
and the Son, to whofe Care God's Elect are committed, to 
pores them for Heaven, and to whom the whole ‘Work df 
race is in Scripture aſcrib'd, as to the efficient Cauſe 3 
which will appear in the Sequel | 
In fume Benedictions, the APOSTLES exprefly mention 
the Farber, Son and Spirit together: Thus 
St. Paul ſays; For this Cauſe I bow my Knees Eph; iii, 14, 
unto the Father of our Lord Fefus Chriſt, (of 13, 16. 
whom the whole Family in Heaven and Earth 
is named) that he would grant you, according to the Riches 
of his Glory; to be ftrengthen’d with Might by bis Spirit in 
the inner Man, according to the divine Econo- - 
my. 80 St. PETER wifheth Grace and Peace t pet. i. 2. 
to be multiplied unto thofe that are Elect, ac- - _ 7 
cording to the Fore-knowledge of God the Father, through 
Sanctification of the Spirit, and the ſprinkling of the Blood 
of Jefus Chrift. And St. JOHN to the feven | 
5 in leſſer Afia wifheth Grace and Rev. I. 4, 5: 
eace from him, who is, and who was, and 
«who ig to come; and from the ſeven Spirits which ate before 
his Throne, and from Fefus Chriſt, the faithful Witneſs, the 
firft begotten of the Dead, and the Prince of 
the Kings of the Earth. Now thofe Words, Ia the Greék, 
Who is, and who was, and who is to come, ‘Ody x ò iv 
anſwer to the Name that God gives of himfelf * ô iN: 
to Mofes from the burning Buih, I am that I 19. 
am; 3 for the Hebrew word Fhejeh, Iam, com- EHEJEH A- 
prehends paft, prefent, and future; and explains SHER EHE- 
the facred Name of Jehovab: Therefore the JEH. 
A poftle uſeth thofe Greek words, not as Parti: 
ciples, but as proper Names, with a Ma/culine Article, and 
only in the Nominative Cafe, to fignify the eternal and un- 
changeable Being of God eſſentiallly conſider d: ö 
As afterwards the Asimals of Glory proclaim Rev. iyi 8. 
him thrice boly, «ho was, and is, and is to : 
tome. And the Angel of the Waters faid, Chap. xvi. 4; 
Thou art .rightcous, O Lord, who art, and - 
| | G waf, 


watt, and frail be; or, if we confider it here econotmically, 
— be earls of the Father. : 
| But the Son is alfo defcribed after the fame 
Ver. 8, 17. manner, in that fame firt Chapter, as he is 
the eternal Logos, faying, I am Alpha and 
Omega, the Beginning and the Ending, faith the Lord 
(Chrift) who ss, and who was, and who is to come, the Al- 
mighty : Fear not, I am the Firft and the Lap. ace 
cording to his Defcription in the Old Tefta- 
Iſal. xliv. 6. ment: Thus faith Fehovah, the King of Ifrael, 
and his Redeemer, the ehovab of Hoſts; J 
am the ef and the Laf, and befides me there is no God: 
Nay, the Logos was that very ſame pehovab who appear d 
in the Bufh to Mofes, calling himſelf, I am that I am. But 
fisppofing the Father to be here intimated economically, 

e have here alfo the Holy Ghoft defcribed by the feve 
Spirits, which are before the Throne of God; not as if he 
was divifible into ſeven in Number or Nature, but the One 
infinite Spirit of God, having a Diverfity of Gifts and Ope- 
rations, is defcribed by his fevemfold Grace, or infinite Per- 
fe&tion ; and he is faid to be before the Throne, becaufe 
God, effentially confider d, made and governs all Things by 
the Holy Spirit and the Logos. But allowing that the /even 
Spirits here are only created Spirits, or mighty Angels, yet 
chis Text belongs, at leaft, to the foregoing Clafs, wherein 
only the Father and Son are mention d exprefly, tho’ not 
excluding the Holy Ghoft. l 

But the eternal Logos is here fignified by 7e/us Chrift, the 
faithful Witnefs of all divine eternal Counſels, and in Time 
of divine Revelation ; God the Farber in the Economy fpeak- 
ing unto Men by his Son, the firft begotten of or from the 
Dead, the only Ove that raifed himfelf by his own Power, 
and the Prince of the Kings of the Earth, by whom they 
reign, and to whom they are accountable ar laft. 

ut all Chriſtian Churches, in all Ages, have retain’d and 
uſed the apoſtolical Benediction, as it is fully exprefs’d, 
a Cor. xiii. 14. The Grace of the Lord Fefus Chrift, (the 
Word made Flefh) and the Love of God, the Father of the 
whole zeny in Heaven and Earth, and the Communication 
of the Holy Ghoft, be with you all, Amen; fo that ev 
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time a Chriftian Congregation is difmifs’d with the Blefin 
they openly profefs t Bodirine of Trinity in Unity. 


IV. I ſhall prove the Derry and Personariry of each 
of theſe shree Leavesly Witweffes, according to Scripture. 


1. 
a 
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r. The DEITY and Pzasonaurry of the Farner. 
This needs no Proof, becauſe it is not difputed by the Anti- 
Fyinitarians, who aſcribe to him alone the eternal God head 
and divine i cat ; affi that He alone is by Nature 
God, the fupreme God, the only divine Perfon. Indeed, 
they own the Sos and Holy Ghoft to be each God, and the 
true God; nay, they call each of them the eterna} God in 
their Senfe, that is, only as the Sos and Spirit are to endure 
for ever, or to all Eternity, but not as if they exifted from 
all Eternity, or are by Nature God, but only a created or 
made God, which is no God at all, any more than Angels and 
Magifirates, who are alfo call’d Gods: Nay, fome Adver- 
faries, more plain than others, make fuch a real Difference 
between the Father and the other Two, as between Eſſence 
and Eſſence; or as the Eſſence creating differs from the Ef- 
ſence created, contrary to the known Opinion of all true Chri- 
ſtians, Who, in all Ages, have profeſs d, that the Father 
differs from the Sow and Spirit only Pean „or as the 
Firft Perfon fram the Second and Third of the undivided 
Trinity in Unity; becaufe there is but One divine Eſſence, 
which is equally afcribed to them three Perfons, as will fur- 
ther appear in the Sequel. 
But that the Father is aPerfon diſtinct from the other 
Two, is fhewn by the Apoftle, when he afferts, | 
that the Sos of God is the exprefs Image of Heb. i. 3. 
the Fathers Perſon; fo at Chrift’s: Bapti/m, | 
when the Spirit deſcended upon him like a Dove, the Fa. 
ther teſtiſied of him by a Voice from Heaven: And Chrift 
ſays, I will pray the Father, and he ſhall give you another 
Comforter. This is confirm'd by the Fathers „ Pro- 
perties, by his frf Place in the perſonal Order of the divine 
Economy, asthe Father of the whole Family, and in the per- 
fonal Order of Operation, as he is faid to 1 705 his Son, and 
the Spirit of bis Son, and as the Son is faid to ie the Spi- 
rit from the Father; and as the Father is faid to have made 
the Worlds by the Son and Spirit; for thefe Three. divine 
Perfons operate all Things out of themfelves, or in the Crea- 
tures, as In eae and Con junction, or as the Ove un- 
divided God. But the Father's Deity and Perſonality not 
being diſputed, I fhall proceed to treat of, 
2. The DEITY and PERSONALITY of the did di- 
vine Perfon, call'd the Locos, and the Son of God. . 
In my Sermon publifh’d Asno 1731. call'd, the Word 
made 2 , or the Logos Incarnate, from Jobn i. 14. 1 
have at large prov'd this Point; fhewing, that in the Old 
Teftament the Zogos is defcribed as the One eternal God, 
G 3 having 
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haying all the Names, Attributes, Operations, Appearances, 

romiſes, Saat a Salvations, Judgements; Honours, 
and Worjbip of God afcribed to his Perſon. And that the 
-antient ews believ’d the fame divine Logos to be the pro- 
mifed Neſſiab, applying to him all the Things foretold of 
the Meffiah in the Old Teftament, as the promifed bieffed 
Seed of the Woman, reveal’d to the Patriarcha and Mofas- 
ca} Church, at various Times, and in divers Manners, as the 
God of Shem, the God of Glory, the Febovah in ‘human 
Shape, the Goel Redeemer, the Shiloh, the Meffiah, or 
anointed Son of God, the Star and Scepter, the Wifdom of 
‘Logos, the thrice holy Jenovan, the ho our Rigb- 
teoufuefs, the Prophet, Prieſt and King of the Church, the 
Angel or Meſſenger of God's Prefence, and of the Covenant, 
the Son of the Virgin, whofe Name is Immanuel, &c. 


Alfo that thofe Accounts of him in the Old Teftament ` 


were fully accompliſh'd in the Perſon of Jesus of Nazareth, 
according to the New Teftament; together with the Time 
vhen, and the Manner how the Worp was made FpeEsH, 
ae 
To which printed Sermon I refer. As for the Opinion of 
the Chriftians in all Ages, concerning the Desty of the Son, 
it is well known, and will be found in the a So that 
this Head may be fivifl’d with anfwering {ome principal 
Objections of the Adverſaxies againft the Divinity of Jesvs 
of Nazaterb, the Mediator Immanuel = ` 
Objection y. In Scripture there is often exprefs'd à mani- 
feft iy tae of the Father above the Son, and a plain 
Sabjectian of the Son to the Father; for Chrift owns that 
he was ſent by the Father, from) whom he receivd Life and 
all Things, and whom he glorified in doing bis Will, as his 
Servant ; that he cannot beftow the Privilege of fitting on his 
right and left Hand in Heaven; that he was tempted of the 
Devil, pray d to the Father, cryd on the Crofs, My God, 
my God, «why kaf thou 1 me? was by the Father 
gais'd from the Dead, and from him received all Power in 
Heaven and Earth ; and the Father exalted the Son above 
I Principality and Power, and fhall judge the World by 
im, being the Head of Chrift; who at laſt will deliver up 
he Kingdom zo God, eves the Father, and that then alfa 
Shall the Sow ke ſubiect to bim, who had put all Things un- 
fer him, that fo God may be all in all; that the Father is 
he God of our Lord Jefus Chrif, the Father of Glory, the 
pied aud only Potestate, who only bath Immortality. 
Ang Ch g owns, that he knows not the Day of Judgment, 
pur that the Fasher only knows it, who has put all Times 
e r T aa i i an 
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and Seafons in his own Power, and has appointed Chrift’s 
Kingdom; that he finifh’d his Farber's Wark, and can do 
roming of himfelf, faying expreſly, My Father iş greater 
than I. | 
` Anfwer. Every one of thefe, and fuch-like Phrafes, are 
ufed by the Adverfaries as an Argument ; but they are ‘here 
pi all together, becaufe one Anfwer will ferve for them 
all, 912. 

1. The divine Perſon of the Locos nevex utter d fuch Phrafes, 
and is always to be diſtinguiſn'd from his human Nature, 
aſſum d into perſonal Union with the divine Zogos, to make 
a compleat Chriſt, Jeſus Immanuel, the Son of God; for all 
ſuch Expreffions are either of his human Nature only, or of 
the Logos Incarnate, the Mediator; who was 
foretold to be God's elett Servant, and fo tobe Iſai. xlii. 1. 
ſubjett to the Father, according to the divine 
Economy of Salvation. | 

2. From thofe Phrafes that concern his Mediatorfhip only, 
no Argument can be farmed to invalidate thofe other Phrafes 
that aferibe to him all Things divine, unde the Confidera- 
tion of the eternal Wifdom or Logos, or eſſential Word f 
God, as a real Perſon. 3 
3. Therefore the more judicious of the Adverſuries know- 
ing this Diftin@tion, are the more ill-natur’d, as they know 
our Sentiments to be felf-confiftent; but they not being able 
to fap our Foundation, our Superftructure will ſtand good 
9 all their Affaults: Only ſometimes they ſtagger the 
Minds of thoſe that know not this Diſtinction, and I wiſh 
they act not againſt Light; but for that we muſt leave them 
to God and Conſcience. 

Objection 2. Chrift, while upon Earth, never actually took 
upon him the Name and Title of God; therefore He is not 
the ſupreme God. . 

Anfwer 1. Chriſt uſed that Caution for See Alix, ibid. 
fear of deſtroying, in the Opinion of the eus, p. 339. 
the Reality of his human Nature; for had he 
faid plainly, I am rhe 1 Jehovah, God, the Jes, 
who in Scripture had been ſo much uſed to divine Appear- 
ances, might have doubted of the real Incarnation of the 
Logos, and would have believ'd his Heſh to be a mere Phan- 
ta only, (like him that pea to Abrabam under the 

whom the Patriarch worfhip’d as Zebovah ) 
and not the real promi fed bleed Seed. Nay, Valentinians 
for all the Marks of his real human Nature, and Spollina- 
fome Hereticks afterwards belie vd his Huma- rant. 
nity to be only a Phantafm. 8 
; , 2. He 
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2. -He was thus cautious, that he might not give the ut- 
moft Provocation to the Zews, who expected their Meffiah to 
be a temporal great Monarch, and could not therefore bear 
our Saviour’s Difcourfe about the Dignity of his Perfon, who 
yet appear’d fo mean; but far leſs could they have brook d an 
exprefs Declaration, that he was Jehovab, God. 

3. Jefus prov'd himfelf to be the promiſed Meſſiab, by 
fulfilling gradually the Prophecies of him, like the Sus that 

radually inlightens the whole Earth, as in a Rotation; 
therefore, during his Humiliation, tho’ Chrift was not in 
Prudence to call himfelf exprefly Jehovah, God, yet he 
hath done the equivalent, when he ſpeaks of himſelf as the 
Son of God, the Memra, the Shechinah, the Logos, faying, 
Before Abraham was Jam; I am the God of Abraham, c. 
the promifed Man, who is the true eternal God. 

4. Our all-wife Redeemer thought it more fit for him to 
Jet the Jews in general, and even his own Followers, con- 
clude his Godhead from his gradual performing all the Mi- 
niftry of the promifed Mefiab. Thus St. Tho- 
John xx. 28, mag, made his good Conſeſſion, My Lord, and 

my God, which Chrift own'd to be his due; 
Nay before, when one call'd him good Mafter, Chrift an- 
ſwer d, Why cableft thou me good? there is none good but 
One, that in, God; whereby he plainly refuted the falfe No- 
tion of the Jews, who believ’d him to be only a mere Man; 
as if he had faid, Why calleſt thou me good, whom thou re- 
gardeſt only as a mere Man? for if thou owneft me to be good, 
thou muft ows me alfo to be God, the true God, or Logan- 
thropos ; therefore esther ceafe from calling me good, or own 
me to be the promifed Immanuel: Thus leading the Fews 
to make the proper Conclufion of his Godhead ; for that Text 
intimates not Chrift’s teaching here that he is sot truly the fu- 
preme God, as the Adverſaries boldly affirm, but cannot 
prove it. | 
Objection 3. It is not clear that any other facred Writer 
of the New Teftament, befides St. Zohn, hath uſed the word 
Logos to denote our Saviour's Divinity. 

| Anfwer 1. Yes, St. Luke mentions the Zo. 

Luke i. 2. gos in the fame Senfe with St. fobs, when he 

peaks of thofe who, from the Beginning, ‘were 
Eye-witneffes, and Miniſters of the Logos, not of the written 
Word, nor of an Attribute or Quality, “ht of the real Perfon 
of the Logos Incarnate, who was alfo a Perſon before his 
Incarnation. 

2. The word Logos was well known to the ews before 
St. John’s Time, to exprefs the Shechinab, or Angel of the 

Cove + 
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Covenant, as above explain d; for, ſince the Reduction from 
Babylon, the Hebrew DAVAR is tranflated in the Chaldce 
Paraphrafes MEMR A, and' in the Greek Septuagint LOGOS, 
the fame with ‘Davar and Memra, expreffive of He i 
cond Perfon in the divine 7? 97 0 But that Greek Verſion 
be ing commonly rece ivd by the Jes before Chrift, St. 
John could not have uſed a more proper Term to expreſs the 
Author of the frf Creation, than this very Logos, by whom 
all Things were made; and he at laſt was made 
Fieſd, the Logos Incarnate, the Son of God, by Heb. i, 2. 
whom (or by whofe divine she ki as Logos) 
God made the World ; and St. Peter joins in 2 Pet. ii. 5, 7. 
aſſerting plainly, that by the LOGOS of God 
the Heavens were of old, and the Earth ſtanding out of the 
Water, and in the Mater; — and that the Heavens and the 
Earth, which are now, by 1 Logos, are kept in Store, 
Sc. which is own'd even by Grotius. | 
3. The other Evangelifts having infifted on Chriſt's Birth 
and Genealogy, and on every Thing needful to prove the 
Reality of his human Nature, St. Jobn, writing laft, found 
it more proper for him to be more exprefs in afferting his 
Divinity as the eternal J. ogos Creator, and the Unity of the 
Godhead alfo ; for the Word was God. ey 
What farther concerns the Zogos will be found above. 
3. The DEITY and PERSONALITY of the thitd di- 
vine Teron. call'd the Hoty Guosr, or Spirit. 

The Name Holy By sf is uſed fometimes eſſentially, or, 
in general, to exprefs God, or the divine E/- 
fence ; for God is a Spirit. Sometimes to ex- John iv. 24. 
prefs Chrift’s divine Nature, or Godhead, who | 
was declared to be the Son of God with Power, Rom. i. 4. 
according to the Spirit of Holinefs, or his holy 
Spirit, by bes 555 from the Dead; or his divine 
Perfon raifed up his human Nature: So Chrift, 
thro’ the eternal Spirit, fer d bimfelf with- Hib. ix. 14. 
out Spot to God; or the Mediator ofter’d his 
buman Nature upon the Altar of his Godhead, that the Of- 
fering might be ſanctify d by the Altar. And | 
thus Chriſt being put to Death in the Fich, 1 Pet. iii, 18. 
or buman Nature, was quicken d by the Spirit, i 
revived by his divise Nature. ; 

Sometimes it is expreſſive of God's Benefits ar Gifts, ordis . 
nary and extraordinary. The ordinary Gifts are | 
fignified by God s pouring out of bis Spiris upon Joel ii. 28.. 
ah Fleſb; and the extraordinary, when Chrift Juha vii 29. 

Spake of the Spirit, which they thas believe on 
bim 


1 Cor. xii 4, there are Diverſities of Gifts, but the Jame 
PP. a Spirit, &c. thence concluding, But all thefe 


1. He is a en, Perſon 3 for tho the Greek PNEUMA, or 
Spirit, is of the Neuter Gender; it is conſtructed with the 
ronoun Ma/culine Hz, and call'd the Paraclete, or Com: 
forter, which is aun as 5 is in 
John xiv. 26. Latin : Thus Chrift fays; But the Comforter; 
(Paraclete) the Holy Spirit, (Pneuma) whom 
the Father wil] fend in my Name, HE foal} teach you ab 
Things; for all Things perſoual are aicribed to him in, 
Scripture. Thus he has exhibited himfelf to the Eyes of 
Men in the Figure of a real Subfiance, by defcending like a 
Dove upon the human Nature of eid at his Baptifm, and 
like cloves Tongues on the 555 has 
Rom. viii. 2. the Life of a Perſon, 5 a d the PAE of 
Life,—and the Underftanding of a Perfon; for 
1 Cor. ii. ro. He fearcheth all Things, even the deep Things 
of God,—and the Will of a Perſon; for he di- 
vides his Gifts to every Man ſeverally, øs he will ;—and he 
has perfonal Operations, as to regenerate; convert, ſanctify, 
teach, ort, lead, command, and to fend his 
Iſai. Ixiii. 10. Minifters.—Thus as the Prophet faid that the 
rebellious Iſraelites vexed God's Holy Spirit; 
Eph. iv. 30. ſo the Apoſtle fays, Grieve nor the Holy Spirit 
of God; and our Lord ſpeaks of Bla/phemy 
againſt abe Spirit, that is unpardonable:  —s_—_ 

a Yet for all thefe plain Proofs óf the Spirit’s 
The old Puew- Perſonality, it is oppos' d, not only by fome of 
matomachi old, who own'd him to be only a created Per- 
and he ale- fon, or the Prince of Angels; bat alfo by the 

n Socéniags, and Others, whe fay he ean no way 
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be call d a Perſon; yet fome of them are fo good natur 
as to make the Spiris fome middle Thing between Creator 
and Creature, calling him the accidental Virtue of God; 
the divine Flatus, or Breath ;—the Goſpel; — the pious Mo- 
tions is Man; for they differ much among 
themſelves, and having wander'd from Truth, Smakivs in 
they know not where to fix. But to fuppofe a Refutat. Thef. 
middle Thing between Creator and Creature, Graveri, 
is the fame as between Dependent. and Indes 
pendent, Finite and Infinite, Omnipotent and not Omni 
tent, which is abſurd; or that there is fomething in God 
which is partly God, and partly sor God: Nay, they contra- 
dict themfelves ; for he cannot be the accidental Virtue 
God, or in God, and the fame Time the Goſpel, or out. 0 
‘God. But let us bear and anſwer their Objections. 

Objection 1. All thoſe Eas Ged Things be- 
Jong to the Holy Spirit only by a Figure; as . Profapopaia. 
when tis faid, Zhe Scripture forefjaw, the 
Law ſpeakec h, Sin feduceth, or taking Occafion Rom. vii. 8. 
by the Commandment, wrought all manner 1 Cor. xiii. 
of Concupifcence: So Love is deſcribd as a 4, Se. 
Pexſon, and the Wind has a Will; for.itbloweth John iii. 8. 
where it liſtetn. f 

Anfwer, Indeed, one or two perſonal Properties may, 
by that Figure, be afcribed to a Thing that is not a Perfor ; 
but there is not one Inftance of a Thing, not a Perfon, to 
which al Things per ſonal are afcribed; nor are al} Things 
perfonal aſcribed to Sin and Love; and even thoſe Opera- 
tions mention’d are to be meant of the finful and charitable 
Man. Tho’ the Wind is faid to have a Wih, yet no Under- 
Standing, nor any other perfonal Properties that are afcribed 
to the Holy Spirit; for tho he is compared to Wind, Breath, 
and Fire, it is only to fignify his perfona} or economical. ie 


rations among Men; which Comparifon rather proves 
real Perfonality. 
Objection 2. Some Things are afcribed to the SPIRIT 
which cannot belong to a Perſon; fuch as to be given to 
Men; — to be efufed upon Men; — to be baptized, anointed, 
and filled with it ;—to be given according to Mcafure. 
Anfwer.- It don't derogate from his real Perfonality that 
fome Things are afcribed to him figuratively ; for fo God is 
call d Zove, and Chrift is the Way, the Truth, and the 
ue : Befides, thofe Things are fpoken of him only with 
reſpect to his Gifts ; as when God promis d to 
take of the Spirit, which was upon Mofes, Numb. xi. 17. 
and to put it on the LXX. Elders, fo ipe =.. 
H requeſted 
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ie requefted a double Portion of Eljab's Spirit $ 

2 Kings is 9. and in ſeveral other Places his Gifts are ex- 

Le aes Babi an Name. oo | 

Luke i. 35. Ohjection 3. The Holy ot is the Virtue 
and Power of God, by which he operates; 

therefore he is not a Perſon. aie: J 

. Anfwer. He is the Power of God, but not an gccidental 

Power z for there can be no Accidents in the fupreme Being, 

who is abfolutely pe Nor is he the saftramental Power 

of God, becaufe he was concern d in the rf? Creation, in 

which there could be no Inſtrument: But he is the perſoual 

or economical Power of God, as the eſſential God is faid to 

conſummatè, by the Son and Spirit, the divine Works in or 


among the Creatures. : | 
2. The Hoty Guost is a Perfon apaa from Fat ber und 
Son; for not only did God teftify againſt the 

Neh. ir, 36. Iraclites by his Spirit in the Prophets of old, 
but he is number d as the third Perſon in the 
Godhead at Chriſt's Baptiſm, in the Baptiſmal Inſtitution, 
inthe apoſtolical Benediction, and in the heavenly witneſſing. 
Nor are his per ſonal Characters communicated to the other 
Tuo divine Perfons, (as will appear in the divine Economy) 
for as he proceeds from Father and Son, he is diſtinct from 
2 both ; the Father fends him, and Chrift fends. 
John xv. 26. him from the Father, faying, But when the 
Co ` -< -Comforter is come, whom I will fend unto you 
from the Father, even the Spirit of Truth, who proceedeth 
Er from the Father, He ſhall teftify of me: So 
Tit. äi 16. the Apeftle fhews their Diſtinction, faying, 
- . C- that God (the Father) faved us by the wafh- 
ing of oar Se pny and the renewing of the Holy Ghoft, 
which he fhed on us abundantly, thro’ Jefus 780 our Sa- 
viour. As Chrift fhews the Spirits peculiar Order of ope- 
2225 rating diftin& from that of the Father and Son, 
John xvi, 13, ſaying, Howbeit, when the Spirit of Truth is 
Cre. come, He will guide you into all Truth; for 
I 1x ſhall not fpeak of himfelf, but whatfoever 
he fhall hear, that fhall he ſpeak; and He will fhew you 
Things to come: He ſhall glorify me; for He fhall receive 
3 ol mine, and fhew it unto you. As Chrif had 
John xiv. 16, faid before, I will pray the Farner, and he 
217  fhall give you another Comforter, (which is the 
Chara€ter of a diftin@ Perfon) that Hz may abide with you 
or ever, even the Spirit of Trutb, whom the World cannot 
aeceive, becaufe it feeth him not, neither knows him; but 
Je know him, for he dwelleth in-you, and fhall be in you 
aed F 
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From hence ’tis plain, that 
the Hoty Guosr is a Per- 
fon, real and diftinf? from 
the Father and Son, tho’ not 
another Thing or E/fence ; 
for thefe Three are one Thing, 


3 

Vnerntius Livinenfif dieit, in 
TRINITATE eft 40 atque. lis, 
non aliud atque aliud: In SAL- 
VATORE ef alud atque aliyd, 
non alins atque alius. Guia alia 
eft Perfona Patris, alia Filii, alia 
Spiritus Santi, non aliud atqua 


Or -One Effence. aliud, fed una ¢ademg; Natura. 
3. The Hory Gnosr is a divine Perfon, or the, true erer- 
nal God, the third Perfon in the one divine Effence or God- 
head, the fame in Subftance, and equal in Power and Glory 
with the Father, and the Word or Son; for he has ah Things 
divine afcribed to him, the divine Names and Attributes, 
Works and Wor pip. | 

1. The divine NAMES of Fehovab, God, and Kyreos, 
Lord; for by comparing fome Texts, we find he is 
| Jenovan himfelf, the peculiar Name of God,, that cannot 
be communicated to a Creature: Thus David | 
fays, the Spirit of Jehovah /pake by me. And 
Mofes tells us, that the raelites tempted Je- 
HovaH, faying, Is Jehovah among ſt us or not? 
But the Apoftle explains this Jehovab (by quo- 
ting the xcv Pſalm) to be the Holy Ghoft, Heh: iii. 7, 3. 
wherefore as the Holy Ghoft faith, &c. 80 | 
5 charged Aaron not to come at all 
Times into the Holy Place, within the Vail 
before the Ark, that he die not. But the Apoſtls explains 
this Zehouah to be the Holy Ghoff, who fignis °°: T 


wo, 


Lev. xvi. 2; 


fied thus, that the Way into the holieft of alk Heb. ix. 8. 

mwas not yet made manifeſt. So Jenovan faid, 

Go and tell this People, Hear ye, indeed, but Has vi. 9. 

underftand not; and fee ye, indeed, but per- 

ceive not; which the Apoſtle explains, Wel} Ads xxviii. 

Spare the HOLY GHOST by I/aiah to our 25, 26. 
athers, faying, Go unto this ft le, &c. So 

by Jeremiah God faid, This ſhall be the Co- Jer, xxxi. 33. 


venant that I will make with the Houfe of 1 
raeh after thofe Days, faith ehovab, &c. But this Jehova 
is, by the Apoftle, explain'd to be the Hol 
Ghoft, faying, Whereof the Holy Ghojt alſo ss 
a Witnefs to us; for after he had faid before, 
This is the Covenant, &c. | 

And thus by the Reafoning of the learned and infpjred 
Interpreter St. Pan, JEnovan, in the Tefta ment, is 
the Hory Gaost in the New Teftament, or that the in- 
communicable Name Zebovah_is the proper Name of the 
a i Ha E Holy 


Heb. x. 15, 16. 
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Holy Ghoft, who, as Jehouah, ſpoke unto the Church by 
all his Prophets.; n 3 
Objection. But the Spirit is diſtinguiſn'd from Febovab, 
as the Spirit of Jehovab, and therefore is not Jahovabh bim- 
2} 
s PR The Name Jehovah is meant either penais 
for God in general, the effential God; or perſonally for God 
the Father, or the Son, or the Spirit. But the Spirit differs 
not from Je hovab, conſider d in the divine Eſſence, and the 
perſonal Diſtinction debars not „ Unity, whereby 
the Father, the Word, and the Holy Spirit, are each the 
true eternal ehovab; for thefe Three are one Thing, one 
divine Effence. . ae 
Gop is alfo his Name; for St. Peter faid to 
‘Aas v. 2, 4. Ananias, Why hath Satan filled thy Heart to 
-iye to the Holy Ghoft 7 Thou haft not lyed un- 
to Men, but unto Gop; for here St. Peter confiders the 
Holy Ghoft as the chief and fundamental Caufe of the Gofpel- 
Miniftry, diftinguifhing him as the prime Caufe of the Mini- 
ftry, from the fecundary Caufe, ‘the Apoſtles, and fhews that 
Ananias did lye unto the Holy Ghof, primarily and princi- 
pally, as unto the true God, the principal Object, againſt whom 
Sin is committed. | 
Kyrios, Lord, is alfo his Name, which, by the Greek 
Bee, f Septuagint, is uſed to expreſs the Hebrew Je- 
2 Cor. iii. 17. Hovan ; for, fays the Apoftle, Now the Lord 
ete is that Spirit; and where the Spirit of the 
Lorn is, there is Liberty, he being the Author of it. 
2. The divine Attributes, that import the divine Effence, 
are alſo aſcribed to him: Thus Immenſity; for 
‘Pfal.cxxxix.7, whither fhall I go from thy Spirit? &c. - Omni- 
ſcience too; for God hath reveal d heavenly 
1 Cor. ii. 11, Things to us by his Spirit; for the Spirit ſearch- 
S. eth all Things, yea, the deep Things of God. 
, But this is the proper Character of Febouab ; I, 
Jer. xvii. 9.. Jehovah, fearch the Heart, I t 


the Reins, 
c. — And Omnipotence ; for Chrif aſſerts, 
Matt. xii. 28. that he caſt out Devils by the Spirit of God; 
Luke xi. 20. call'd, by St. Luke, the Binger of God. 
Neh, ix. 20. And Goodnefs; for Nebemiab fays, Thou ga- 
veft alfo thy good Spirit to inſtruct them: In 
Confequence he is not a divine Attribute, but a divine Per- 
fon, Qne of the Three that bear Record in Heaven. 


3. The divine Works and Operations of the 
Gen. i. 2. fupreme God are afcribed to him; for- in the 


Prf Creation, the Srinir of God moved upon 
i tho 
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the Face of the Waters, and made the Abyffe gnant, not. 
as an Inftrument, which could not be; but the Spirit pro- 
ceeding then from the Father, (as did alfo the Logos then 
-~ proceed too) who had been from Eternity with him, join’d 
with the Faber and Logos in creating the Worlds; for Cres- 
tion could not be afcribed to Father, Son, and Spirit, if 
they had not, before all Time, eternally coexifted together, 
as the one eſſential God; and when they thought fit to exc- 
cute their eternal Decree of Creation, the Logos proceeded 
as the only begotten Son of the Father, and the Spiair pro- 
ceeded, as the Breath or Spiration of the Father and Logos, 
in the Beginning of Time to create the Worlds; 
for by the Word of Jehovah were the Heavens Pſal. xxxiii. 6. 
made, and all the Hoſt of them by the SIR Ir 
of his Mouth; and by his Spirit he hath gar- Job xxvi. 13. 
niſn'd the Heavens. Thus Elihu fays, The 
Spirit of God hath made me, and the Breath of — xxxiii. 4. 
the Almighty hath given me Life. l 
Ihe Works of Providence are his too; for God's Spi- 
rit will not always ftrive with Man ; and as a 
Beaſt goeth down into the Valley, the Spirit Iſai. lxiii. 14. 
of Jehovah caufed Ifrael to reft in the Wil- 
ernefs ; tho’ tis alfo faid, and truly, that the Logos con- 
ducted Ifrael too; and yet it is juftly call'd the Work of 
divine Providence, or of God, effentially conſider d, and 
5 by the three Perſons in the fame one eſſential God- 
ead. And did not the Holy Spirit alfo infpire all the Pro- 
Pbets and Heroes of old? for when the Spirit 
reſted on the LXX. Elders, they prophefied Numb. xi. 25. 
and ceaſed not; the Prophecy coming not by 
the Will of Man, but holy Men of God ſpake as 2 Pet. i. zr. 
they were moved by the Holy Ghhoſt. And 
Sfatah fays, For now the Lord God and bis Iſai. xlviii. 16. 
pirit hath fent me. ~~ 
As for their Heroes and typical Saviours, we read how 
Otbniel, Gideon, Fephthah, Samſon, &c. were not able to 
rform their glorious Atchievements, till the Spirit of Je- 
Porah came upon them; but then they beat their Enemies 
to Duft, and trod upon the Necks of conquer d Kings, tho’ 
the fame is afcribed to the Logos, who, as the Angel of God's 
Preſence, faved them too. So when the Prophet mentions 
the Armies that fhall deſtroy the Church's Enemies, faith, 
For my Mouth hath commanded, and bis Spirit bath ga- 
r her d them: And the Promife made to Zero- 
Babel is,—Not by Might, nor by Power, but by Zech. iv. 6. 
amy Spirit, faith the Jehovab of Hofis. -i 
— Ihe 


a 


there are no inferior Go s, 
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— The anointing of Chriſts human Na: 
Tai; xlii. 1. zure with divine Grace, as it was foretold; Be- 
bold, my Servant, whom [ uphold; mine É- 
kf, in whom my Soul delighteth; I have put my Spirit 
ee ee 7015 him. And again when Mefsah ſpeaks; 
Chap. Ixi 1. The Spirit of the Lord Cod is upon me, be- 
dauſe “Fehovah hark gnointed mè to preach, 
Luke iv. 1, Cc. And it was ‘accomplifh’d; for Jhs 
18, 21. was full of the Holy GHoſt, and réceived the 
Gifts of the Spirit without Miaſure. 
— The Bae of Chrift ; for if the Spirit of him 
; A that raifed up 7% from the Dead ‘dwell in 
Rom. viii. 11. you, He that raifed up Cri? from the Dead, 
ar ey fhall alfo quicken your mortal Bodies, becaufe 
of bis Spirit that dwelleth in you.. 
he working of Miracles; for Chrift (as above) af 
ferts, that he caft out Devils by the Spirit of God. So we 
read how -Ezekiel and Others were often moved locally, and 
carried from Place to Place by the Spirit ; arid Chrif, after 
his Baptiſm, was led by the Spirit into the Wildernefs : And 
to ſome in the apoftolical Times was given thé 
1 Cor. xii. 10 Power of wor ing Miracles by the Hols 
| _ _ Ghoft for when he defcended upon the Apo: 
es, and thofe with them, in the Symbol of fery cloves 
ngaes, they ſpoke all Languages, and* wrought diver fé 
jractes by the Poaver of the Holy Gr. | a 
© — The ufeful Diverfiry of Gifts and Grares in the apo- 
ftolical Times, was alfo the Operation of the 
1 Cor. xii Holy Ghoft ; as the Word of Wi/dom, the Word 
mk. of Knowledge, the Grace of Faith, the Gifts 
of Healing, the Gifts of ‘Prophecy, of diftern- 
ing the Spirits, of diver/e Kinds of Tongues, and of the In- 
terpretation of Tongaes ; but all thefe worketh that oe and 
the felf-fame Spirit, dividing to every Man feverally as he 
will, being a free Agent, the fupreme God, ‘not eS 
a Vertue or an Attribute of God, but as a divine Perſon, be- 
ing call’d in this Chapter the Spirit of God, and the Help 
Ghoft, ver. 3. and Kyrios, Lord, yer. 5. and the fame God, 
yer. 6. But allowing that thefe Names here import the three 
diſtintt Perfons in the fame divine Effence, it proves alfa 
that the one and the 3 Spirit is Cod ſupreme; for 
s; and, beſides him, there is none 
elfe. a ö ? 
, The whole Work of Conſummation, in the regenera- 
ting, converting, and ſanctifying of God's Elect, redeem’d 

by Gh eh 


rift, is afcribed to the 225 Ghoft, by way of Appro- 
; | | priat ion 
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priation in Scripture, according to his Province in the Econo. 
my of Salvation. ` a tae l 

4: The divine Worpip is alſo his due; for Believers are 
call'q the sh dat of God, even becaufe the 

Spirit of God dwelleth in them: And know 1 Cor. iii. 16, 
ye not that your Bady is the Temple of the Holy vi. 19. 
Ghoft, dedicated to his ileal Nay, we are 
all Zaprésed and bjeffed in his Name, as our God; wherefore’ 

as the Holy Ghof faith, To Day if you will hear his Voice, 
‘harden not your Hearts: And as repenting 

David prays; Take not thy Holy Spirit from Phl Ii. 1 1, 12. 
me, but uphold me with thy free Spirit; ſo 
by the Apoſtle he is invocated, or worfhip'd, in the Bene- 
diction, wiſhing us the Communication of the Holy Gboſt 
equally with the Grace of the Lord Fefus Chrift, and the 
Love of God the Father. Nay, every Time that Baptifm 
is adminifter’d, or the Blefing pronounced, Chriftians adore 
the Holy Ghoſt with the fame divine Honours with which they 
adore the Further and Son, as it was done from the Begi 
ning in the antient Doxobogies, not importing three Gods, 
but the three divine Witneſſes 27 Fefus Chrift, viz. the Fa- 
ther, the Word, and the Holy Ghoft, who are one Thing, one 
Effence, one God. N | | 

Yet fome, that pretend to own his Godhead, have oppoſed 
the Spirit's Right to divine Adoration, whofe Objections we 
fhall anfwer, | l 

Objection 1, The Communion of Chriftians = 
is with the Father, and with his Son Jeſus u John i. 3. 
Chrift, but not with the Spirit. 

_ Anfwer, Our Communion is there fo expreſs'd, betauſe 
the Spirit is not fo much the End or Object of our Commu- 
nion, as the Bond of it, or the inward Caufe of it; ot we 
have Communion with the Father and Son, by the Opera. 
tion of the Holy Ghoft; fo that this Objection is of no. 
Force. 

_ ObjeEtion 2. Believers are faid to dave or 1 John i. 6. 
abide in God, and in Chrift, but not in the . iv. 13; 
Holy Ghoft. 

Anfwer. That concerns not Adoration; and the Soi. 
rit is not there mention'd, becaufe his Union, or Anoint- 
ing, is rather in us, or abides in us, than we in | 
him; For you have an Onction from the Holy 1 John ii, 20 
One, and you know all Things ; but the 7, 
Anointing which yut have received of him, 
abideth in you. 

: 2 5 Obje- 
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Obiectios 3. The Holy Ghoft is uently omitted, or 
not ait with che Farber and ee Son in the fame 
Text; he is more ſeldom mention’d, and very little of his 
Adoration. , 

Asfwer 1. St. Paul mentions God and the 

1 Cor. iii. 16. Spirit, without the Son, and ſpeaks of Chrif 

Rom. ix. 1. and the Spirit without the Father. But it is 

enough for our Purpofe that he is mention’d 

jointly with the other two Perſons; as in Chriſt : Baprifm, 

the baptifmal Inſtitution, the apoftolical Benedsftios, and 

the heavenly Witneffing, where he has no Right to be placed, 
he has no Right to divine Adoration. — 

2. The Holy Spirit continually ſpeaks in holy Scripture, 
or the Language of Scripture is the uage of the H 
Spirit, who infpired the Penmen; and therefore he is al- 
ways underftood when the other two are mention d. 

3. The Scripture {peaks lefs of his Adoration, for that by 
his Office he is rather the Caufe or the Influencer of our ado- 

ring God, effentialy confider’d ; for ye have 
Rom. viii. 15, not received the Spirit of Jondage again to 
16, 26. fear ; but ye have received the Spirit of Adop- 
| tion, whereby we cry Abba, Father.—Like- 
wife the Spirit alfo helpeth our Infirmities ; for we know not 
what we fhould pray for as we ought z but the Spirit bim- 
ff ae Interceſſion for us, with Groanings that cannot be 
utter d. f 

We muft next anſwer the Objections of thofe that deny 

the Spirits bemg of the fame one Eſſence with the Father, 

so and declare him to have receiv'd his Effence 
The old mvi- from the Father. The modern Fews call him 
theifts, the Pe- fometimes the Virtue of God, and the magnif- 
vate, and of cent Gifts of God, the heroical Motions of 
late Valentinus Mens Hearts, the Prefence of God in the Tem- 
Gentilis. le, or the Shechinab, &c. contrary to the 

| 7 of the antient Fewifo Church. 

Macedouius, A. D. 360. Other Enemies have call’d him the 
whofe Errors were reyi- ‘Prince of created Angels, the Mim- 
ved by gobs Biddel in fier of God, and Servant of Chrif: 
Esgland, and refuted by But fuch a Diverſity of erroneous 
Cloppenburgius in Holland, Opinions among the Adverfaries, is an 
Rnd are now again bu- Argument for the Truth, viz. that 
ried, as of no folid Foun- gj} Things divine being juſtly aſcribed 
dation, even in the Opi- to the Hay Spirit in Scripture, as has 
nion of the Adverfaries been proved, he muft be of the fam 
Eſence with God, or the true eternal God. Obje 

; j ° 
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Objeftion 1. The Holy Spirit differs from God, as the 

Spirit of God. ? 

| Anfwer. Yes, he differs perſonally, but not eſſentially; 
or not as one Eſſence from another Eſſence, but as ose Perſon 
from another Per/on. 

Objection 2. Chrif fays, that the Spirit of Truth fhail not 
Speak of bimſelf, but whatfoever he Pall bear, that Po he 
peak z therefore being taught by another, he is not eſſentially 
Anfwer. To hear from another, and to be taught by ano- 
ther, are not always the fame, tho’ fometimes 
they agree; as Chrift fays, I /peak to the John viii. 26, 
World thofe Things which Ihave beard of bim. Ec. 

IL peak nothing of my ſelf; but as the Fa- 
ther barh taught me, 7, peak thefe Things. Therefore the 
Spirit's hearing relates to his economical Office, or his Order 

operating in Believers ; which derogates not from his di- 
vine Effence, no more than from that of Chrif. 

Objeftion 3. Chrift fays, The Spirit of Truth John xvi. 14. 
Hall glorify me; for be fhail receive of mine, 
and ſbali phew it unto you: Therefore, depending upon ano- 
ther, he Is not effentially God. 

Anfwer. To receive from another, and to ae on ano- 
ther, are not the fame ; for here the Holy Ghoft receives 
from Chrift, as he operates with him, and from him, in his 
economical Office, tho’ not in the way of dependance, as to 
his divine Effence, nor as to his per se Subfiftence. 

Objection 4. He that gave his good Spirit to s 
the Jſraelites, is Febousk oie i Nen a 2180 

Anfwer. So God gave his Son to the World, according to 
the divine Economy, which is far from being repugnant to 
the Trinity of Perfons in the Usiry of the Godhead; for 
each of them is Zebouah alone, as Mofes fays, Febovah, our 
God, Jebovab is One. 

Objection 5. The Holy Ghoft is fest from another; and 
ae he is the Servant of another, and not effentially 

od. 


. Anfwer. Indeed, fometimes the Sest, is the Servant of 
the Sender, but not always, nor in all Refpeéts: As here, 
with E to the divine Economy, the Holy Ghoft is fent 
as the Meſſenger, the Agent of God, (as the Mefiab is call’d 
God's elect Servant, and was fent into the World) but that 
hinders not his being effentially God; becauſe al} Things 
divine are properly afcribed to him; and his Miffion is volus- 
sary, as Chris alfo was. 
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r. ObjeBion 6. He is the Gift of God; and therefore sor God 
eſſentially, who is the Giver of all good Things. 

Asſwer. But cannot one give himfelf? Does not God, 
enina confider'd, give himfelf to his People in the Co- 
venant of Grace? And as Chrift gave himfelf in Sacrifice fot 
us, fo the Holy Ghoft is the voluntary Gift of God, which hin- 
ders not his being God by Effence with the Father and Logos. 

Obiection 7. He changeth his Place, deſcending hke 4 
Dove at Chrif’s Baptiſm; therefore he is not inmienſe, or 
eſſentially . ae 5 N y 

Anfwer. This is trivial, becaufe he changed his: Place 
: only fymbolically, or as to the external Sign of 
Gen.xviik21. his Preſence; as Fekovab faid, Iwill go down 

now and fee, &c. 7 E 

Rev. xxü, 17.  Objetfiow 8. He prays to Chrift to come to 
5 3 for the Spirit and the Bride fay, 
TE Come. 

ä No fuch Thing; for there only the Spirit and 
the Bride join in teſtifying the Truth and Excellency of the 
Gofpel ; or the open and general Invitation to come and 
5 the Waters of Life freely, is confirm d by the joint 

eftimony of the Spirit and the Church, even the gracious 
Spirit of God, who influenceth all true Believers, according 
to his economical Office; which is not repugnant to his divine 
Eſſence. N | } 

0 . : Objection 9. Thofe at Ephefus, who had 
Abts xix. 2. been baptized, faid, We have not fo much as 
E beard whether there be an Holy Ghoft. pa 

Anfwer. They were ignorant of his extraordinary Gifts 
expreſs' d in Scripture by bis Name, the Holy Ghoft 5 but 
they could not be ignorant of his Exiftence ; for all the World 
had heard of bis Deſcent upon the Di ſciples at Jerufalem : 
Befides that, their Ignorance is no Argument. 

Obſection 10. The Holy Spirit is faid to 
Rom. viii. 27. make Interceſſion for the Saints, according 10 
` -> zhe Muc God; therefore his Will is different. 
Kara Oey.  Anfwer. It is in the Greek only . 
God, and imports not according to any Wih 
of God, that is diverſe from the Wilt ‘of the Holy Spr 
rit, but chat which is the very ſame Wil; or that he in 
‘tercedes after a divine Manner, according to God, like him- 
ſelf, effectually; or fo as to pleafe God, teaching the Saints 
to pray as they ought, being their Interceffor within them, 4 
“Chrift is out of them, according to the divine Economy. 
_ Therefore it remains firm true, that the Hory Gnost 
is areal, diſtinct, and divine Perſon, of the fame Eſſence 
a 2 i with 
| 
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ae the Father and Logos, who all Tura are the Ose eternal 


V. I ſhall enquire how thefe Three divine Perfons differ. 

Indeed, their Difference and Diſtinction is hot philoſophi- 
cally accounted for in holy Writ; for That was not intended to 

leafe Philofophers, but to edify the Members of the Church, 
But feeing the Adverſaries have forced us to ufe philafophical 
Terms, we muft comply a little. l 
1. Their firft Difference is from human Perfons : For, 

(1.) Human Perfons are ſeparate one from another, aa 
Peter, James, and John, one of whom might bave been, 
tho’ the others had never been, becaufe they exift dy sha 
Will of God; whereas theſe divine Perſons, tho’ diftinguifh’d 
from each other, are never feparated ; and one of them could 
not have been without the others, being all Three eternal 
in the fame One divine Effence, or Nature, and their diſtiu 
Perfonality is not the Effect of the divine Mill, but their 
perſonal Properties or Perfections are as neceflary and eternal, 
as the divine eſſential Properties are; tho’ they are not brea 
Gods, but one God, or one divine Effence. 

(2.) An human Perſon has only the fame kind of Nature 
with others, call'd a comman /pecifick Nature, but not the 
fame individual Nature with others; for otherwife the Power, 
the Faculty, the Acts of Reafoning, or the Notions and Ideas 
that are in one Man, would be the fame individual Ideas that 
are in another Man; whereas the Per/ons in the Godhead, 
tho’ diſtinct, have the fame individual divine Nature, the fame 
Underftanding, the fame Will, and the fame other PerfeGtions 
of the divine Effence or eke | 

(3.) So many buman Perfons, fo many Eſſences; for eve 
9 Perfon has its own PRE Enes ae from al 
other Beings ; whereas the divine Being, or Eſſence, is but 
One, and therefore the Godhead of the Father, Word, and 
Spirit, is the very fame ose Godhead ; or theſe Three diftin® 
Berfons have not each a diſtinct Eſſence, but having the fame 
one Eſſence, they are the fame ove true and eternal God. 
But the Adverfaries not minding this Difference, have ert d 
from Truth, and will not conceive of the divine Perfòns, but 

as of human Perſons. 

a. Their next Difference is from the divine Eſſence, from 
which they differ not really, or as one Thing from enother 5 
for God’s Eſſence has no Parts, nor yet by mere Resfoning 
only, or by our fole Conception; for they ifer es One from 
Three: But by fuch a Reafoning as bas a Ground of Di- 
ſtiuction in the Thing it felf ; F in our Conception the di- 
| | 2 wine 
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vine Eſſence is equal to the three Perfons altegether, and 
more large (if I may fo fay) thah any ose Perfon alone, or 
fingly confider'd ; for that the Eſſence is common to all the 
three Perfons, and each Perfon has the divine Effence. 
Hence fome diftinguifh between Communicable and Incom- 
municable ; for that the Eſence is common to three Perſons. 
whereas each Perfon is incommunicable: But we cannot, by 
ſearching, find out God Almighty unto Perfection. | 

3. Their next Difference is of the divine Perfons among, 
or between themſelves. And here we muft cautioufly avoid 
the two Extremes of Sabelliani/m and Tritheifiz. 1. The 
Followers of Sabellius admitted only of a nominal Diffe- 
rence, or, as the fame one God is call’d, ſometimes the Fa- 
ther, fometimes the Son, and fometimes the Holy Ghoſt, ac- 
cording to his diverfe Operations; allowing only one Per/on 
in the Godhead. 

2. Tritheiſin, or the Opinion of three Gods, is the other 
Extreme, which we muft fhun, in avoiding Sabellianiſim ; 
for tis equally abfurd to fay, with the Sabellians, that the 
three Perfons in the Godhead are one Perfon ; and to fay 
55 the Tritheiſts, that the one divine Being is three divine 

eings. 

Therefore when we fay, the Father is God, the Logos is 
God, and the Spirit is God, we muft not conceive that the 
are diftintt Gods, but diflintt Perfons in the fame one God, 
for that their Diſtinction reſpects their Perſonality only, not 
their Deity; for tho’ the divine Attributes are the fame in 
all Three, who are one Thing, one divine Eſſence, one God, 

et ſtill they are three diſtintt Perſons, according to holy 
Writ, as above proved. 

Some, willing to be cautious, think the three Perſons dif- 
fer from each other, both rutionally and made g, as they 
exprefs it; or not by Ratjocination only, but allo really, as 
one Mode from another. But others, not affecting thefe 
ſcholaſtical Terms, believe, according to Scripture, ee they 
differ from each other as the three heavenly . ili but 
profefs to be ignorant of the Manner of their Diſtinction, 
which is not reveal’d in Scripture, and content themſelves 
with ſaying, that they differ /upernaturally, or not as natu- 
ral Things differ, but in a more eminent, peculiar, and di- 
vine Manner. : 

But, however, tis certain, from Scripture, that they differ 
in their peculiar . Properties, and in their Mode of 
Operation out of themfelves, or in the Creatures; for tha’ 
the operative Power of God is the fame one Power, common 
to thele three Perfons, yet their Order and Mode of Opera- 
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tion is different, as will plainly ap in the following di. 
vine Economy: Thus tho’ we ufually afcribe to the FArRHE 
Creation, to the Son Redemption, and to the Hory GROST 
Conſummation; yet we find, in Scripture, all theſe different 
Works afcribed to each Perfon, becaufe of their Union in the 
fame divine Eſſence. But tho’ we cannot philofophically ex 
plain theſe Things, we muſt not run into ſinful doubting 
with thofe that will believe nothing of which they have nota 
clear and diftin& Perception; but muft thankfully follow 
that Revelation of himiclf, which God has been gracioutly 
leafed to afford us in his written Word, the only and ſolid 
round of our Faith, to which our weak Reafoning fhould 
fubmit it ſelf, and let Faith acquieſce in Things reveal'd 

above Reafon, tho’ not contrary to it. 


VI. I ſhall explain the divine Economy, or Family. Di fs 
enſation and Government of theſe three Perſons of the ohe 
od head, in and over the Church, the Houſè or Family of God. 
That the Holy Trinity in Unity, from all Eternity, or be- 
fore Time began, delighted themſelves in the Enjoyment of 
their own eſſential Perſections or Attributes, rejoiced always 
before cach other, rejosced in the Proſpect of the babitable 

arts of the Earth, and that their Delights were with the Sons 
of Men, from an çternal Intuition, is moft true; tho’ it is 

nown to us only by sleet eh fome Texts of Scripture, 
that intimate the fame. But their Economy, fince Time be- 
gan, is more amply reveal’d : For | 

The bleſſed Trinity has admitted the Church, or Con- 

gregation of Believers, into Society, or Family. 

Communion with them; for truly our Fellow- 1 John i. 3. 

foip is with the Father, and with his Son Fe/us 

Chrift, viz. by the Communication of the Holy Ghoft (as 

above) and according to the apoftolical Benedi- 

diction, The Grace of the Lord Jefus Chrift, 1 Tim. iii. 1 5. 

and the Love of God the Father, and the Com- 

munication of the Holy Ghof, ever belong'd tothe Church of 

the living God, who has bss Fire in Zion, and 

Furnace in Jerufalem; call'd alfo the City Iſai. xxxi. 9. 

and Kingdom of God, as the Members of the 

Church are call d the Sons and Daughters of God, the Ser- 

vants and Friends of God, the Brethren of Chrift the Son of 

God, vo more Strangers and Aliens, or Foreigners, but Fel- 

low Citizens with the Saints, both in Heaven and Earth, and 

of the Houſbold of God. Now in this Family thefe Three di- 

vine Perſens have the Government, and perform certain eco- 
nomical, 
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nomical, o Family-Offices, peculiar., to cach Perſba. 
us F a 
The firſt divine Perſon, call'd the É ATHER. 
He is confider’d as the Father of she Family, 
Eph. ii. 14, as the Lord of Heaven and Earth, of whom 
15. the whole Family of Heaven and Earth is na- 
| med; or the bigher Houſe of Angels and de- 
p Saints, the Church friumphant; and the fower 
oufe, or Church militant, call d in Scripture the Houſe of 
God, the Houſbold or Domeſticks of Gad, the Houfoold of 
Faith; I fay, they all make up the one Catholick Church, 
or Family of God, conſider'd as the firjt divine Perfon, or 
ale of the Family; who is therefore in Scripture repre- 
ented, 8 | | 
1. As the Zord and DiGtator, who, by eternal Predeftina- 
tion, delineated and prepared the Government of this future 
Family, appointing both the End and the Or- 
‘AGs iv. 28, der of Means too; for as what happen d ta 
Chrift was determin’d before to be done by the 
Father's Power and Counfel, fo Believers obtain their Inheris 
tance, as being predeftinated according to the 
Eph. i. 11. Father's Purpofe, who worketh all Things af+ 
| ter the Counfel of his own Will; having. cho- 
Chap. i. 4,5. fen usin Chrift, before the Foundation of the 
World, that we fhould be holy; and ‘having 
predeftinated us unto the Adoption of Children, according to 
| the good Pleafure of his Will. Thus Chrif, 
Matt. xi. 2$, as Mediator, faid, I thank thee, O Father, 
26., Lord of Heaven and Earth; becaufe thou baft 
bid thefe Things from the Ws 2 and Prudent, 
and baft reveal d them unto Babes ; even fo, ather, for fo it 
ſeem d good in thy Sight. 

2. As the Creator and Builder of his Houſe or Familiy; 
for the whole Family in Heaven and Earth is samed of him, 
as the Builder of all Things. 

j 3. As the one Law-giver, able to fave and 
James iv. 12. 20 deftroy, and who im lanted his Law of Ne 
| ture on Man’s Heart, when he formed him af- 
ter his own Image, and gave him alfo a. pofitive Law about 
the forbidden Fruit, with a Promife and a Threatning, and 
fo enter’d into Covenant with Adam and his Heirs. 

4 As the Judge and. Avenger of his broken Law, he will 
magnify it, and make it honourable in the Punifhment, €t- 
ther of the Tranfgreffor, or of his Surety. Therefore the 
Satisfattion made by Chrif for the Sins of Believers, wie 

| made 
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made to God, confider’d as the Father; and when we, by 
Faith, plead Chriſt's Satisfaction for us, we approach to the 
Father, as to a Fudge upon a Tribunal, to be by him decla- 
red or accounted righteous. 

5. He is a merciful Father; for as a Father Phl. ciii. 13. 
pitierh bis Children, fo Jehovah pitieth them . 
that fear him: His Grace, Mercy, and Goodnefs, flow’d from 
all Eternity in the Counfel of Peace, among thefe three divine 
Perfons of the one Godhead ; wherein the Father— Has choſen 
Believers in Chrift,—and found him out a proper Mediator 
for them,—whom the Father fent to redeem them, —and has 
alfo ſent the Holy Spirit to regenerate, convert, and ſanctify 
them and by the Miniftry of the Gofpel the Father cals 
upon Sinners to come and partake of the Mediator's purcha- 

ed Benefits ;————jujtifies them upon their believing in his 
Chrift ;__-adoprs them into his Family; and glorsfes 
them at laft. Thus the Apoſtle fhews, that the 

Lovers of God are effectually call d, according Rom. viii. 2 l. 
to his purpofe; for whom he did foreksow, he 
alfo did predeſtinate to be conformed to the Image of his Son; 
and whom he did predeftinate, them he alfo called; an 
whom he called, them he alfo juſtied; and whom he jufti- 
fied, them he alfo Jorified : For on account of the Father's 
economical Office, fe is call'd Gop, even by way of Appro- 

riation, not on Account only of his divine Effence, (which 
a common to the three divine Perfons) but becauſe of his 
Part in the Government of the whole Family, as the Farber 
Almighty, he is reprefented, in Scripture, as ; 
God sn Chrift, reconciling the World unto him- 2 Cor. v. 19. 
ſelf; and as the one God, who has fent the one 1 Tim. ii. 5. 
Mediator. 

The fecond divine Perſon, call'd the Logos, and Sn of 


Cod. 

He is conſider'd in Scripture as God's eſſential Wi/dom, or 
Logos, who, as a diſtinct Perſon, was ever by the Father, 
as one brought up with him, and his conftant Delight, re- 
joicing always before him, and joining in the eternal Council 
of Peace about the Recovery of fallen Mankind; and, b 
virtue of that Covenant of Redemption, the Logos undertoo 
to proceed from the Father, as the Son of the Family, firſt 
to create the World, and next to redeem the World: For 

t. In the Beginning was the Word, or Locos, 
and the Locos was with Gon, and the Locos was 
God; the (on was in the Beginning of Time with 
God; not then created, but in Being, as he had been, 
fram Eternity: And proceeding from the Father, as his 


Arſt 


| Arſt begotten Son, ah Things were made by 
John i. 1, Ec. bim, and without him was not any Thing 
made that was made; whom the Farber ap- 

Heb. i. 2. inted the Heir of ah Things, by whom alfo 
e made the Worlds; not as the Father’s Inſtru- 

ment, but as a joint efficient Caufe, concurring with the 
Father and Spirit, as the fame one God in Creation; only, 
according to the divine Economy, CREATION is appropri- 
ated to the Logos, as the Son of God; for his proceeding 
from the Farber to perform Creation, is the firſt Filiation, 
or Sonjbip of the Locos, that Proceſſon being his Generation. 

2. His fecond Filiation has a reſpect to Adam's Fall, in- 
volving his Heirs in the Penalty of the Law; for then the 
Son of God, or Locos, was promifed to be made Flep, or to 
take into Union with him a real human Nature, as the Sleſſed 
Seed of the Woman, in order to cruth the Serpent's Head, 
and to deftroy the Works of the Devil, according to the faid 
Council of Peace. Therefore the Logos acted as the pro- 
mifed Mediator, under the Old Teſtament, and took the 
Church under his Care immediately upon the Fall; and in 
the fulnefs of Time, the Logos was actually made Fle, and 
dwelt among Men, as the Mediator Immanuel, God with us, 
the Seed of the bleſſed Virgin Mary; which is call'd his f- 
cond Proceſſion, or Filiation; for all the Texts that mention 
his Sonpoip, {peak of it with reſpect only ta his mediatoria 
Office, and not with reſpect to any erernal Generation, though, 
as the divine Logos, he eternally exifted ; and as the Zogan- 
thropos, or God-Man, the eternally-appointed Son of the 
Family, he ſuſtains the following Parts in the Economy of 
Salvation, and Government of the Church. 

1. In general, he is the ompla and only Mediator be- 
tween God and Sinners, for whofe fake the Farber, as Judge, 
can, with Honour to his fpotlefs Juftice, fhew Mercy to a 
nitent Believer, in whofe Name a Sinner can approach to 
od, and fue for Mercy ; for the Logos Incarnate reconciles 
God to Sinners, and Sinners to God ; and the Farber, in 
and by him, reconciles the World to himſelſ. 

2. He is the Sponſor and Surety of Believers, the Goel- 
Redeemer, the great Attonement, or Sacrifice for Sin, having, 
as the great High Prieſt, offer d up his buman Nature on 
the Altar of his Godbead, without the Gates of Jeruſalem, 
in an holy and acceptable Sacrifice for the Sins of Men ; and 
now Men can plead the Value, Worth, and Merit of bis 
compleat Obedience to the Law, as their Righteoufnefs for their 
Pardon and Acceptance with God. 


3. He 
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3. He is the Father's Embaffador to the Family, as the 
preat Prophet of the Church, the Way, the Truth, and the 
e the great Preacher of Righteou 205 the Light of the 

ord ; for God the Father, who at Hodiy Times, and in 
diverfe Manners, fpoke in Time paft unto the 5 
Fathers by the Prophets, hath, in thefe laft Heb. i. 1, a; 
Days, erea unto us by bis Son. 
4. He is by Merit exalted to be the Head of the Church, 
the only King of his holy Zion, as the Son of | 
God, foretold as ſuch in the Old Teſtament, Pl. ii: 
and call'd in the New Zeftament the Father's 
dear Son, in whom be is well pleas d; who having finifh’d 
the Work of Satisfaction for penitent Believers, he was juitly 
and highly exalted, as Jefus Immanuel, the Sow of God, the 
Logos Incarnate, to be the Head, Lord, and King of the 
Catholick Church, or of the whole Family is Heaven and 
Barth; the Head both of Influence and Government to all 
true Believers, ruling in their Hearts by the Holy Spirit of 
Grace, and in their Lives by his holy Precepts, and by his 
benign Providence. i | l 

5- He is alfo made Head over ah Things to the Church, 
which is his Body; for the Father having raiſed his human 
Nature from the Dead, fet Jeſus Immanuel : 
at his own right Hand in the heavenly Places, Eph. i. a0, 
Jar above all Principality and Power, and Oe. 

Might and Dominion ; ana every Name that 
és named, not only in this World, but alfo in that which it 
to come, and hath put all Things under his Feet, and gave 
Bim to be Head over all Things to the Church, or for the Ad- 
vantage of the holy Family, which is his Body, the fulsefs 
* Chrift myſtical, who, by his Power and Spirit, fillerh all 
hings, in all Kinds of Fulnefs: Therefore he is call'd the 
Prince of the Kings of the Earth, King of Kings, and Lord 
of Lords, having the Reins of Providence in his Hand, and 
ruling in the midft of his Enemies, until he fhall make them 
all his Footſtool; for all Power is given unto him in Heaven 
and Earth, as the Son of God, the Mediator Immanuel. 

6. He is the great Advocate of Believers with the Father, 
ever living to make Interceffion for them; and, like a Prisca 
he prevails with the Father in their Behalf, to hear their 
Prayers, to beftow upon them all the Bleſſings of his Par- 
chafe, to juftitythem and adopt them into the Family as 
Children, to fanétify them, and at laft to glorify them ; for 
by Virtue of their Union with Chrift, or their intimate Rela- 
tion to him, they are call'd a iii the adopted saa 
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of the Cod and: Father of our Lord Fefus Chrift, who told 
, Mary lene, and his other Diſciples, J 

John xx. 17. afcend unto my Father and yonr Father, and 

= : to my God and your God. 1 

7. He is the appointed Judge of the World at the laſt Day, 
to take Vengeance on all them chat know not God, and that 
obey not the Goſpel; but to be fone in his Saints, whom 
be with openly, and for ever, juſtify before the World, faying, 
Come ye bleſſed of my Father, inherit the Kingdom prepared 
for 71 ore the Foundation of the Worl Ther wili 
_ Chrift lead them glorious into the many Manfions of Happi 

nefs in his Farker’s Houfe above. be 

The third divine Perſon, call'd the Hoty Grosr. 

He exiſted from all Eternity with the Father and the Lo- 
gos, and, in the beginnin of Time, he proceeded by Spira- 
tios from the Father, firk at Creation, to move upon the 
Face of the Waters, (as an Hen upon Eggs) and fo all the 
Hof of Heaven, even the higheft Spirits, call d Angels, were 
made by him, as the Breath ur Spirit of God's Mouth, call d 
God's free Spirit and his good Spirit : And as the Logos had 
undertook to be the Redeemer of God's Family, ſo in that 
ſame eternal Council of Peace the Spirit undertook to be 
the Applier and the Compleater of that Redemption decreed, 
and proi his economical Part, by teaching, by ſanctiſying, 
comforting. 

1. By TeAcHING, ever fince the Fall of Adam: For, 

(1.) He taught all the godly Patrsarchs, before and after 
the Hood, or apie them with the true fpiritual Knowledge 
of God; and of the promifed bleſſed Seed. 

(2.) He infpired Mofes and the Prophets, and to them re- 

pe veal'd the facred Word, or Will of God; for 
2 Pet. i. 2% the Prophecy came not in old Time, by the 

Will of Man, but boly Men of God {pake and 
avrote tao, as moved by the Hory Guosr. 
| (3) He calls and fends forth Teachers; for 
A. ziii. 2. the Ghoft faid, Separate for me Barnabas 
and Saul, for the Work whereunto I have cahd 
fhem; as indeed he had in all Ages before call’d forth the 
- 74.) He furnifheth, adorns, and qualifies bis fent Servants 
with all needful Gifts; for as of old he qualified the Pro- 
hets and Apoftles with extraordinary Gifs, making plain 
Rlirerate Men {peak with other Tongues, as the Spirst gave 
rbem Vrrerance; ſo ſtill he furnifheth faithful Teachers with 
ordinary Gifts forthe ordinary Diſpenſation of the ben 
i | 5.) He 
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(5. ) He co-operates with his Mimſters, and concirs trith- 
his Word, read „ for by the Power of the Spirit of 
God, the apoſtle Pau} perform’d mighty Signs and Wonders, 
and fully 1 the Gofpeb of Cbriſt, as the Prophets did 
of old. The Holy Ghoſt confirms the Counſel of his Meffen- 
gers, either by an internal inlightning of the Minds of Meh 
in the Knowledge of the heavenly Gift, (for fuch are faid to 
be Partakers of the Holy Ghoft, Heb. vi. 4.) or by an effectaal 
directing or leading of Mens Hearts into all 7 
Truth and Uprightneſs, as David prays, Thy Prah csliii. 
med is good, lead me into the Land of Up- 10. 
vightnefs. er So A e ae on 

Prang all which he is call d the Spirit of Truth,. whotm the 
World cannot receive, becaufe it, ſeeth him not, neither 
knoweth him; but, fays Chriſt, ye kwow bim, 

For be dwelleth with you, and Hall be in you. — John xiv. 17, 

He ſpall teach you all Things, and bring. ab} 26. 

Things to your Remembrance, whatfoever I 

have faid unto you. | a: Tee 
2. By SanctirvinG ; whence he is call’d the Holy Spirit 

or Ghoft : And this general Part of his economical Office, in 

its more large import, comprehends, | a 
(1.) RE ENBRA ON ftrictly taken, or the firft Prin- 

apie of ſpiritual Life, call'd a Vivification, or 

a Ouickening ; for you hath he quickes:d, who Eph. ii. 1. 

were dead in Treſpaſſes and Sins. Hence he 

is call'd the Spirit of Life, and hath faved us Rom. viii. 2, 

by the wahing of Regeneration, and the re- Tit. iii. 5, 6. 

newing of the Holy Ghoft. . 

(a.) CONVERSION fietly taken, by which 2 Perfon re- 
generated or quicken'd is brought to repent towards God, and 
to believe in the Lord Jefus Chrifi, or is inabled to turn 
from Sin to God. Hence he is call'd the Spirs? of Faith, 
and the Holy Spirit of Promiſe, with whom, or with whoſe 
Operation, we are fealed, upon believing in Chrift. 
(z.) SANCTIFICATION, ftri&tly taken, is alfo. his 
Work ; for ye are wajbed,—ye are ſanctiſied by the Spirit of 
our God; by which SanGtification, the Graces of Believers are 

oduced, or drawn forth into lively A&s 3 fos the Fruits or 

(feats of the /anftifying Spirit are, Lowe, 
Foy, Peace, Long-fuffering, Gentleneſi, Good- Gal. v. 22, 23. 
nefs, Faith, Meekne/s, Temperance. . — ms 
(4.) The LEADING and exciting of ſanctified Believers 
into all Good, in order to por their Adoption ; 
for as many as are led by m Spirit of Gad, 

2 : 


~ ** 
Rom. viii. 14% 


we 
are the S of God, or may argue their Sonfbip from their 
% Y The prongrben sfablippi nting, and feal 
. c fett ngen, eftablifbing, anointing, and feab- 

60 ae of Believers in 1985 Truth 91 practice of 
2 Cor. i. 22, true Religion; for now he who ſtabliſteth us 
ALs with you in cue and hath anointed us, is 

God, who alfo hath /ealed us, and given us the 

3 of the Spirit in our Hearts. 

3. By Comrortine ; for he is the Paraclete, or Advo- 

cate, in a peculiar Manner; the Comforter, the Holy Ghoff, 

fent by the Father in Chrift's Name, into the Hearte of Be- 
Jievers, to promote their Salvation. 

(1.) He communicates of hig heavenly Virtues or Graces to 
Relievors, for the helping. of their Infirmities, for their forti- 
Pik againft the Shocks of ‘Adverfity of any kind, and for 

lling hee Souls with unfpeakable 15 and Delight, as if 
they were got into the Suburbs of Heaven; therefore, in the 
Bleifing, the Communication of Grace is aſeribed to him, er 
the Communion of the Holy Ghoft, that qualifies us for the 
7775 of the Lord Fefus Chri and the Love of God the 
at per. ' 

(2.) He intercedes in the Hearts of Believers, as their Ad. 
vecate within them; for as Chrif, the Son of God, agente 
Mens Caufe with God, fo the Holy Ghof agents Gods Caufe 
with Men, inabling them to believe and re nt aright, 
drawing forth their Hearts in Prayer, and, as the Spirit of 
Supplicaston, helping their Infirmities, when they know not 
what to pray for as they ought, and making Interceffion in 

them, ſometimes with Groanings that can- 

Rom. viii. 26, ot be utter d: And he that earcheth the 

37. Hearts, knows what is the Mind of the Spirit, 

_ that he maketh Interceffion for the Saints ac- 

cording to God z or he inables them to pray in Faith, and to 

wreftle with God in Prayer, or to detain him, as it were, 
like Jacob, until he blefs them. 


(3.) He teſtiſies, or witneſſeth to Believers, the cues 
of Gad’s firm Favour and Love towards them, under all 
-_ their Afflictions; alfo the Truth of- their Adoption, and of 
| their final Redemption; for rhe Love of God 
Rom. x. $. i foed abroad in our Hearts by the Holy Ghoft 
Chap, viik © gsuen unto us; and he witne eth with our 
19. 16. Sirits that we are the Children of God, be- 
ing thence call'd the Spirit of Adoptions: And 

he feale or confirms Believers in the Faith of compleat Re- 
demption at laft, by affording them fome Poretaftes of Hea- 

I 3 


ven, 
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ven, call'd, the Earneſt of the Spirit, wrought 7 
dy him in our Hearts, by whom we are fèsled Eph. iv. 30. 
unto the Day of Redemption; which Earneſt 
f the Spirit produceth Righteoufnefs, and Rom. xiv. 17. 

eace, and Foy in the Holy Ghoft, inabling us 
to rejoice in the Hope of the Glory of God, and ——v. 2, 3. 
zo rejoice in Tribulation alfo, eſpecially under pet. iv. 14, 
Perfecution. | 

Thus the Hory Grosr, as the Doctor, the Santisfer, 
the Comforter of the Church, or Family of God, is the 4p- 
plier, the Promoter, and Finiſper of Man's Redemption; or 
the Members of God's Family are elected y Aisa Father, re- 
deemed by the Son, and compleated by the Holy Ghoft. 

Yet this Diftribution of economical Offices requires a two- 
fold Caution, 7 

1. That in the three divine Perſons we ſuppoſe no De. 

ndency or Inequality, being all Three equal in Eternity, 

ower and Glory; for any ſeeming Inequality reſults, 
6050 From the Logoss afluming the human Nature into 
Union with his divine Perſon, in order to act as the Father's 
Son and Servant, or as Mediator; while the Logos (previous 
to his Incarnation) being in the Form of God, thought it no 
Robbery to be equal with God, tho be humbled bimfelf in 
she Form of a Servant. | | 

(2.) From the Spirit’s being ſent by the Father and the 
Son, as the Finifber of Redemption, to which he condefcend- 
ed in the eternal Council of Peace, while he was eternally 
exifting of the fame one divine Eſſence: But the Adverſaries, 
not minding this Diſtinction, have oppofed the Truth with 
Bitterneſs. 

2. The other Caution is, that tho’ each divine Perſon has 
his peculiar economical Office, yet without excluding the other 
Tuo; becaufe their Operations out of themfelves, or in the 
Creatures, are conjunct, or undivided, arifing from the fame 
divine Eſſence; for in the Economy the divine Perfons ope- 
rate only in a different Mode and Order, but concurring as 
the fame one God. | 

And, for the further Illuſtration of this divine Economy, 
we may obferve, . 

1. That each Perfon has Attributes afcribed to him, which 
anſwer and ſuit his economical ice. Thus, , 

The Farner of the Family has Dominion afcribed to 
him, as the Father Almighty, and Power as Creator, and 
Fuftice as Law-giver and Avenger; fo Zove and Mercy too, 
as above, c. | 
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The Son of the ek has Wifdom aſcribed to him, 
as the great ‘Prophet (according to his Name Logos) and 
(Power as the fole Head and King of the Church by Merit 
and Purchafe , and Grace, Mercy, and Faithfulncfs, a8 
High Prieſt and Advocate; and Majefty as Judge of the 
World. 5 l 

The Hory Gu 5 T has Power afcribed to him, as 
the Compleater of ea ep on, and communicative Good- 
nefi 7 the Teacher, Sanctifier, and Comforter of God's 
People. 3 

“Thdeed, {ome only mention three eminent ‘Attributes, 
aferibing POWER to the Father, WISDOM to the Son, 
and GODNESS to the Holy Ghoft, whereby- the triune 
God is the greah, wief, and beſt Being; as by the Mo- 
ther’s Queftions to Children, Creation is afcribed to the Fa- 
ther, Redemption to the Son, and Sanctification to the Holy 
Ghoft. But tho’ this is good in part, it is not enough to re- 
prefent the Trinity; for that there are other Attributes ex- 
preffive of the divine Eſſence. 

>. According to their ſeveral economical Offices, there is 2 
reſpective proper: Homage and Worjbip belonging to each 
Perſon; for thofe Benefits are expected from each Perfon 
that belong to his Office; aè Grace from God the Son, the 
Lord Fefus Chrift, and Love from God the Father, and Com- 
munication of Grace from God the Holy Ghoft, as the Opera- 
tor of it: Therefore,, l 

(1.) We pray to the Trinity tor thofe general and com- 

prehenſive Benefits, soa to their Order 
Eph. ii 14, of Operation; as in the Apoſtle's Prayer; For 
Sr. this Cauft I bow my Knees unto the Father 
of our Lord Jefus Chrift (of whom the whole 
Family in Heaven and Earth is named) that he would grant 
you, according to the Riches of his Glory, to be ftrengthen’d 
with Might by bis Spirit in the inner Man, that Chrif may 
dwell in your Hearts by Faith, Cc. 

(2.) We return Thanks to each Perſon, and to all Three 
together, for thoſe Benefits in the ſcriptural Doxologies: 

Thus when the Hola, calls Believers the Elect, 

1 Pet. i. 2, 3. accord ing to the Fore- knowledge of God the. 
ee Fat ber, thro’ Sanétification of the Be aed: unto 
Obedience, and thro’ the fprinkling of the Blood of Fefus $ 
he runs into this Doxoigy, viz. Bleffed be the God and Fa- 
ther of our Lord Fefus brift, who, according to bis abun- 
dant Mercy, bath begotten us again usto 4 liveiy Hope, by 
the Merit of the Refurreftion of Jeſus Chrift from rhe 
Dead, and alfo by the Operation or the renewing of the’ 
Holy 
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Holy Gboft which is neceflarily’ undetftood, as above ex: 
ain d F 


g. There are Siss alfo mention’d againſt each Perſas in 
his Office, as againſt the Father; for Mofes `> >t., 
complains of the Iraelites, Do ye thus requite Deut. xxxii, 6, 
Jehovah, O. fooliſh People and unwifo? I Ce 
be thy Father 2 So againſt the Son; for the Apoftle declares 
fome Apoftates irrecoverable; for that they © ` 
crucify to themſelves the Son F God Friga Heh. vi 6, &. 
and put him to 980 Shame; and t are 
counted worthy of. ſorer Punifhment, who have trodden un. 
der Foot rhe Son of God, and have counted. the Blood of cha 
Covenant an unholy Thing. And Sins are alfo commited 
againſt the Holy Ghoſt; tor fome have done 
Defpite unto the Spirit of Grace; and the I Iſai. iti ro. 
raelites rebelled and vexed his Holy Spirit: : 
As St. Stephen juſtly reproached the Jews, fay- Ads vik. 51. 
ing, a 5 bab nr og in 

Heart and Ear, ye do always refift the Holy ( at your 
Fathers did, fò do ye. And St. Pauk forbids iii a 
us to grieve the Holy Spirit: Nay, Chrif cx- Eph. iv. 3o 
prefly fays, that all manner of Sin and Blaf- Mate. xi. 3r, 
phemy foalt be forgiven unto Men, bus the 32. 
Slaſpbemy againſt the Holy Ghoft foal nor 
be Virgie unto Men, neither in this World, nor in- the 
World to come, or in the Day of B when the gene- 
ral Pardon will be publifh’d for all penitent Believers. - 

4. Each divine abil ag has a fort of eminent Turns of Co. 
verament in the Family, according to the ſoveral Ages of the 
World. 72 80 5 paar | 

(r.) The Father is ſuppoſed ta have eminently govern’ 
the Church before and after the Food, or in the foe Tanner 
of the Goſpel, until the Levitical Law was given at Sinai. 
but not in Exclufion of the Logos and: Spirit; for both alfy 
were concern’d in the Vifions and Oracles made to the Ya. 
triarchs, and in the divine Providence, as can be welt 


proved. 

(2.) The Logos, the appointed Sow of the Family, too 
the Adminiftration of the Church mere: folemnly upon him 
at Sinai, as the Angel, or Meffenger of tho kao. 
venant; for, fays God the Father, Behold, I Exod: reiji: ` 
fend an Angel before thee, to keep thee in thy 20, ir. 
Way, and to bring thee unto the’ Place which = 
I bave prepared. Beware of bim, and obey his Noicę pro: 
voke him not; for be wilh not pardon your Treſpuſs, for my 
Name is is bim. The ceremonial: Lau, or the tepice 

Gofpel 
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Goſpel was ordain’d in his Hands, as the promifed Mediator, 
and he ruled the O}d Teſtament Church by it, until he was 
made Flefh, and rofe again from the Dead, when he extend- 
ed the Apoftles Commiſſios to all Nations, and inſt ituted the 
Church of the New Teftament. 

(3.) The Holy Ghoft was from the Beginning concern’d 
with the Fat ber and the Logos, as above fhewn: But his 
economical Office became more illuſtrious foon after Chrift’s 
Afcenfion, by that extraordinary Effufion of his Power and 

race on the Difciples at Jerufalem, and by the ordim 
Communication of his Grace ever fince, which is muc 
more extenfive sow than under the Old Teſtament, abiding 
in the Church for ever, in the manner above explain d. 

5. This Adminiſtration or Diſpenſation of the New Tefa- 
ment, will continue to the End of Time, and no longer. 
Cbriſt, as Mediator, muſt reign, till, according to 

God's Decree, be bath put all bis Enemies 
Pfal. ii. and under bis Feet: The lat Enemy that fhall be 
cx. deftroy'd is Death, which ſhall be done in the 
1Cor, xv. 24, Reſurrection; after which the rational Enc- 
Sec. mies, or the fallen Angels and wicked Alen, 
mall be condemn’d to everlafting Punifhment. 

The Holy Ghoft muft exert his divine Power in the regc- 
nerating, converting, and ſanctifying of God's Elect, till the 
End of Time, and no longer. a 

The Father will pardon and accept all penitent Believera 
till then, and no longer; for then the Day of Grace isat an 
End, and the Kingdam of Grace too, when Chrift ſhall come 
to Judgment. 

8. But after the general Judgment is over, Chrif having 
no more Occafion to rule in the midft of bis Enemies, nor 
the Holy Ghoft to confummate or perfect God's Elect, nor 
the Farber to jufti f them; thes comes the End, when, 

(1.) Cuxisr will deliver up the Kingdom of Grace to the 
Farber, his preſent mediatorial Kingdom, his vicarious and 
temporary Kingdom, which he received from the Father ; 

enting all the Ekef before him, as redeem'd by bim 
Pom all Nations, and as ſanctified by the Holy Ghof, and 
lorified by the Father, as the Members of Chriſt's myſtical 
oly, the Children of the holy Family; a glorious Company 
indeed! 

2. Chriſts exalted human Nature, or Chrift as the Son f 
God, the Mediator, (and all the ret of God's Elett) ſhall 
be fubject unto him, that put all Things under him, that fo 
Gop, effessially conſider d, not economically, or the onz 

op 
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Gop the Father, Logos, and Spirit, who are 
one Thing, one divine Eſſence, may himſelf be 1 Cor. xv. 28. 
all in all: For then, , 

(3.) The Kingdom of can will commence, when, with- 
out the Interceſſion of a Mediator, or the ſanctifying Opera- 
tion of the Spirit, Gop effentially conſider'd, ii imme- 
diately communicate himſelf in all Fulneſs to all the glorified 
Saints, who fhall be elevated to a Capacity of feeing him as 
he is, {hall be admitted into Union with God, and alla with 
all the Fudne/s of God in the everlafting Kingdem of Glory, 
according to holy Scripture: For tho’ their Union with 
Chrift will never ceafe, tho’ they will ever behold him as 

the Brightnefs of the Father's Glory, the exprefs Image of 
his Perfon, tho’ he will be their glorious Head thro’ all 
Eternity ; yet they fhall be then exalted unto a greater 
Union with the one eſſential God along with Chrif their 
Head ; for, fays Chrift, Zo bim that overcometh ` l 
wili I grant to fit with me on my Throne, even Rev. ii. 215 
as I aljo overcame, and am fet down with my 
Father on bis Throne. 


VII. I fhall ſhew the Opinion of the Chriftians about this 
Doctrine before and after the Councs} of NICE, which met 
A.D. 325. | 

1. The Anti-Nicene Fathers, not having to do with the 
Arians, (tho with other Enemies of C riſt's Godhead) 
{poke their Mind with much Plainneſs; aſſerting, according 
to holy Scripture, | 

(1.) That God is One undivided Subftance in Three di- 
ſtinct Subfiftences, or Perfons, who cohere and agree in the 
fame one eternal Effence, calling them the Father, the Zo- 
gos, and the Holy Spirit, 8 8 exiſting from Eternity, 
not as three Gods, but as three Hypoftafes, Subſiſtences, or 
Perſons in the ſame one Godhead, with their perſonal Pro- 
pertics, on joy ing their own Perfections before the Creation of 
the World, and in Council together, decreeing what fhall 
come to pafs in Time; for they believ'd a co- eſſential and 
co- eternal Trinity; as has been prov'd often *. 


* The learned Bip BULL, in his Book call'd, Defenſio Fidei Ni- 
eene, has given juk Quotations and unanfwerable Reafonings for this 
Doctrine; which are well abridged by the learned Dr. WATERLAND, 
io his Vindication of Cbriſt's Divinity againſt Dr. Clark and his 
Friends. Thoſe Quotat ions have been carefully examin'd by Friends 
and Foes, and are found all juſt; and the Reaſoning is alſo juſt; 
therefore I chuſe to fo low Bull and Waterland, as near as I can, even 
fometimes uling their very W I cannot uſe better. 


(2.) That 
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2.) That when God, eſſentially confider’d, created the 
‘Worlds, the faid three Perfons acted economically ; or that 
the Father, in the divine Economy, fent forth the Logos and 
Spirit to perform Creation : For by the Logos all ‘Things 
were made, and by the Spirit alfo, who breathed on the 
Abyge, and made it pregnant; and to them the Ante- 
Nicenes affign’d the fame Efficiency in Creation as to the 
Father; by which they kept up a more lively Senfe of a 
real Diſtinction of Per ſons, have taught the indiviſi ble Unity 
and Co- eſſentiality of al} Three, as of one Creator, and have 
ſignify d wherein that Unity conſiſts, or into what it is 

ultimately reſolvd, viz. into the Uniry of the fame One 
divine Eſſence, or Godhead. 

(3.) That the FATHER is the firf? Perſon, not as prior in 

Duration of Nature, but only in order of Ope- 

*Avbeyria. ration, to whom therefore they afcrib’d the de- 

figning Part in the Economy, and the Execu- 

tion to the Locos and SPIRIT, fometimes by them ftiled, 

the Hands of the Father, who, by his Logos, 

Pfal.xxxiti.6. made the Heavens, and all the Hoft of them, 

dy the Spirit of bis Mouth, as if join’d in 

‘Council. ‘Thus in the New Teftament all the Efficiency of 

Creation is equally afcribed to the Father, the Logos or Son, 
and the Holy Ghoft, as the one God effential. 

(4.) The Ante-Nicenes conſider d the Faruer’s fending 
forth the Locos to create the Worlds, as his begerting him; 
or that the Logos is call'd the Son of God, by virtue of his 
Emanation or Proceffion from the Father to create the 
Worlds: And that the Serrit is call'd the Spirit of the Fa- 
ther, by virtue of his Proceffion or Spiration from the Father, 
to create the Worlds. But they alfo affirm d a fecond Filia- 
tion, or Sonjh 5 of the Logos upon his Incarnation, and 2 
ſecond Proceſſion, or Spiration of the Spirit upon the 
Church. 5 . 

(5.) But tho’ they never mention’d an eternal Generation 
of the Son; yet feveral of them underſtood the forefaid eter- 
nal Exiſtence of the Logos, as an eternal Prolation of him 
trom the Father. Thus 
Nowatian, about A. D. 255. fays of the So 

Semper enim of God, that he is always in the Father, leaſt 
in patre ne pa· the Father were not always Father: So that 
ter non femper tho’ he believ'd the forefaid firſt and ſecond Fi- 
fit Pater. liations of the Logos, he alfo feems to inti- 
r mate the Logos pre-exifting as a Son before 
he came forth to create the Worlds. 


i 
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Dionyfius of Alexandria, Novatiass Cotemporary, is o 
the fame Mind, and fo is Dionyfius of Rome, another Co. 
temporary, who calls the Son erernah, and that there was 
never a Time when tke Son was not, becaufe he is the Word, 
the Miſdom, the Power of God: But tho’ This be exprefs 
for the Eternity of the Sox, qe not full for eternal Genera- 
tion, unleſs it had been faid, Eternal as a Son; for he is 
eternal, as the divine Logos, and his true Sonſbip commenced 
in Time. 7 | 

Origen calls it Prefumption to fix any Beginning to the 
Sow ; and ſpeaks of the only begotten Logos, 
as being always with the Father; for the Tipo alover 
Ante-Nicenes believing the Exiſtence of the and res rav- 
Locos, before all Time, to be the fame as or aiwrare 
from all Eternity, apply d it to him as the S 
of God. Thus 

Hilary did it, in the Name of the Generality of Chriſtians, 
in his Time; fo Alexander of Alexandria too, the Surdican 
Fathers in their fynodical Epiftle, and the Ca- 
tholic Bifhops upon opening the Council of n Tarto 
Ariminum : And thus we are to underſtand the say aleroy. 
Words, Before all Ages, in the Conſt anti nopo- 
litan Creed. 

Indeed, the Arians, equivocating upon the Words Time 
and Ages, cluded the Catholic Senfe, tho’ they retain'd the 
Catholic Terms: But the Ante-Nicene Catholicks were fin- 
cere honeft Men, without ſubtil Diftinétions, ufing thofe 
Phrafcs as underftood by common People, and fignifyin 
thereby that the Logos (whofe Character fome of them too 
for that of the Son of God) was co-eternah with the Father, 
who exifted not before the Logos. ‘ 

But tho’ Novatian and Others own both the faid firf and 
ftcond Nativity, or Filiation, or Generation, or Proceſſion 
ot the Locos; yet they ſuppoſed his Exiſtence before that 
voluntary and temporal Proceſſion, even as a Son. So 

. Methodius, explaining the Words of the Pſalmiſt, Thos 
art my Son, th inks them to be mage expreſs d without 
Limitation of Time, Zhou art, not Thou becameft my Son 3 
or that he acquired not a sew Filiation, but was always the 
Son of God: And, fpeaking of his fecond Filiation, intimated 
in the Words, This Bay have I begotten thee: He calls it 
rather a Manifeſtation of him. oe 

Pamphilus alfo, delivering Origen : Opinion in his Apo- 
logy, {peaks his own too, and intimates the eternal Filiation 
upon the fame Principle of the eternal Exiſtence of the 


Locos, And 
L 3 Alexander 
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Alexander of Alexandria reckons it among the Singularities 
of ARIUS, that he would not own the Father to have been 
always Father, but faid, that God was once no Father, till the 
Teo of the Logos was produc’d in Time: for ARIUS de- 
nied the eternal Exiftence of the Logos as 4 Perſon. 

From all which it 0 to fome, that the Ante-Nicenes 
having all afferted the Eternity of the Logos, did implicitly 
maintain the eternal Generation, tho’ that Phrafe is not ex- 
prefly ufed by them. , , 

But the femporal or voluntary Generation of the Son is 
expreſly mention d by the Ante- Nicenes; or that the Locos, 
who, as a Perfon, is co-eval and co- eternal with the Father 
and Spirit, was begotten frf when fent forth to create the 
Worlds; and again, when he was made Flefh, or incarnated. 
The Authors that make the Generation temporal, and {peak 
not of any other, are Fuſtin Martyr, Athenagoras, T'heopki- 
Ius, Tatian, Tertullian, Hippolytus, &c. As for Novatian, 
he afferted both. 

Tertullian fays plainly, that there was a 
Contr. Hermog. Time when the Son was not as a Son, and 
cap. 3. that Gov was not always FATHER; for he 
always {peaks of the Generation as a voluntary 

Thing, brought about in Time, as others do. But, 

1. Before the Emanation, or temporal Generation, the 
fuppofe God not to have been alone; yes alone, in refpe 
ofany Thing out of himfelf; but, in reſpect of what was in 
himfelf, he was not alone, not fingle, but a Trinity in Unity, 

2. They afferted the Co-eternity of the Logos, tho’ not 
conſider'd as a Son; but that God was never without his 
Word, or Wifdom, who always convers’d with him, as it 

were, affifting in Council; for they ſuppos d 
Ever N, , the Relation of God to the Logos to be 
never dA. like that of the buman Sou? to Cogita- 
rion. 

3. All their Expreffions denote the diftin& and eternal 

‘Perfonalsty of the Logos. Thus Novatian fays, 
Pag. 31. He that was tu the Father, proceeded from the 

Father ; even the 5 individual Logos, who, 
Aiarar , both before and after his Proceſſion, is alæuays 
Theop. p. 129. «erth the Father: Therefore if he was a reat 

Perfon after his Proceffion, (which is not dif- 
Er qua. puted) he muft have been fo before it; or 
ey xapdia that very Logos, who had been from all Eter- 
@ex became nity, an internal Word in the Heart of God, 
meson D. becomes afterwards an external Word in his 

Generation by Proceffion ; and that the Logos, 

* : . : 3 who, 
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who fpake to the Prophets (undoubtedly a Perſon) is the 
very fame individual Locos, who was akways 

vith the Father. So tho Tertullian diftine 0 da r 
guifheth between RATIO and SERMO (Rea.  wegay dure. 
fon and Speech) he connects both in one, and 

makes them in Subftance the very /ame Per- Contr.Praxeam. 
fon both ; or that the Logos, before the Pro. cap. §. who 
ceffion, was the internal and eternal Reaſon, on d onePer- 
and that by the Proceffion he became Sermo, ſon only in 
or external Word, and as fuch the Son of God. God. 

(4.) That they did not mean by the Zogos, or Word, any 
Attribute, Power, Virtue, or Operation of the Father, but 
areal, fubfifting, eternal Perſon, diftin& from the Perſon 
of the Father before the faid temporal Generation; for 5 
thought it abſurd to fay, that God was in or with one of his 
Attributes, or conſulted with it. 

- (5.) They unanimoufly declared, that the Logos did not 
Jirft begin to exiſt like a Creature out of nothing; 

for they wiſely guarded againſt making Pro- Eg sx kro. 
ceſſion to be only another Word for Creation, 

and carefully diftinguifh’d between them. Thus, 

Atbenagoras exprefly declares, thatthe =‘), 
Son of God was not made at the Proce/- LAND, ibid,» 162 
ſion, (or temporal Generation) but had has amply ee 
exified in the Father as the Logos from that gufin Marty 
all Eternity. Beſides, their feveral Simi- is of the fame Mind 
litudes for illuftrating the Nature of that with Abena goras. 
Proceffion, plainly ſhew that they never 
dream’d of the Son’s being created at the faid firſt Proceffion 3 
ſuch as the Sun and its Rays, the Fountain and its Srreams, 
the Root and its Branches, one Fire lighting another: And 
they took Care to inculcate, that the Son was 
brought forth, but not feparated from the Fa. Prolatus non 
ther; that there was no Production of a new ſeparatus. 
Subftance, but only an Emanation, Manifefta- 
tion, or Proceffion of what was before: Nay, they declared, 
that tho’ the Sos proceeded from the Father, he was 
ſtill ia the Father; and they all maintain the Son Con- 
ſubſtantiality with the Farber, as clear as the Light, 
and, in Confequence, believ d no new Production of the 


Son, but that he exifted as the living, ſubſtantial Word, 


from all Eternity. 
Indeed, e Martyr {peaks the Senſe Apol. 2. p. 14. 
of them all, faying, that the Locos co- exiſted Oxon. 
swith the Farner before the Creatures, and 
aş then begotten, when the Father at firſt created, and put 
| inta 
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into beautiful Order, the Frame of Things. This is more 
diſtinctly expreſs d by | 
ConsTANTINE the Emperor, ſaying, that 
Apud Gelaf. the Son, who was always in the Father, was 
Act. Syn. Nic. begotten, or rather proceeded forth, for the 
Part 3. p. 58. orderly and ornamental methodizing of the 
Creation. This Part is aftribed to the Sos, in 
allufion to his Names of Word, Wifdom, and Light ; and, 
in reſpect of the laft, Hippolytus ſuppoſes the Son’s Proceſ- 
| fion to be pofterior to the frt Act of Creation, 
dus ex po- upon God's faying, Let there be Light; 
18 then did the Son proceed as LIGHT of 
LIGHT. 

Athenagoras alſo thinks it was immediately after the crea- 
ting of the Chaos, or unform’d Mafs of Things; yet they all 
believ'd the prior Exiffence of the Logos, founded on a cq- 
eſſential and co eternal Trinity, and that whatever the Fa. 
Fer did, was done by the Sox and Spirit. 

From all which it appears, 

That both thefe forts of Ante-Nicene Writers agreed in the 
main of the Doctrine, tho’ they differ’d in the manner of ex- 
preſſing the fame Things: For the Queftion was not, 
Whether the Hy poſtaſis, or 75 of the Logos, exifted from 
all Eternity, co-eval with the Father, and conſubſtantial with 
him? In that they all agreed. Nor was there any Difference 
about the Proceffion ; for they all made it rempora} and vo- 
Juntary. 

But the Queftion was, Whether the co-erernal Exiftence of 
the Logos fhould be deem'd Filiation or Sonſbipꝰ or whe- 
ther the Proceſſion might not more properly be cqunted Fi- 


Kiation? For 

: Tertullian, and Others, call'd the Proceffion, 
Perfeita Nati- The pęrfect Nativity, or Birth of the Word: 
vitasSermonis. And Hippolytus thought the Filiation not 
: compleated till the WOR D was made FLESH; 
whereas Orhers of them, thinking the Logos might be call d 
Son, in reſpect of his aal Exiſtence in and with the 
Father, chofe to give this the Name of Filiation, and to ex- 
prefs the Proceffion and Incarnation by Condeftenfions and 

Manifeftations. : 
2. But the Poſt-Nicene Fathers, after ARIUS aroſe, 
thought it highly necefſary to follow thofe Ante- Nicengs, 
who hinted at an eternal Generation of the Son of God, and 
not to {peak of it by Implication, but even exprefly to inſiſt 
upon it; becaufe the Arians, having obferv’d that the tem- 
poral Procęſſion, or Condeſcenſion of the Sox to create 
Worlds, 
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Worlds, had been often call'd his Generation, would look no 
higher, but artfully inſinuated, that This was the fa Pro- 
duction of the Son, and that it was abſurd to talk o his exi/t- 
ing before he was begotten. _ 

Now. in Oppofition to this Arian Pretence, the Nicene 
Fathers anathematiz’d thoſe that faid, The 
Con exifted not before he was begotten, that is, "Hy ore 874 
before his Proceſſion, and in the Arian Senfe, sx h- A Telp 
above explain'd; eſpecially that the Arians yevnOnvae èx 
were not honeft in their Affertion, knowing . 
that the eternal Exiftence of the Locos had : 
been univerfally taught by all the Ante-Nicenes, ſince the 
Days of the Apoſtles, even by thoſe who aſſerted a temporal 
Generation. : 

But the perverfe Arians, for a Salvo, invented a repo old 
Locos, maintaining that the eternal Logos was not the fame 
with the Logos begotten ; the former being only the Father's 
own proper Word, or Wsfdom, and no ſubſtantial Thing, #0 
Perſon; but that the Logos begotten was a real, created Sub- 
ftance : whereas this Diſtinction is not grounded on holy 
Scripture, nor has the leaſt Countenance from the Aste- 
Nicene Fathers, who all believ’d that the Logos was One, 
and had no Notion of tzo Logofes and that he was a reaf 
pi before his Proceſſion, the effential and eternal Word 
or Viſdom of God, as above obferved. Nor have the Arians 

rov'd their Affertion of a r, Locos, but, like the mo- 
ern Jews with their tevofold Meffiah, have boldly aſſerted 
it, to ferve their wretched Caufe ; tho’ they might hav 
-known that no Caufe can be well ferved by Fables and Falf. 
s. - 

Therefore the Orthodox thought it neceflary to explain in 
what Senfe any temporal Generation of the Son had been af. 
ferted by the Ante. Nicenes, and maintain d the old Catho- 

lick Doctrine of the erernal Logos, as a diſtinct Serin from 
the Father and Spirit, whom they call’d the Son of tbe Fa- 
ther, as partaking of the fame divine Subſtance from Eter- 
nity, going forth from the Father to create the Worlds ; and 
laſtly, condeftending to be maniſeſt in the “Tef, or to be 
incarnated, the Son of the Father in all thefe Reſpects, but 
imarily and chiefly, in r ſpec of the Sirft, or for his parta- 
Ling of the fame divine Su flance from Eternity, and È the 
Chriftians, ever fince, have generally talk’d of an eternal 
Generation or Filiation. ; 
Upon the whole, we may remark, with the 
judicious Dr. WATERLAND, that an explicit Eid. p. 161. 
roſeſſion of eternal Generation might have been 


diſpenſed 


difpenfed with by. the Nicene Fathers, provided only that 
the eternal Exiſtence of the Logos, as a real ſubſiſting Per. 
fon, in and auth the Father, (which comes to the fame 
Thing) had been fecured: For This was the Point, and 
This was all; in This all found Chriftians agreed, and to dif- 
pute This, was accounted Herefy and Blafphemy by the Ni- 
cene Fathers. 

Therefore, tho’ the moft Part of Chriftians ever fince have 
ufed the Expreffions of thofe that oppoſed the Arians, about 
the eternal Generation, or Filiation of the Son of God; we 
are not obligated to ufe them too, while we ſecure the faid 
main Point, and have the fame Scope or End, ufing rather 
the Expreffions of thofe Anre- Nicenes, who maintain d the 
temporal and voluntary Generation of the Son, above ex- 
plain'd, viz. that the Father, the Logos, and Spirit, is the 
one eternal God neceffarily exiſting, and that the eterna 
Loros became the So of God; firft, by proceeding from the 
Father to create the Worlds; and next, by being incaruated 
asthe Mediator Immanuel, in the fulnefs of Time. 

This we think both found and fafe, a more proper way of 
{peaking than the other, and built upon older and better 
Evidence, whereby we are deliver'd from many of the Ob- 
jections and Cavils of the Adverfaries at once, and fo the 
Controverfy is reduced to a {maller Compafs, and can be 
fooner ended; for tho’ Chrift, as the Sos of God, may thus 
be faid to be begotten by an Act of the Father’s Will, or by 
the voluntary and temporal Proceſſion at Creation and Incar- 
nation; yet his eternal Exsftence in and with the Father and 
Spirit, as the divine Perſon of the Logos, is neceffary, and 
depends not on an Act of the Father's Mill. This is the 
Point; and This is al} that we Chriſtians aim at, in defend- 
ing the Glory of our Redeemer againſt his Ad verſaries 3 and, 
having prov’d this Point, we icf ect other Things, that on- 
ly ferve to involve Men in endlefs Difputes, and force them | 
to ufe Expreſſions unintelligible: So that when we ſpeak of 
oe GopHEAD, we mean the eternal Logos, and when 
we {peak of the Mediator, we mean the Son of God, or the 
Logos Incarnate, the Word made Flefh; for that he is never 
once mention’d in Scripture as the Sos of God, but with re- 

lation to his Aſediatorſnip: And we believe 

See my Ser- our Mediator, the Sos of God, to be the ulti- 
mon, par mate Object of divine Worfhip, only as he is 
Te Lopes m. te eterach Logos, one of the Three that bear 
5 e e Record in Heaven, who are one Thing, one 
: _divine Effence, one Godhead ; or when we 
worfhip Chrifi, the Sos of Gad, we worfhip him only p the 
: vine 
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vine ogos : {o that if we fhould hear an ignorant Mahomë 
tan object, that God bas no Wife, and therefore no Son, à 
they ufually do; we can reply, that Chrif is not the Son of 
God by ordinary Generation, nor by an eternal Caminunication 
f the divine Effence; but by pr 5 from the Father; td 
Fear the World, and redeem Mankind, he has acquir'd this 
Dignity to be call d the Son of God, eminently above all others 
that are call’d the Sons of God, or aś the Logos made Fkgp *. 
_ Thus it appears that the whole Catholick Church, both 
before and after the Councs} of NICE, believ’d the erernaf 
Godhead of Chriſt, as the divine Logos, whatever different 
Expreſſions they ufed about his Filiation; and {poke in 4 
more plain intelligible Stile before the Arians drove thent 
inte nice Diſtinctions and learned Terms, in contending for 
he Faith once deliver'd to the Saints; for which all true Be- 
ievers in Cbrift mult contend with Vigour, unlef 9 can 
be eaſy to fee the Adverfaries pull down the whole Super- 
ſtructure of Chriftianity, that is built on this fundamental 
Article of Faith: | eee eee cae o! 
i; 775 to the Hoty Sriarr; the Aste-Nicese Pathets be: 
iev'd, r . 
i. That he is a rc Perſon, exifting from Eternity with 
the Father and the Logos, and proceeded, or came forth with 
the Logos from the Farber to create the Worlds; for the Spis 
rit of God moved upon the Face of. the Waters in Creation, 
whereby his Perfonality is imported, as by many other Textd 
of holy Scripture, explain'd in the Writings of thd Autka 
Nicenes, juft as we now explain theni: l 
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* Dr. WATERLAND juſily. obférvés, ‘that, before bids p. 12 ;. 
Srinnifns it was ſufficient to fay, The Sèm is God; burt 
the word God being render d ambiguous · by the Ariuns, the Orthodox 
added, Truly.azd-vyeally God; to he more expreſſive 5 the Arians 


faying fo toa, ir was added, God by Nature: But, the modern Aridns 
flealing away the Senfe of that full Expreſſion, we can add no more 
than eternally and i ea God: Nay, we muk lofe thoſe Words 
too, unlefs, to pleafe them, we add, God fmply, abjolutely, mela- 
phyficaly, or the like. = os, 1 

But to what Purpofe? Might you not better fay plainly, ¿Kat the 
Som is mot eternal, not teuly and by Nature God, or mt Gad? No; fot 
Holy Scripturt, and the whole Catholick Church, reclaint fpainft itz 
and Chriſtian Ears would not bedr it: So tlich it fees; with the to- 
dern Arians, highly neceſſary to {peak in an Orthodox Stilé, whass 
3 they chink, or to Grip che Words of their Senfe, but co retain che 
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3. They kira nc bis Proceſföh Sénthip, or Fiharton but 
22 or Breathiäg, as he Spirit of the Father's ‘Mouth 
n ab the Hofts V Maes were hrude., This they bald 
is fir Proc on or Spsration, to create the Worlds’: But 
i ‘éxprefs’d anor her Proceſſion or Spiration.of him, when 
2 the Fut her and the Logos, faia of Prop e Hearts of Mew 
ë OMA Teftdimenr, as the Spirit of Arſd 3an- 
AeA -And another P of him from 1 Famer 
pomt the Meſſiab's Human Nature in the Womb of the 
ir (tary. ‘and another wher, in the Symbol of a Dove, 
e Nabied onthe buman Nurure of Chrift ar his Baptifin ; 
in poner SpA a on, when He Ue er both from the Fa- 
her and the 175 n the Syne f fiery Tongues, and light- 
ed on the Dif at Ferufa e Day of Pentecof; 
d fin proce 1.605 M Farber hnd the Son, Performing 
hi s econdylical Office in the Church, or in the Souls of Men, 
an a the End of Time, or the Bad of the Kirigdom 6 
“They accounted pee temporal Proceffid [fons of the Spirk 
to be “as 7 as the oP — ons of the Lagos, and never 
or any eternal Proceffion of the pirit fom the Father 
i dr fiom both the Father and the So», during the firit 
Wess ol' the Chriftian Era’: Not in the firft ecumenical 
Ceunel of Nice, Anno 325, held a amiini ARIUS; nor in 
the ſecand; ‘at Conſtanti nopiè againſt ACEDONIUS, held 
no 280. for they adde Abthing to the Creed of Nice, fave 
only that they believ'd allo tHe Hory Srrair to be rhe living 
Lord and Giver of Life, wbo proceeded from the FATHER, 
and who, ia the FaTHER and Son, ts to be equally adored 
and 
4 50h after this, People began to talk, as of an eternal 
Generation of the Sow, fo d of an eternal "Proceffion of the 
nin and ‘the Queftion was ftarted, Whether the Srinir 
ally p proceeded fi rom the FATHER only, or from the Fa- 
Ae and the fi too? wie Taft was the more general 
prise gion. För 1 oaei as ſome think, ſeduced o7 
Taia HN B ted the: Spirit’ s eterna 


Proce th rom = 558 0 pelly 5 3 55 ‘afterwards, 
Oppoſition to Cyrille, he ex affirm'd that the Sr Ini 
ae rom the Son, nor s thro’ the Son, but eternally from the 
Faratr alone. But u afterwards Theodoret recanted, 
was réconil’d to the Church in the fourth ecumenical Coun- 
cil at Chalcedon, beld — s 88 5 
t the Year 730. Jobs Da- 
er lib maſcenus writes thus: Me believe in one Hal 
8 Spirit, wh is ig. ali Things like the tom 
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Son, proceeds fom Enther, and difpealed oy di. 
2 byt 77 TE rom dhe 270 ney . 


N 

not be 8 roceeding. Again, Cap. xi. 
the Holy Sink rhe puri of the Father, as 1 
proceeding from bim; but we dopr [ay thar the Spirit gror 
a fiom the Son, tho" we cah bim the Spirit of the Son, 
and confe/s that he is mani feſted and commu ni. von: 
cated to us by the Sos. Again, He is the Spirit Cap, xiii, 

of the a noe as proceeding frog the Son, 1 

e 


Lu from the Fasher thra the Sog. But this mare gbfcure 
and cautious way gf fpcakipg wes in Time left of by she 
Greek Church: For | 


When the Greeks, or the Pafters Church, had obferv’d 
that in the Creed of Conſtaptſ nople, Herta Auno 5 t 
Words, Who proceeded from the Father, ac only nſenrion d; 
end that the Lassps, or the Welters Church, had aided te 
, from the Father and the Son: The Greeks were wuck 
provok’d by that Addition, a8, inſolent in the Latins, ang, 
at length, flatly denied that the Spgrit is from the Son, ae 
from the Orjgin of his Perfon, but only from the Fat per: 
And ſo the cine happen d between the two Churches, that 
ig not vet heal d. . 9 de 
5. But we have no Concern in that Controverfy ; for that 
we believe the Godhead of the Hoty SPIRIT, not upon ac- 
count of any eternal Proceffion, (no more than the Godbead 
of the Son upon account of any eternal Generation] bù t pez 
cauſe he is repteſented in Scripture as God, as a divine Per- 
fon, to whom belong alt S divige ; and the Scripture 
{peaks only of his economical Procęſſons above-mention’d ; 
according to which temporal and country Proceſſion, the 
Syip1r may have proceeded fometimes from the Fgrker on- 
}y, and fometimes from the Father thro’ the Merit of the 
Son, or trom the Father and the Son too, who, as Mediator, 
has acquired a Power of ſending the Spirit from the Farther, 
And we think it enough for us to know that the Father, the 
Logos, and the Holy Chef, are one Thing, one divipe KI. 
fence, the one eternal God; without attempting to be wife 
above what is reveal d in holy Scripture, that na where men. 
tions any eterna} Proceffion ; tho the eternal Exiſtence of 
the Holy Spirit in and with the Father and Logos, is prov'd 
from the fcriptural Accounts of him above recited. l 
6. At the Reformation, the Proteſtant and Reformed 
Churches diffented not from the Church of Rome in this Ar- 
ticle, but all agreed that the Farber, Son, and Spirit are the 
one eternal ſupreme God, that the Son was eternally begotten 
of the FATHER, and that the SrIxIr, by an eternal Spira- 
M2 tion, 
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tion, proceeded from the Farber and the Son: For the Re- 
formers underſtood this to have been the general Opinion of 
‘the Primitive Church; and fp, without ange an accurate 
Enquiry into the Sentiments of the Ante. Nicene Fathers 
they agreed with the Poſt-Nicenes in their Arguments againſt 
the Arians, and in the Arguments of the Latis Church a 
gainſt the ‘*reek Church; as may be feen, more or lefs, in 
all weir puolick Confeffions of Faith. i 
- ar rho’ we differ from thoſe Confeffions by not under- 
Landing that eternal Prareſſion of the Spirit, and aſſerti 
only his voluntary and temporal Proceffions above mention d: 
according to Scripture, and the Aste. Nicens Fathers; yet 
Ve agree with the Confeſſons in the Spirit's 
Y Which all eternal Godhead above explain ' d, from hol) 
Anti-Teinitae ‘Scripture, which was the great Point that thd 
rians of what- Reformers aim’d at; and that being ſecur 
aver fart, de- we think that, by our Opinion, the Debate? 
27. about the Holy Ghoft are brought within fmaller 
a ‘Compafs (as in the Cafe of Chriſt's Filiation) 
and our Difference from the Confeffions hinders not our Har- 
mony in Worfhip with the Reformed Churches; efpecially 
that we all agree in adoring the Holy Ghoft, not becauſe of 
his Spiration from the Father alone, or from the Father and 
Son both, nor becaufe of the manner of that Spiration ; but 
purely becaufe of his eternal Exiflence in and with the Fa- 
Ina and the Locos, as a real, diſtinct, and divine Pęrſon, 
One of the Three heavenly Witneſſes that are one Thin 
one divine Effence, one God; in which we agree with al 
true Chriftians, of whatever Denomination, ~G 


VIII. I fhell anſwer the ufual Objefions againſt this 
rine. 

' Befides, the Opjections againſt the Godhead of the Logos 
gnd Spirit, above anſwer „ the Adverfaries have ſtrain'd 
heir Wit and Sophiſtry againſt the general Doctrine of Tri- 

ity in Unity. a on | 
 Objetison 1. Say they, If the Father, Son, and Spirit, 
are equal, they cannot be the fame ; or if they are the fame, 
they cannot be equal. an | 
| (dnfwer. If theſe Three are conſider d as having the e/far- 
tial Attributes of God, we call them not equal, but rhe fame 
in Subſtance, as having the fame common Effence; for we 
h not, that the Eternity, Omnifcience, Omnipotence, &c. 
of the Logos and Spirit, are equal to thofe Attributes in the 
Father, becaufe they are rhe Jame: But if thofe Three are 
confider'd as difintt Perſons, then we call them egual is 

3 | E Power 
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Power and Glory. Thus their perſonal Glory is equal, but 
their eſſential Glory is the fame. _ | 

Objection 2. One God is one Perſon only; for otherwiſe 
one Perfon could not be one God. = 
Anfin No one Perfon ig ope God, exclufive ofthe other 
seco “Perfons. But the Adverfaries artfully ſuppoſe the 
Thing in Quelo; viz. that God is one Perſon only ; the 
contrary of which has been prov’d above. 

Objection 3. If one God be two or three Perſous, it is im- 
poſſible for one Perfon to be God. 
- Anfwer. The word God is ſometimes taken per/Mally, 
and fometimes eſſentially; fo that when we fay, one Boron 
$s God, ‘we take the word perfonally, meaning 3 divine Sub- 
ffens, or Perſon having the Godhead. But when we fay; 

od is three Perfons, we take the word Ged effentially, pn- 
derſtanding it of the divine Eſſence, or Subftance, whitk & 
communicated to thofe Three divine Perſons that are the one 
Thing, the one divine Effence, the one God; tho’' the man- 
ner of that Communication exceeds our Comprehenfion.  - 
Objection 4. The Father alone, as diftin® from the Son 
and Spirit, isthe one ſupreme God, and there are not t 
Supremes. 
` Anfwer. Yes, the Father, perfonally conſider' d, is di- 
ſtinet from the Son and Spirit, and is the one fupreme God; 
but not excluſive of the Sos and Spirit, who, as divine Per- 
fons, are cach the one ſupreme God too; and yet there are 
not norꝭ Supremes, or more Gods than One; for theſe Three 
are one Thing, or the one God; only the Father, becaufe.of 
his Priority of Order and Operation in the divine Economy, 
is ſometimes ftiled the one God, as above explain d. 

Objections 5. A Perfon being a fingular intelligent Sub- 
fiance; thoſe three Perfons require three ſingular intelligent 
Eſſences. , 

: 2 A fingular intelligent Subfiance is not ſufficient 
to conſtitute a Perſon; becaufe a 90 arate Soul, which is so 
Perfon, is a fingular intelligent Subſtance; whereas a Per- 
fon thould be incommunicable. But ſeeing the divine El- 
fence, or Nature of God, wants that Property of being incom- 
municable, (for by its own Infinity it is ſufficient to be com- 
municated to Three) it cannot be a Perſon in that Senſe; 
and therefore there muft be Perſons or incommunicablè Sub. 
fifencies in the Godbead, the divine Eſſence not being incom- 
municable. 85 , 

' Objettion 6. If three divine Perſons agree in the fame Ef- 
fence, they would alfo agree among themſelves in conftituting 


one Per ſon. 5 
p aie ee Auſerer. 


: Lr? 
Lifer, The Ommfaguenes wijl nat bod hare in hefe di 
vine Ler/ons 5 tor tho they agree in c, iame oe aucg 
et not in the fame Perfosality: For thefe J Hres ape nat pse 
erfon, but one Thing, or one Eſſence, and their Difference 
is only in their Per ſonality. = 

Object ion 7. From the Infinity of theſe three Perfogs, we 
may infer three Infinites, which is abfurd. N 

Anfwer. By the Ussty of the divine E/jfexce, one Infinity, 
or the fame one Thing, og one divine Effence, equally be- 
longs to the three Perfons. Thus each Perpos is infinite, 
by having the divine Bilence, without inferring shree In 

%%% o ` : ä eae va 
5 Oecher 8. From a Trinity of Perſons join d with the 
Unity aE Bence, there will ariſs a Qtateruiiy, 

i‘ 4 7 The Inference is not juſt, becauſe the Eſencę 

ye Peyſous differ not but only in pur Reafoning ; for no 
& can really differ from jts own Hulhſiſtence: And theres 
fore the’ esch divine Perfon is an individual intelligens 
Agent, yet as they ah} Three ſubſiſt in one undivided Sub, 
fiance, or Effence, they are, in that ręſpect, altogether but 
one undivided intelligent Agent, or one God. 

Objection 9. Hence the Son is the Father, and the Spirit 
is the Father ; fop the diving Efence is the Father, and the 
divine Effence is the Son and Spirit; which is all abfurd. 

Anſuer. Befides the Sophiſtry of this Objection, the 
Thing aſſerted is falfe ; for the divine EfJence is neither the 
Father, nor the Sov, nor the Spirit alone, but is to all 
Three together, according to our Reafoning, and each of 
them has the /ame numerical divine Effesce, in which they 
are eternally united, as the only true God, effentia}}y conſider d: 
And as the whole divine Eſſence is equally communicated 
to the Three divine Perfons, not by a Partition or Diviſion 
of the Effence, fo each Perſon is alfo the only true God, and 
juftly ; aufe each Per ſos has the divine undivided 
Eſſencs. i 

Objectios 10. If the Father is the true God, the Sos can- 
not be the true God, becauſe the Fat ber is the true God 3 
but the Sas 2 nee 5 5 ae 35 ie God. 

Asfwer. The ry appears when the Objection is re- 

uced to a direct Siegle Thus, i z 

1. Whatever the Father is, that the Son is not. 

2. But the Father is the trye God: 

3. Therefore the Son is not the true God. . 

Now the major or firſt Propofition is not ſimply true with 
ae aa to Eſſence, but only with refpe& to Perſonality, and 
only infers, that the Son is not the fame Perſon with the Fa- 

ther; 
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ther; but it infets not that the Sow és aot the ſame God with 
the Father : But the Adverfaties cannot forbear fa pofing the 
Thing in 5 vis. that the Father alone ss the oniy 
vine God, exchifive of thè Son and Spirit; which is amply 
raved above, by evineing that, according to holy Scrip- 
ture, the Father, the Logos, and the Holy Ghoſt, have the 

farie ohe numerical eme. l 5 
Obſettion 11. Every Perſon has his own peculiar Effence ; 
and therefore the fame one Hehcs cannot be common to tores 
Perfons. : : 
Anſurr. "Tis true, among Creatures, each humas Peron 
has its peculiar Eſſence; becaufe his Hence is fisie, ana 


not capable to be cémmon to more Perſons; w the 
divide A jai is Snfinite, and fo may be commithkated to 
three s. 


Oſectios 12. But Exsfence and Herſonalisy are the finm ; 

therefore as there is but one divine Exihenco, er cong, 
there is but ohe divine Peron, and. there cannot de more 
divine Perſons than Obe, without allowing wore divine 
Exiftences or Beidgs than One, or more Gods than One, 
f Anfwer. Indeed, a diſtinct created Perfon is a Mint 
Being, as above anfwer'd, and three umas Perfons muft 
have three diſtinct Eſſences; whereas, in the Gonn Ap, one 
numerical Eſſence is common to the three Perfows, who are 
not shree Gods, but one God, becaufe of their Agwotuent in 
the fame one Eſſence. But the Adverfaries can never be 
true Believers while the judge of God’s 1 and Per- 
ſonaliey by their Ideas ot Men; whereas God being infiniteſy 
exalted above the higheſt of his Creatures, we ought to in- 
large our Ideas of him, às of the é#fnite Greater, whofe 
Exiftence and Perſonality are not the fame with ehofe of the 
finite Creatures; therefore it becomes us to conceive of God's 
sa ears and Perſonality, according to his own Revelation 
of himſelf, as three Perſons in one Effences for he beft 
knows how to reveal himſelf. a8 . 

But if ſtill we complain ef our finite and faint Netions wf 
Trinity in Unity, we fhould confider-it as an unfathomable 
Myftery ; and remember the Words of gephar, aa 
Canft thou by fearthing Find out God? Canſt Job xi. >, 8. 
thou find out the Mimgbry unto Perfection? 
dt is high as Hedven, what- canſt thou do? degper than ell, 
what canſt thou know? Beſides, are not our Notiéns alſo finite 
and faint, of the divine Perfections or Attributes, whieh are 
equally igfinitè and incomprehénfible ? But if we all proſeſt 
to believe them to be reat, as God is the frf Being abfolute- 
ly perfect, why ſnould we Hot d readily de lie ve the Reasipy 
of 
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of this divine Trinity in Unity, and not deny the Truth 
05 as it is reveal d, only becauſe it is alfo incomprehes- 
fible ? . TE 
Another Caufe of our Adverfaries Infidelity is their not. 
allowing a Medium between Tritheiſin, or three Gods, and 
l Sabelliqnifm, or three Names for the ſame 
See Dr. WATER- one God. But, by comparing Scripture with 
LAND, ibidem, Seripture, as above, we find the divine 
whofe Words I Unity is not a Unity of Perfon, but of 
follow, 5.2 31, Sc. Evence; for that to more Perfons than Ose 
l ; the Titles, Attributes, Works and Worſhip 
of the one eſſential God, ate juſtly aſcribed in Scripture. In- 
deed, there would be fome Colour for their Charge of Tri- 
theifm, if we, alerted Three: abfolute, 1 co- ordinate 
Divinities, like the old Marcionites; or it we ſeparated the 
Perfons tom each other in Eſſente with the Arians z or it 
we held a /pecijick Unity as between three Men; whereas 
we do none of theſe Things, but; according to Scripture, 
we own one God, and that the fhree divine Perſons are the 
one God, one in Eſſence or Nature, one in Knowledge, Pre- 
fence and Operation, never feparate or aſunder; diffinct with- 
out Diviſion, united without Confufien: But this is neither 
Tritkeifin nor Sabellianiſm; no, for it is the true Mediuni 
between both, according to Scripture. ; 
This Charge of Tritheiſin was made of old againft the Or- 
thodox ; but the Chargers are Hereticks on 
WATERLAND, Record. Thus, about A. D. 186. Pra- 
ibid. pag. 333. Leas made the fame Charge; who was con- 
_. y@uted by Tertullian. Soon after, Noetus 
revived tha Change; and his Followers became Patri Paſſiaus, 
aſſerting, Jé;was the Father who ſuffer d in the humas Na- 
ture of Chréft; but He and they were alfo rejected with Con- 
tempt. About the Middle of the third Century, SABELLIUS 
oE. who, from a pretended Zeal for the Unity of God, 
charged the Catholicks with Zrithei/m, and denied a God 
Incarnate; by which, if he avoided the Error of the Parri 
Paffians, his Principle was near to that of the modern Sociniansg 
and it was alfo condemn’d. A few Years after him, Pauk 
of Samoſata carried on the fame Charge of Tritbeifn againit 
the Catholicks; but he was run down, as a Wolf coming to 
devour the Flock of Chrift. About fifty Years after him, 
ARIUS appear d, who, from the fame Pretences with she 
e him, vis. to preſerve the divine Unity, and 
to avoid Tritheiſin, aſſerted one felf-exiftent Being, or Per- 
fon, and denied the true Godhead of the Logos, only allow-. 
ing him a certain Pre. cuiſtence, or making him the frf of. 
l 4 


2 Creatures: But bis Errors were condemn’d by, thé 
Council of Nice; and tho’ his Followers prevail’d mòn- 
ſtrouſly a long Time, and overfpread the Face of Chriften- 
. yet, at length, the Orthodox prevail’d until the Refor- 
ation. l i 1 
Such Men as theſe of old joining with Jet dnd Pa- 
gans, charged the Catholicks with Tyitheiſin moft unjuſtly, 
even while the Catholicks conderin’d all true T rit heiſts, 
vis. thofe that denied the Unity of Eſſence, or made the 
divine Perfons of a different Ejfence from each other: That 
is true Tritheifm, and juftly to be conderhn’d, and none 
others were ever condemn'd ds Trirbeifis by the antient 
Councils. Confequently the préfent Advefſaries, who taka 
Trinity and Tritheifm for fynonihoüs Teritis, are virtuall¥ 
tondemn’d alfo By thoſe antient Councils, becauſe they ars 
truly of the fame Opinibhs for Subftance with thofe old He: 
reticks; and the Arguments of the old orthodox Writers arè 
in full Forte againft thèm. |. . . ..., 18 
But we can jst retort the Charge of 7rsthet/m upon our 
Adverlaries ; for tho’ they are not 5 by Profeffion; 
they are by “onien, or by Implication from theit Princi- 
les, in the fame Senfe as the Pagans are Po- oe 
yrbeifts: Thus with thém one divine Perſon Waterland, ib 
is equivalent to ose God, and revo Perfons tò p. 337. 
two Gods, and three Perfons to three Gods. . 
The Cafe is plain, and the Corifequence unar able ; fot 
the Subftance Ef eke Opinion is pne /upreme God, and tand 
inferior Gods, which is Tritheiſit, eptefly againſt the. 
firt Command in the moral Law, the whole Tenor of 
Scripture; and the Doctrine of the Primitive Church: Thére- 
fore to {hun this Imputation, they muft either flatly den 
the rea Godhead of the Son and Holy Ghof, (which would 
be plain Deiling) or come over to our Doftritte of Trinich ig 
Unity. Our Adverfaries own, that the Pagans are 555 call’ 
„ for worfhipping many Gods, tho they believ d theni 
to be only iafenior Dertics, depending pee the one great God} 
whom they call’d the Father of the dds: Even fo all the 
Adverfaries, who own the Son or the Spirit to be God in sid 
Senfe, are in confequence Ditheiſts. or Trstheifis, let then 
proteft againft the Imputation ever fo much; and the Primi- 
tive Councils would have déalt with them, if not ds Tri 
rheifts, yet as Blafphemers againft God, as the Enemies ot 
teveal’d Religion and true Chriftianity, as the Diſputers of 
this World, who call every Thing incredible, of which they 
have not a Comprehenſion, oe ever ſo exprefly reveal’d. r 
. A : ; 2 * > ` t 
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At che Reformation, the Adverfaries of this Doctrine 
went upon the fame Ground with the old Hereticks : For 
firt Dr. MICHAEL SERVETUS, a Spani Phyfician, be. 
an A. D. 1523. to revive the old Herefy of one divine 
Pasion only, and vigoroufly to oppofe the Trinity with da- 
ring Blaſphemy, for which he was burnt at Geneva by the 
Suffrage of the Swiffers, Anno 1553. Next VALENTI- 
NUS GENTILIS came from Campania in Italy to Geneva, 
and, in pofition to Servetus, taught real Zrirheifm, or 
` three Effences in God, diverfe and eternal, yet fubordinate, 
calling the Father's Eſſence the E ntiating, and the others the 
Eſſentiated; and, for obftinate Blafphemy, was put to Death 

at Bern in Switzerland, Anno 1566. 
Soon after thefe, arofe LELIUS SQCINUS, a Nobleman 
of Siena in 7 and his Nephew, FAUSTUS SOCI- 
RUS; alfo Mattheus Gribaldus, a Lawyer of Padua; Dr. 
George Blandrata; and John Paul Alciatus, a. Gentleman 
of Piedmont ; Bernard Ochinus, a Francifcan of Sens; 
Francis Lifmannius, the Chaplain of Bona Sforza, Queen 
of Poland; Peter Gonefius, Gregorius Pauli, Staniſlaus 
Zutomirſcius, Polanders; and Frascifiss Davidis of Hun- 
gary, &c. Theſe were the Chiefs of a very numerous Peo- 
le in Poland, Lithuania, Tranſilvania, and other Parts, 
who were much divided among themſelves in many Points 3 
{ome contending for the Error. of Michael Servetus, and 
others for That of Valentinus Gentilis, but both agrecing a 
gainſt the true Doctrine of the holy Trinity in Unsty. The 
Erl fort were beft fupported 55 E Men, and, from 
Faufius Socinus, (who ied A. D. 1604.) were call'd So- 
infans 3 who, by the Indulgence of Queen Zona, and her 
rises aw John Sigiſmund Prince of Tranfilvania, erect- 
ed Churches and Schools every where, and became as confi- 
derable ag other Proteſtants, till Anno 1655. they were 
wholly eje&ed out of Poland for publifhing a Book call d, 
Tormentum Thrano Trinitatem deturbans, or a great Gus 
hat beats down the Trinity from the Throne. But before 
that, the Socinians encreas d in Germany and Holland; nor 
has England ever wanted great Numbers of them, tho’ they 
go under various other Names, and are alfo much divided 
among, themſelves; yet they all agree in exalting their ows 
Reason above Revelation, nay, deifying it, or calling it erer- 
nal Reafon, while they oppofe the Dest of the Sos and 
Spirit: they are alfo bitter Enemies of all publick Confeſſions 
of Faith, becaufe the Body of Confeſſons is againft them 3 
and they call every Thing incredible of which T have not 
a 
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a clear and full Conception, whereby they are erroneous in 
almoſt every Point of hriftias Religion, efpecially in This of 
Trinity in Unity, becaufe it could never have been diſcover d 
by unaffifted Rea/on, or without divine Revelation. But thoſe 
that deify their ozon Reaſon, would act more honeſtly, in flat- 
ly denying the Neceſſity of Revelation, and that ever God 
actually reveal'd his Mind and Will by Writing, or in boldly 
afferting that the Bible is not the written Word of God, not 
the Rule of Faith; or that their eternal Reaſon is a ſufficient 
Rule, and that they want no Other. 3 

IX. I ſhall confider ævhether this Doctrine 4s berge to 
be believ d. Indeed, all that deny the Truth of it, deny, in 
Confequence, the Neceffity of believing it, as all the Anti- 
Trinitarians, and all that are ſocinianixed and arjanized s 
nay, tho’ the Remonſtrants or Arminians in Holland, and 
elſewhere, don’t openly deny the Truth of it, yet they flatly. 
deny the Neceſſity of believing it, for the ſake of admitting 
their Friends, the Anti-Trinitarians, into their Churches, 
who are ſcreen d by that Denomination, if need be. But the 
Orthodox, in all Ages, have aſſerted the Neceffity of belie- 
ving this important Doctrine of Trinity in Unity; be- 
cauſe, 

1. If ho more was neceffary to be believ'd but the Vnizy of 
Cod, or the divine Effence, then thofe that never faw nor 
heard the writtes Word of God, were in as fair a Way of 
Salvation as God’s peculiar People; for that by Nature’s 
Light they could, and many of them did, difcover the Unity 
God, and his eſſential Attributes, whereby they were in- 
eed render d inexcuſable, but were not in fo fair a Way of 
Salvation, as That reveal’d in God’s written Word. 
2. All Chriftians, being initiated by Bapri/m in the Name 
of the Farther, Son, and Holy Ghoft, ought to profefs their 
Faith in the divine Trinity, if required, before they can 
etend to the Communion of the Chriftian Church; as all 
Siangi, in the Primitive Times, made publick Profeffion 
of it, before they were receiv'd into Communion. 

3. All Chriftians are folemnly bleffed in the Name of 
the divine Trinity, and make a publick Profeffion of it eve- 
ty time they receive the apoſtolical Benediction: But how 
çan Men pray for and obtain Salvation by, the Love of rhe 
Father, the Grace of the Son, and the Communication of 
the Holy Ghoft, without believing this Doctrine? 

4. We ought to believe in God, as he has reveal'd him- 
felt; but God has reveal d himſelf at One in Eſſence, and 
Three in Perſonality: And i knows beft how to mani- 

| a 


ſeſt 
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feft himſelf, we ought thankfully to ‘acquiefce in that Reve- 
frion, and ſhould not fet up againſt it our vain eee 
nor demand a mathematical Demonſtration of a Thing above 
our moſt accurate Mathematicks and boaſted Ratiocination. 
F. Nay, the holy Scripture exprefly teftifies 
John v. 23. that au Men ſpould honour the Son, even as 
j ` they konour the Father; and that he who Ho- 
purcth gat the Son, honoureth not the Father who fent. 

ee vim; and be is the Anti- Chriſt whe denses the. 
1 John ii. 22, Farber and the Son; whofoever denies the Son, 
13. the fame hath not the Father; and that r 
Mate. xii. 31. Ylaſphemy againſt the Holy Ghoft ſnall not be 
soaks orgiven unto Men. But how can we honour 
the Son and Spirit, and fhun the Blafphemy againſt them, 
if we b. lieve Ta not to be real divine ‘Perfons ? therefore 
Chriftians ought to look upon this Doctrine as nepeſſary ta 
Salvation. i 8 an 105 * 
6. [tis truly an rly a fundamental Doctrine, upo 
hich the whole Bay of A lan is built ; fo that A 
ho deny this Do&rine, cannot well belieye the other Do- 
ctrines of the Chriftian Religion, but muft inevitably run in- 
to Scepticifn, or finful Doubting, more or lefs, and will foon 
yan to fet up the Religion of. Nature in Oppofition to re- 
veal'd Religion; tho’ tis well known, that not only all Na- 
ture’s Whifpers are contain’d more plain in Revelation, but 
hat alfo it elevates a Man's Mind to Thoughts far more fu- 
blime by new Difcoveries, than unaſſiſted Nature can poffibly 


imagine. E 

a The Chriftians of all Denominations have, in all Ages, 
adored the Son and Spirit with divine Honours that are due 
to none fhort of the one eternal ſupreme God, as we now do 
in our religious Aſſemblies: But, fure, if this Doctrine is 
not neceſſary to be beliey’d, and is nat true, they and we 
ave been, and are, grofs Idolaters, in adoring the Sos and 
Spirit, who are not the one eternal God, nay, and vile Blaſ- 
phemers, in giving God’s Glory to another, and his Praife ta 
Idols. Nay more, the Son and Spirit are the Authors of that 
Idolatry and Blaſphemy, by injoining and receiving thofe divine 
Honours; which are all horrible Confequences, and fhocking 


t 


to tender Ears, 
But we who believe that our firt Parents fell from the 
holy and Happy State, in which t ey were created, by fin- 
ning againft God ; that all their Offspring are conceiv’d and 
brought forth in 8in ; that all Men are guilty before God; 
deſerving his juft Wrath, according to the Import of the Pe- 
halty of his violated Law ; that we can never hope to recover 
1 * ; ne e pi i Gad’s 

were S$ 
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God's Favour, without a Sari faction to his Juſtice for 8i 
god without the Renovation of our Natures; that Satif 
fai for Sin cannot be made by any. mere Creature, ever 
o highly exalted, or by none fhort of a divine and infinit 
Perhon ; and fecing it is unreafonable to fuppofe that- the 
fame One divine Perſon could make Satisfaction to Hel, 
Wz believe in Confequence, and according to Scriptürg, that 
there are more Perfons than one in the Godhead, or: an hol 
and undivided Trinity of divine Perfons in the Unity of the 
One divine Eſſence, or that rhefe Three heavenly Withefies, 
the Faruer, the Logos, and the Hor x Gugsx, are one 2 in 
one divine Eſſence, the one God, who have their dafi 
Operations in the Economy of Salvation, as above explain. d, 
and whom therefore we juſtly adore with divir 2 Honours. | 
‘Whereas the Adverfaries of this Doctrine are fure to ppi 
the other Doftrines ; for they deny That of Original Sin, and 
the Neceſſity of a Satisfaction, and the actual Performance of 
J 
and the Neceſſiry of his faving Operations upon the Hearts anc 
Souls of Men ; and ney flight the whole divine Economy ag 
a Fiction, (tho every Part of it is contain d in Scripture) 
and account Chrift only a fine young Gentleman, or an 
eminent Prophet; or fome of them, at beſt, make him 
the firft Creature pnly, but ſtill 4 nere Creature he muſt be 
with them; to all which Errors their Principles naturall 
diſpoſe them, they knowing that This Doctrine of Trinity in 
Unity will rationally infer the others; and that the Others 
peceſſarily pre- ſuppoſe This, as indeed they are equally re- 
veal'd in God's written Word. ' ` e ene 
But the Adverſaries object, . 
1. This is a great My/tery, that the moft Part of Chri- 
ſtians cannot underſtand. 
Anfwer. It is indeed a 40155 that without Revelation 
we fhauld never have heard of; nor do we plead for the Ne. 
ceſſity of believing it with a diſtinct Comprchenfion of its 
Nature, which none but the divine Perfons themſelves can 
comprehend: But all Chriſtians are inexcufable that read the 
Bible, if they have not a certain and diftin& Apprebenſion 
of the Truth of it; for we don't pretend to know bow it is, 
2 may, with Affurance, affert the Truth of it, or that it f5, 
ven exprefly reveal d, fo that it may be underftood as it is 
not contrary to Reafon; not like the groundleſs Affertion of 
. ranſulſtantiation : for tho’ the Trinity is a Myſtery, it is 
à reveal d one, which the other is not; and we can apprehend 
it tho not comprehendit) as it is reveal d; whereas we can 
have no Apprekenfion of the pretended Miracle of turning a 


Wafer 
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Wafer inta the Bo cea $a af Chri the Words of 4 
oA t; for it frock common Senfe an Necla, too. y 
~: Objection 2. The Saints of the Old Tefament were faved 
without belicving this Doctrine; for it was not reveaY'd to 


them. ae 

` Anfrer. ‘That is onè of the bold Affertions of the Adver- 
faries, which thcy have not yet been able to prove, for all 
their boaſted Learning; and the Objeétion is fully obviated 
by the ab.ve Teftimony to this Truth from the Old Tefa- 
meut ; fo that tho’ they had not fo ample a Difcovery of This 
and other Truths, as we have under the New Teſtament 
they had enough in their Circumftances, according as God 
Was pleas d to reveal it, which, no doubt, was explain'd b 
the great Patriarchs and Prophets, and łeffer Heads of Fami- 
lies in the feveral Ages of the Old ‘Teftament. | 

2- ObseHion 3. This Doctrine is only „„ and of no 
De for the Pratfice of Piety and an boly Life. > ` 
5 ver head On the contrary, it is the very Foundation of all 

ianity, and of great Ufe in the Pra*isce of Piety ; as 

iH appear, not only from what has been above faid, but alfo 
front ne following Improvement of this Doctrine. 

 Objefison 3. What’? will you damn Men in Crowds, and 
Unly for their Denominations, or becauſe they differ from you 
in Ju ment? . 
Anſrer. God forbid! for we are againſt determining con- 
cerning Mens future State, farther than as the Scripture ina- 
bles us; for ſecret Things belong to Gad: Yet we muft freely 
own ofr Ignorance, how the Enemies of this Truth are in 
the ordinary way of Salvation, as we think it reveal'd in 
Scripture ; and if they are faved, we don't fee it is in the 
Way that we tread in; for that they generally profefs they 
want not to be juſtified before God by the Value of Chrift’s 
Satisfaction for Sin, nor to be fan&ified by the Operation of 
the Holy Ghoft. This, indeed, has tempted us often to re- 

ard them, as having no more Intereſt in our Mediator than 
the Mabometans, who rather ſpeak with more Refpe& of 
Chrift, than fome of our Adverſaries do; and they have there- 
fore only to do with an agfolure God, like the Heathens, that 
have not the Benefit of divine Revelation, only not fo excufa- 
ble in the Day of Judgement at the Bar of the Lord Fefus 
Chrift ; becaufe they have had the Ufe of God's writter 
Word, and have liv’d among Chrifisans. 


X. I fhall thew the good Improvement which true Belic- 
vers can make of this Truth for the promoting of Religion. 


1. We 
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himfelf in his ritten Word, when it could not be known by 
the Light of Nature, nor by all the rational Enquiries of the 
Learned: But he knows beſt how to reveal himſelf; and 
we ought not only to acquiefce in his Revelation, but to: 
praiſe him for it, whereby the meaneſt Chriftian has a more 
ample Knowledge of God, than the greateſt Philoſophers, 
that either have no Bible, or who believe nothing upon the 
Credit of the Bible, but are always demanding Demonftra- 
tion, and, what they call, a. clear and diſtin Perception, 
even tho’ they cannot prove that ever Mankind obrain’d' $ 
Comprehenfion of the loweft Parts of Création and Provi- 
dence: But, rhus faith the Lord, is the Ground of our Faith: 
and of our Adoration ; and we defire thankfully to believe 
what God has reveal’d, tho’ we cannot comprehend divine: 
Myſteries. Paea be God for the Bible.. a 
2. We fhould adore the infinite God, and his Trine Pet: 
ſonality in the Economy of Salvation; which is wiftly con. 
triv’d and executed by the Faruer, the Locos, and the 
Hory SrIR Ir, both for the divine Glory and for the Secu- 
rity of believing Men, who are thus obligated to adore the 
God of Grace, faying, with the Seraphim Holy, Bo „ Box 
ly is Jenovan ; and with the Choir of Angels at -Chrilt’¢ 
irth, Glory to God in the Higheff for his Peace on Eirth; 
and for his good Will towards Men: for the Grace of the Son 
of God our Lord Jeſus Chrift, and: the Love of God the Fa 
ther, and the Communication of thé Holy Ghoft, have bce? 
always Matter of Praife in the Church; and the Primitive 
Chriftians, in their facred Aſſemblies, were wont to fig 
Hymns of Praiſe, call d Doxologies, to the haly Trinity in 
Unity, whofe laudable Example we ought to imitate, being 
under the fame Obligation to all the Three divine ‘Perfiys” 
together, and to Each with reſpect to his peculiar Office Ìn., 
the Economy of Salvation. a. 
Thus, according to the divine Economy, we are oblij.” 


gated, E 
81 To adore the Farner of the Family, or the firft du. 


vine Perfon. 
1. Thankfully remembring his free undeſerved Love in. 
eleCting us before the Foundation of the World, in fending 
his Chriſt to redeem us, in adopting us into his Fardi” 
who had been ruin d by Sin; fo that we are bound fo love 
him again, with all ouc Heart, Soul, Strength, and Ming 
to depend. pling him as Children upon a Father, abfe d. 
ready to help them, and to approach unto him in Priye- 
with a filiat Difpofition, and not as a Slave to his Lord 
I 


q Zo, 11. asa y amaw- 


1 ve Tn. pee O AE 
Relation to him, under all our Affiations ; for that they W 
-s 2 a 1. 


ed from him, as our wife and heavenly Father, our 
merciful: Father, oror in his Love, and has pro- 
miled to make all Things-work together for out Good in the 
Iſſue; who fupports us in Trouble, ‘and, in his own Way, 
will eneompaſs us about with Songs of Deliveranée, either in 
Time, or by an happy Death. °, | 
3. We fhould: readily 5 the Duties due to our Fa- 
ther Almighty, as our Creator, Lord, and Law. giver; for 
ip him, as Creator, we live ahd move, arid, as we are his 
reatures, we ſhould return humble Gratitude, not only for 
natural Life, but alfo for ſpiritual and eternal Life; there- 
fore we fhould refign up our ſelves, dnd all ours, to him, 
without Referve, to whom, asour Svereign Lord, we fhould 
ſubmit, taking all Things in good Part from his Ptotidence ;. 
fo, as Legifiator, Fudge, and Avenger of his Law, he ought 
to receive our univerfal and 9 bedience; oùt Fear alfo 
and Reverence, as a King, m nis Subjects. e oe 
4. They that are adopted into this heavenly Father's Fa- 
sily, have all 5 to rejoite and be thankful (as they 
that are not, fhould labour for this Adoption with moft vir 
gorous Endeavours) for great are the 3 and Advan- 
e of this Filiation, they ne an heavenly Progeny; 
born of God, born from above, the Brethren of Chrif, Hein 
of God, and Joint-Heire with Chrif, of the fame heavenly In- 
deritance, where they fhall be made like unto the Angels, 
but with a niore near Relation to God by this Adoption, than 
the Angels by Creation, becaufe of tkeir Union with the Sod 
God, the Locos Incarnate. l 
II. We are alfo obligated to adoré the Locos, who is the 
. eternal God, or fecond divine Perſon. , 
I. For undertaking the Work of Redemption of his own 
Gee Grace and Goodnefs, from all Eternity, in the Council 
of. Peace; for his 18 se from the Father, not only to 
create the World, but efpecially to vail his divine Glory witht 
our human Nature, as IMM ANURL, God with us, the Son 
God, the Word made Fleſi, the bleſſed Seed of the Woman; 
in order to become the eloct Servant and Embaſſador of God, 
che great Attonement ſor Sin, the Prophet, Prieſt, and King 
of his Church, the compleat Mediator, who had dlfo the 
Care of the Church before his Incarnation. 7 | 
2. We fhould adinire, rejoice in, and be confident of the 
compleat Sufficiency of Jesus IMMAN VRT, the Sos of God; 
the Logos Incarnate, for his Undertaking, becauſe of the 
Dignity of his Perfon ; for he is not a mere Man, not eh 
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the chief of created Angels, (as his Enemies sive put) bat 
the eterxal and effestia}'Wispom, or Locos, the Brightnc/t 
of the Father's Glory, the exprefs Image or "Charaer v bis . 

Werfen, who, being Omnipotent, can tulfil his Promiſes to: 
his People; and, being Omvniſtient, he knows their wants, 
and how to relieve, shen, and, bein Gracions, he is ever 
diſpoſed to. and, ‘being ache he will never 
fail us. He may paving be fafely trufted ; for the Farber 
has committed ai} Power is 1 and Eartb to bin, as 
gur Mediator, and Head of the whole Family, who, second. 
ing to his Economical Office, is made unta us W; 2 and 
Righreoufue/s, SanGification and Redemption, the Way, the 

rath, Life, through whom alone we have Accefa 
to the Farber ;. hence in Scripture he is call'd by all 
Names that import our Comfort and eternal Happinof. 

3. This rine fheuld excite us to know the Som of Gon 
more and more, as se Ea 5 or Word made Flep, 
his divins Perſonality, wake buman Nature, as the com- 

pleat Mediator and and Judge cof rile e Wald en- 
eae with t Nolte, to const aii’ PhiL Ui. 8 
Things but Lofs, for the excellent Kaowhedge e. 
of Chrif Jefus our Lord, shat we may know | 
bin, and the Te g bis e e and the Pere 

bis S 1 usto bis Death ; 
5 ee efie Mes in Heaven, to 


4. de han, kift the S in Sign of Homage, or fhould 

receive him as our compleat Mediator: 1. Xiffne bi 

thr sags wholly upon him alone, by whom ill our 
Fan rine and alfo beftow'd, being the great 

Dire r thereof. a Kéffing bis Feet, or ſubmitting to his 


Power and readily hearing and obeying his 
Conade a h bis Lip, or loving bim fincerely 
above all hice, LE angry, and we periſp from the 
Way, when bis Wrath is kindle but a jitte, ‘bheffed are 


H the is ded that put their Truf in bim. We fhoutd love him 
— Since abore Things, sed apply to him for all Things, 
28 » ipiruual, 2 eterna 9 atfoever we 0 n 
Word or Ded, ave ould du ia. tbe thes of the Lord 
Jeſus, givi Tests to. God and 71 3 by bin: for in 
* er fe efus every Knee fou 
his demands our Faith i» Sa Cbr 775 not only our behe- 
ving bitoreally that he is the true Malfa b, but our hearty 
receiving him alle; For as meus as received bim, to them 
gave be Power to become the Sons.of God, even to as many as 
believed in bis Name, or i Ti and reſted on him 


alone 


L| 
0 Abe in fir d tougin the. Golipcl-: And 
Yond 100 Er ret ani 1 5 to be, receiv d by us, and de- 
te Te. de hin ‘erfon, . his -hie Actions, 
Pi ae stuns e ir rA RR and: 
— a unites. an pa tak Si 
15 1 withqut Wich hie Ezonorical 

Benefis egri p ofit uss 49 2 publiſhiog uflthem = 

rahe hee irtfu Sores fa. eee 
ence Believers m 9 85 bope ſor· tema Life ; 
gung is our Htach: Hot, f., Ae the Me- 
diator Lumagyel, ay 25 1 heyhath hm dhe Guile 
of Sin, and eyery Thing thy p might hi eae ew. Hope. 2. As 
the Goel Dalama, he path by his Satifactten and Merit, 


asquired: fo r us 2 „etezhal Kue 3. And, as 

the ùft 855 ýr Eih" hep will. bedtow the Crown: of 

c at laſt, all is Followers. . Fhis: Hope we 

55 ve provided. a true Believers in him, and ged 
careful of 4 kee “ping, ae ences: clean, endravourin 
ives, perfecting Halineſs in the. Pear 

1 John i. 347 of: 4 l ye every Man that, bath this. Hope 

| in Chrift, . h himfelf, even as he is a 


III. We fhould likewile re the Horx PIRIT, 'the third 
divine Perfons - 
1. For undertaking. to lere, Man! Redemption, by 


teaching, fancy I orting God Elect; for gi- 
ving th e Pate 2 ae Lifei in Regeneration pice 


they. were deag i in Sin; for * them td dxert that Life 
in Conver fon; and for inab em to grow towards Per- 
beben; gr Jeading, ‘ftrepgthening, and cemferting them By 
` his Grace, till, they are fitted | ray ag , ood till at laſt he fh 
brig the Redeemer. 


deliver wage hack roi pure. to 
2. This D Jd excite our Endeavours for the 
Communications weet the Holy Spirit; for which, on the Part 
of the Beftower, it i it is requiſite that the Spirit, or his Com- 
munications, i 5 800 gè given us, gr fent to us from the Fa- 
ther inthe N ¢ Son-3 or that his Graces may be 
effuſed upon u sjn thg Name of the whole nndivided Trinity; 
and for receiving which. it ; requifite, on our Part, firſt, 
that werepent and clieve (for the Spirit is 
Gal. iii. 2, 24. 5 by-che bearing of Faith, and we re- 
ceive the Promife phe Spirit xhro Falsh) 
Luke xi. 13. and next, that we pray fot j jt, becauſæ the Hor v 
Spirit is given to them that a the Father: 
Alſo the Word of the Gofpel muſt be French d and heard; 
for that is the Miniſtration of the Spiris. We Should be 
carneſt in Prayer ior, e af the Graees of the 
l Hol 


oy 
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Holy Choh, Becanſe of the Excefléney ‘arid Dignity: of kið 
Perfon ; for he is of the ſame divine Effence with chę · yer · 
two Porfons, and becauft of the abfoluti Nr ELCHE 7 

ctffity of ir: For 3 Mih cab i r that Fofas x Cort n go 
istebe Lori, bar by' the Ply GH; ang any aa 0 
Min bave not tht Spirit of Cbrip,'be Is done, NG vii. pi' 


0 Š : NI are “ey t3 3 
1 We. fhogld' alfo take Care: Ne and eHerfſh ehe 
Gvacerrof the Spirit in us, that he may dot Fe: with us only 
asa Traveller, but that, like an 850 itang, Bë: may dell in 
us, asin hie Temple, aud remzin N un fbr ever: For tRo- 
the: Grace of God’ the SPRIT fhal “not be altogetheft wid? 
finally eiten in God's Elect, “yet! his comnion' Giſty 
may be loſt; as in Shu, and the fe “ndentiog’d Heb: vi: ‘who? 
are once inlighten'd;’ Pave ‘afte of ‘the heavenly Gd, an 
are madé Pattakers if the Moby GE hape rated of the gaad 
Word of God; and the Powers of the 100 + conn Nays: 
ih the beft Men, ‘the Spirit, may’ be'quehcHéd: and the Senſe. 
of his Preſence may Its asin Pon ee when. 
shc paor benighted Bene 1. tho a ild of Light, is walk; 
ing in' Darknefs, or without Joy, Peqce and Comfort; o 
wid: his Faith, ‘Hope and Bove are ‘drminifh’d, as can Bo 
rov'd from Ge ‘and Experiente? Phartfore it is dit’ 
uty and Intereſt to cherifh and preferve tho Spirit and bis 
67, iH us, By obfervi 5 'graçióps Morionas 
of the Sy in us, hir fring ‘with us, his teaching and 
comforting us; by exerting his Gifts in us, and by ufing! the 
proper Means of encreaſing them, as the Word, the Sacra- 
ments and Prayer; by avoiding Sins againſt Knowledge and 
Conſcience, and Vows to the contrary. 
4. We foould not beliewg evary yr but 1 John iv. 1. 
- foould try the Spirits, whether they dre of God, 
and fhould examine whether the Holy Spirit is in us, and 


learn to diſtinguiſn between the Motions of the Holy Spirit 


and the Motions of a natural Confcience ; and whether his 
Motions are common ae This may be done by com- 

ring them with the Motions of our own Spirits or Con- 
ciences ; and by enquiring if we perceive in our felves a fpi- 
ritual Life, by which we livese the Spirit, and mortify the 


Deeds of the Body, hate Impurity, become Students of Ho- 


Iineſs, perceive the Things of the Spirit, are fervent and zea- 
Jous for God and Chrif? and true Religion, by which we are 
Followers of Chrift, in all his imitable Virtues and Conduét, 
and produce the Fruits of the Spirit, Love, * 
, Peace, Long fubering » Gentleneſt, Gal, v. 22, &.. 
Godnefi, Faith, eknefi, Temperance ; 

1 ; for 
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